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A Ta time when the fundamental prin- 
ciples of Chriſtianity are attacked 
with unuſual induſtry and confidence, I 
thought it might be of ſervice thoroughly 
to examine what Dr. Prieſtley has advanced 
againſt the Divinity and Pre-exiſtence of Chriſt 
from the general Tenor of the Scriptures, in 
the Firſt Section of his Introduction to the 
Hiſtory of early Opinions, &c. This I have 
accordingly done in the enſuing ſheets; and 
have, I hope, ſhewn the utility of all the 
Doctor's arguments alledged from Scripture | 
againſt theſe moſt inna articles of our 
faith. To 


Dr. Prieflley is a man of name, and his 
abilities in philoſophical experiments and in- 
quiries are generally acknowledged; but on 
2 ſcriptural 


< . 


vi ADVERTISEMENT. 

ſeriptural ſubjects, though he writes with un- 
commonboldneſs, and deals much in poſitive 
and unqualified aſſertions, he is by no means 
a formidable opponent. It is not a little re- 
markable, that even in the Section juſt men- 
tioned, which profeſſedly relates to the Scrip- 
tures in general, he does not produce a Angle 
Hebrew word. Indeed he appears to have 
but a very ſlender acquaintance with the ori- 
ginal language of the Old Teſtament, and 
never to have read the Hebrew Bible with 
care and attention; If he had, it ſeems almoſt 
impoſſible that he ſhould have fallen into 
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{ ſuch palpable errors as he has done. It is 
j proper, however, that his errors ſhould be 
| diſtinctly pointed out, and his miſrepreſen- 


2 
Wen p14 


tations of the Seriptures rectified, in order 


to- prevent the progreſs of opinions, even 
_ worſe than'thoſe which have been long ſince 
exploded from the Chriſtian church, and 
ſuch as, if ſuffered to be propagated with- 
out contradiction or control, might, in a 
careleſs, lukewarm age, reduce the religion 
i; of this once Chriſtian land to a level with 
ca Mahbg- 
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Mahometaniſm, and even in ſome reſpects be- 
low it. For Mahomet himſelf calls Chriſt 
. Jeſus the Word of, and from, God, and cer- 


tainly does, in ſome ſenſe, admit and teach 


his miraculous conception. See Sale's Koran, 
ch, iii. p. 40, 471. ch. iv. p. * 81. and ch. 
xix. p. 2 30. 251. | 


In the following pages J have not merely 
had an eye to Dr. Prigſtley, but have endea- 
voured to give ſome plain feriptural Demon- 
firations of the Trinity, and of the Divinity 
and Pre-exiftence of our Lord and Saviour 
Jeſus Chriſt ; and in this view I humbly re- 
commend what I have written to the atten= 
tive peruſal of the ſincere inquirers after 
truth, | 
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page 8, line 1, 2, for naa and aa, read nad and ena. \ 


Page qr, line 1, for you, read them; * SEEN 45 bag 
Pagy 77 5 Note, line 9, for or, read and. 
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THE 
DIVINITY AND PRE-EXISTENCE 
4er % b 
LORD Ax p SAVIOUR | 
I ü 
DEMONSTRATED FROM SCRIPTURE, | | 


IN ANSWER TO DI PRIESTLEY. 
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HE firſt Section of Dr. Prie/tley's Intro- 
1 - duction to his Hiſtory of early Opinions 
concerning Jeſus Chriſt, is intitled, Of the Argu- 
ment againſt the Doctrines of the Divinity and Pre- 
exiſtence of Chriſt, from the general Tenor of the 
Scriptures; and the Doctor begins the Section with 

the following Juſt and pertinent obſervation : 

e When we inquire into. the doctrine of any 
book or ſet of books, concerning any ſub- 
ject, and particular paſſages are alledged in 
favour of different opinions, we ſhould chiefly 
conlider what is the general tenor of the whole 
work with reſpect to it, or what impreſſion 
the firſt careful peruſal of it would probably 
make upon an impartial reader,” = 
=. | Agreed, 
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Agreed. And on theſe principles I readily join 
iſſue with Dr. Prieſtley concerning the proofs from 
Scripture of the doctrines of the Trinity, and of 
the Divinity and Pre- exiſtence of Chriſt. But then, 
that no advantage may. be taken on either fide, 
from an inadequate Tranſlation, (and all Tranſla- 
tions, eſpecially of the Hebrew Scriptures *, muſt 
be inadequate) I ſhall inſiſt upon conſtantly ap- 
pealing to the Originals, My reaſons for making 
this very fair and equitable ſtipulation will be ap- 


parent preſently. For, 


If we conſult Moſes's account of the Crea- 
tion, ſays the Doctor, p. 4. we ſhall find that 
he makes no mention of more than one God, 
who made the heavens and the earth, who 
ſupplied the earth with plants and animals, 
and who alſo formed man.“ . 

In the Engliſh Bible, it is readily allowed, that 
the /ingular noun, God, is uſed for the Maker of 
the world, throughout the account of the ereation 
and formation in the firſt chapter of Geneſis. But 
it ſhould be attended to, that the Doctor's ap- 


peal is to Moſes's writings; inſtead therefore of 


reſting in a Tranſlation, let us have recourſe to 


* For we are told by an aten Jewiſh writer, bs muſt 


be ſuppoſed a very competent judge of the matter, that ** the 


ſame things uttered in Hebrew, and tranſlated into another 
Tongue, have not the ſame rox c in them; and that the Law 
iiſelf, and the Prophets, and the ret of the Books, have NO 8$MALL 
DIFFERENCE, when they are ſpoken in their own Language.” 
Forge to Eceleſiaſticus. 


Moſes 


TG + 
Moſes himſelf, and ſee what a kind of word he 
uſes for the Divine Being in this chapter. And 
behold ! in the very firſt verſe he aſcribes the crea» 
tion, not indeed, according to Dr. P.'s . inſidious 
expreſſion, t more than one God, but to a Being 
whoſe Hebrew name as certainly implies a Plu- 
rality, as the term Per/ons doth in Engliſh, ſaying, 
In the beginning ] e the Aleim created the hea- 
vens and the earth. For whether Dr. P. knows it 
or not, (I hope, for his own ſake, the latter is the 
caſe) c -im, is as truly a plural termination in 
Hebrew, as'-s in our language. And this ſame 
word Ateim i is the correſ pondent Hebrew term to 

Sour 138 25 | 4 our 

0 As u Andes oo have been made nad when 
ſignifying the true God, having a plural fignification, I ſhall 
briefly conſider the principal of them. | 

It, then, It has been alledged, that ſeveral Heb. nouns in 
a plural form have yet a fingular ſignification. The inſtances 
uſually produced are m Life, m Water, n Blood, 
h Old Age, oma, Din, p, all rendered nn 
and a Virginity. | 

Anſwer. Life in men and animals conſiſts of a number of 
repeated ads or exertions of vital energy. Their life therefora 
1s expreſſed by the plural vn. 

Sn is uſed plurally, becauſe it is ſcarcely poſſible to cou- 
ceive of water as a /ingular, on account of the ready /+ paration 
of its homogeneous parts. | 

As to Ja pur. I have by a cee al all 
Fo texts wherein it occurs, and do not find it ever applied, 
but either to /ucceſtve diſcharges, or elſe to a copious effuſion, of 
bleed, and generally ſuch as occaſions dearth; except in Exod. 
iv. 25, 26. where Zipporah ſeems to ſpeak in a ſtyle of exag- 


Of the four following words, not one is properly a word of 


* 
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our Engliſh, God, throughout the firſt chapter of 


Geneſis; particularly at ver. 36, where the Doctor 


grants, (for he could not poſſibly deny or conceal 
it,) that 6 


Eh The plural number, indeed, 18 made uſe of, 
when God 1s repreſented as ſaying, Let us 


male Man; but that this is mere Phraſealogy, 


ſays he, is evident from it's being ſaid imme 


diately after, in the ſingular number, God 


time : the verb qr is 7 be bravy, as thro' age; Mn te chooſe; W3 
10 be afive, /prightly 3' by 10 conceal + and each of the plural 
words above cited refers to t days or time underſtood, and 
they reſpeRively denote the bia days of old age, or the choice, 
the rightly, or the retired time of — $0 ma ebe vir- 
gin-days or lime. cn itſelf is often, and properly enough, 
rendered @ gear; yet no Hiaproth will ſay it has . 
gu/ar fignification, . i! 


IIdly. It has been faid that. nouns Pai Ye Your « or hs 
_ minion are uſed 1 in the plural i number inſtead of the fengular. 1 


, Anſwer 1. Suppoſing this true, Aleim does not, in * radieal | 


&gnification, denote powwer Or dominjions 

2. The words commonly cited, namely um . 1 
m and 152, .uſed as frgulars, do not prove the truth of 
the rule. For hy, a, xix. 4, tho rendered @ Maſter, 


really relates to the /everal Kings of Perfia, and particularly 


to Camby/es and Ochus ; (See Bp. Newton on the Prophecies, 
vol. i. p- 367, &c.) and um and un, ſuppoſed to be glural- 
in Regimine, may, in all the paſſages 3 = both of 
them /ingulars ending in „ like n, Wan. - 


IIIdly. The plural noun Aleim is, in Pſ. ale. 7. (eb Y * 


plie to the Angle Per/on of the Meſſiah. - 
_ Anſwer. True, in that ang paſſage to the Meſſiah, "Phe 
in reſpect of his regal office, which is the- ſubje& of the 


Pſalm, the Repreſentative of the whole Trinity. See Mat. xxviii. | 


18, 1 Cor. xv. 25; and n Gone xIviii. 15, 16. Exad. 
Ui, 2, 4. 6. 


10 | qreated 
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ereated man in his own image; ſo that the 
Creator was ſtill one being.” 

By the Doctor's expreſſion, mere Phraſeology; 1 
can underſtand nothing, but that he means to de- 
preciate the propriety of Moſes's manner of writ- 
ing; but, as St. Paul aſſures us, 2 Tim. iii. 26, that 

ALL ſcriptare (meaning all the ſcripture' of the Old 
Teſtament ) is given by inſpiration of God, and is pru- 
table for dofrine, I ſhall (till Paul be proved 
not only an inconclufive reaſoner, but a falſe wit- 
ue.) lay it down as an axiom, that Moſes's Phra- 
feology, in Gen. 1. 26, is highly proper, and in- 
tended for our infirufien. And what is this 
Phraſeology, when fairly cited? And the Aleim 
ſaid, Let us, or, R will, make man in our image; 
after our likeneſs; where, not the f4ngular name, 
Gad, but the plural, Aleim, is conſtructed with 
one plural verb, and tio plural pronouns, in the 
compaſs of only four Hebrew words. Was ſuch 
Phraſrology for nothing? Or was it not evidently 
deſigned to teach ſome kind of Plarality in our 
Maker? But at the 27th verſe it is ſubjoined, $9 the 
Aleim created man in his own image, in the image 
of the Aleim created he him. Where-it is readily 
granted, not only that the Heb. pronoun » bis or his 
own is Angular, but I further add, that the Heb. verb 
for created referting to Aleim is alſo ſingular, as are 
likewiſe all the verbs, thus conſtructed, throughout 
chis chapter. What then is the proper conclu- 
ſion from the 27th, in oonnexion with the preced- 
ing verſe, and from this peculiar conſtruction of 
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the plural noun Aleim, when denoting the true 
God, with verbs /ingular ? What, but that which 
has been a thouſand times drawn by learned and 
judicious men, namely, that the true Aleim, tho' 
plural, are ons in Eſſence and Operation? And what 
has been now ſaid clears alſo Gen. xi. 7. pro- 
duced by Dr. P. where Jebovab, the one neceſſarily 
exiſtent Being, ſays, Let us, or, WE will, go down, 


and w will confound. 


But J muſt further obſerve on Gen. i. 26. that 
Solomon, referring doubtleſs to the Moſaic ac- 
count of man's creation, ſays, Eccleſ. xii. 1, Re- 
member now thy Creators, Nn plar. according to 
the reading of, I believe, almoſt all the printed 
editions, Chriſtian and Jewiſh, and, among the 
reſt, of the Complutenſian, Waltons, Athias's, Van- 
der Hooght's, Forfter's, and Kennicott's. So Iſa. liv. 5, 
Toy T2 2, For thy Makers (are) thy Huſbands, 
Febovah of Hoſts (is) his name; and Pl. exlix. 2. 
Let Tjrael rejoice WWy2 in bis Makers. If then 
Moſes wrote ſenſe and truth, it remains that this 
whole viſible world, and man in particular, was 
created and formed, not by a God imply and 
metaphyfically One, but by a Being whoſe very 
Name Aleim denotes ſome kind of Plurality. 

This Plurality Abraham the Father of the faith- 
ful clearly confeſſed, when he ſaid, Gen. xx. 13, 
The Aleim rm they cauſed me to wander. So of 
Jacob it is written, Gen. xxxv. 7, that he built an 
altar in Lux, and called the place El-betheel, becauſe 
there the Aleim M were revealed to him. In 2 Sam. 


vii. 


t 71 


Vii. 2 2, David ſays, the Aleim 1991 they went 7 Wes.” 
deem Iſrael for a people to himſelf. £ 
In the three laſt inſtances we ſee Aleim con⸗ | 
ſtructed with plural verbs, we ſhall find it alſo 
joined with plural adjeFives and participles. Thus 
Deut. iv. 7. What nation is there ſo great, that 
hath the Aleim ſo nigh ? where the adjective for 
#igh is in Heb. plural, H . DN plur. living ones, 
viventes, is an epithet of the true Aleim, Deut. v. 
26. 1 Sam. xvii. 26, 36; and in Jer. x. 10, we 
read, Fehovah (is) Aleim of Truth, cam cνο ns 
Hz (is) living Aleim; where, as in many other 
texts, Jebovab is plainly ſpoken of both as fingular 
and plural. Comp. Jer. xxiii. 36. In Iſa. vi. 8, 
the Prophet hears the voice of the Lord, m, (to 
know who he was, ſee ver. 1. and John xii. 41.) 


ſaying, Whom ſhall I ſend, and who will go for us; 


which laſt word may illuſtrate ver. 3,. and ſhew 
the propriety of the threefold repetition in the Se- 
raphic Hymn, Holy, Holy, Holy, Febovab of Hoſts ; 
but this by the way. Joſhua, however, towards 
the concluſion of his glorious life, ſaid. unto the 


people, ch. xxiv. 19, Le cannot ſerve Jehovah (i. e. 


unleſs ye reſolutely renonunce idolatry and wick- 
edneſs) WT BWP DIMR M2, becauſe Hx (is) holy 
(plur.ſan&i) Aleim. And this title UV, Holy, is ſo 
deſcriptive of the true Aleim, that they are called 
abſolutely DWM the holy ones, Prov. ix. 10. xxx. 3. 
In Eccleſ. v. 8. we read, If thou ſeeſt the oppreſſion of 
the poor, and violent perverting of juſtice and judge- 
ment in a province, marvel not at the matter: for 
| B 4 Be 


E 
he that is higher than the high one (mas Ang.) re- 
gardeth, and (there are) tn higher ones (ꝓlur. ex- 
celſiores) than they, i. e. than the oppreſſors. Who 
the hig ber ones here meant are, we may learn from 
Pf. lviii. 11, Verihy there is, or are, Aleim ] 
judging, (plur.) or, Judges of, the earth, I con- 
clude this collection of texts from the Heb. Bible 
with that very awful queſtion in the laſt of the 
Prophets, Mal. i, 5. 9% Mοÿw̃ Ex FI (be) Maſ- 


ters, where is my fear? ſaith Jehovah of Hoſts. 


It is evident then, that in the Hebrew Scriptures 
of Moſes and the Prophets the true God is denoted 
by ſeveral words indiſputably plural; and that in 
the firſt chapter of Geneſis, the Creator and For- 


mer of the heavens and the earth, and of man, 


is conſtantly called by the plaral name Aleim. 1 
now add, that this ſame noun maſculine plural 
is by far the naſt uſual name of the Supreme Be- 
ing throughout the books of the Old Teftament, 
inſomuch that the lift of paſſages wherein it oc- 
curs takes up above rirT» columns folio in Marius 
de Calaſios Hebrew Concordance; and the reader 
may be aſſured, that in much the greater part of 
that vaſt number of texts, in which our Engliſh 
Tranſlators have uſed the fingular word Cad, the 
correſpondent Hebrew word is the plural Aleim. 
| I would now therefore aſk, according to the 
principles on which we ſet out, What is the gene- 
ral tenor of the Hebrew Scriptures with regard to a 
Plurality in the divine Eſfence ? And what impre/- 
fen the firſt careful peruſal of them would probably 
make 


EST 

make upon an 7mpartial reader? As to the latter 
queſtion, I can, with reſpect to myſelf, declare, 
that from the time I firſt read the Hebrew Bible 
(now near thirty- five years ago) I could never en- 
tertain any doubt of a Plurality in the Divine Be- 
ing. It muſt however be acknowledged, that to 
thoſe who ſee the Scriptures through the medium 
of a Tranſlation only, the vaſt maſs of evidence I 
have noted diſappears, and a very different ſcene 
is preſented to the view. So that there is but 
too much reaſon to apprehend, what Dr. P. in the 
courſe of his work, ſeveral times mentions with 
triumph, to wit, that the bulk of Chriſtians have, 
in all ages of the church, been inclined to the 
Unitarian doctrine. And this general leaning to 
that opinion, together with the very inadequate 
Tranſlations of the divine names in the Old Teſta- 
ment, afford the Unitarian diſputunt a prodigious 
advantage, of which he well knows how to avail 
himſelf, by artfully applying to popular prejudices 
and carefully ſecreting the Hebrew Scriptures, * 
alone can effectually remove them. 
The name of the true God, which next to Aleim 

»I know but of one Verſion, ancient or modern; to which 
this remark does not extend, avd that is Mr. Bate's New and 
Literal Tranſlation of the Pentateuch, &c. with Notes; and 
in this both the divine names Jehowah and Aleim are con- 
ſtantly preſerved. And this circumſtance alone would make 
it peculiarly uſeful to the mere Englifh reader, It is hand- 


ſomely printed i in one volume quarto, and may, 1 A oth be 
had of B. Law, | in Ave-Mary Lane, London. 1 5 


moſt 


1 

moſt frequently occurs in the Hebrew Bible, is 
y Jebovab, a Word in form as evidently fingu- 

lar, as Aleim is plural. Jebovab is, I think, on 
all hands, Chriſtian and Jewiſn, allowed to be the 
incommunicable name of God, abſolutely inappli- 
cable to any creature, becauſe expreſſive of the ne- 
ceſſary exiſtence of the divine nature. Our Tranſ- 
lators have, in ſome few texts, preſerved the ori- 
ginal word; but, in general, they have very imper- 
fectly, not to ſay improperly, rendered it, The 
Lord, a term of relation and dominion, referring 
to ſubjeds or ſervants; whereas Fehovah denotes 
what the true God is in himſelf, what he was be- 
fore any creature had a being, and what he would 
eternally continue to be, were all creatures re- 
- duced to their original nothing. Accordingly 
we no where in Scripture find this divine name 
Joined with any terms of relation, that is, we never 
there meet with ſuch expreſſions as my Jehovah, 2 


® So the German, Der Herr; Dutch, De Heere; Diodar#'s 
Italian, II Signore; Martin, in his French Tranſlation, has 
rendered it better by L'Eternel, the Eternal; but Caffedore de 
Reyna, in his Spaniſh one, has done beſt of all, by retaining the 
original Word Fehowa throughout. And, ſhould a reviſal and 
correction of our preſent authorized Tranſlation ever take 
place, it may deſerve the ſerious conſideration of thoſe em- 
. ployed, whether it would not be right, not only to imitate 
the Spaniſh as to the Word Zehowah, but alſo conſtantly to 
preſerve the plural name Altin likewiſe ; fince it is as im- 
-peffible to tranſlate the latter as the former, without a peri- 
phraſis. But each of them might he explained by a ſhort note 
the firſt time they are uſed. 


Jehovah, 


Jehovah, Bis Jehovah, or the like; tho? none are 
more common than y Aleim, thy Aleim, bis 
Aleim, their Aleim, &c. For as Jebovab expreſſes 
what God is in himſelf, ſo Aleim imports his rela- 
tion to us, and refers, I think with many learned 
men, to the divine covenant for man's ſalvation by 
Chriſt, But of this more hereafter. Fehovah cer- 
tainly implies the Unity, Aleim the Plurality, in 
the divine Effence. And, to give the mere Eng- 
liſb reader ſome notion how frequently Jebovab 
occurs, he may obſerve, that where the words 
Loxd, and Go, are in our Bibles printed in capi- 
zals, there the correſpondent Hebrew word is ® ge- 
nerally Fehovah. This name is ſometimes uſed 
alone, but is much oftener joined with Aleim, to 
denote the true God. And it is obſervable, that, 
as from the beginning of Geneſis to the end of 
the 3d verſe of the 2d chapter the Maker of the 
world is conſtantly called only by his plural name 
 Aleim, fo from the 4th verſe throughout the 2d 
chapter, he is ſtyled Fehovah Aleim, to inculcate, 1 
apprehend, the more ſtrongly, that it was Jehovab 
who ſtretched forth the heavens alone, and ſpread 
abroad the earth by himſelf, (as ſaith the Prophet 
Iſaiah, ch. xliv. 24) i. e. without the aid of any 

created Being, how exalted ſoever, but not in ex- 
cluſion of any one of the Aleim, who in the pre- 
ceding part of the hiſtory are continually declared 


921 fay generally, becauſe in ſome comparatively Few places 
Tur Loy anſwers to the Heb. name Jab, 7. 


to 
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to have created and formed the heavens and the 
earth, and particularly man. Comp. Iſa. xlv. 11, 
12. Jer. xxvii. 4, 5. | | 
But it is time to return to Dr. P. p. 4. 
© Tn all the intercourſe of God with Adam, 
Noah, and the other Patriarchs, ſays he, 
no mention is made of more than one 
Being, who addreſſed them under that 
character,“ 1. e. under the character of 
God. | - "0 

We have in theſe words a ſpecimen of the ad- 
vantage Dr. P. takes of the imperfection of our 
Engliſh Tranſlation, and a freſh inſtance of his 
quibbling upon the terms God, and Being, But 
let us ſee what the Scripture really does ſay, as to 
the divine intercourſe with the Patriarchs. 

To begin therefore with Adam. 

Gen. ii. 7. And Jehovah Aleim, (i. e. as we 
have ſhewn, zhe ſelf-exiſtent Being ſub/iſting in a Plu- 
rality,) formed man (of) the duſt of the ground, 
and breathed into his noſtrils the breath of life; 
and man became à living foul. —ver. 15. And Je- 
hovah Aleim zook the man, and put him into the 
garden of Eden, to dreſs it and to keep it.—ver. 
16. Aud Jebovah Aleim commanded the man, &c. 
— ver. 21. And Jehovah Aleim cauſed a deep ſleep to 
fall upon Adam. ver. 22. And the rib which Jeho- 
vah Aleim had: taken from man made he a woman, 
and brought her to the man. And in like manner 
this divine title Jehovah Aleim continually occurs 
throughout the intercourſe of God with our firſt 

parents 
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parents in the zd chapter. But I ſhall.onhrecite 
the 22d. verſe, after previouſly remarking that it 
refers to the inſidious promiſe of the Serpent to 
the Woman, ver. 5, Ze. ſball be anthe Aleim (i. e. 
as the true Aleim, for there were then no falſe 
ones) knowing. good and evil.—ver. 22. Aud Je- 
hovah Aleim /aid, The man is become as on or us, 
DD Yo, o know good and evil. On which re- 
markable expreſſions I appeal ta every impartial 
perſon, whether this text is not a clear proof of a 
Plurality in Jobovab Aleim, the God of Adam, of 
Moſes, and of the ancient believing Jews; and 
whether the Onez God of Dr. P. and the Unitarians, 
that is, a God imply and metaphy/ſically Oxx, One 
in Perſon, as well as in Eſſence, could, by any 
ſtretch of language, ſpeak in this manner. Comp. 
Gen. xlix, 16. Pf. Ixxxii. 7. in the Heb. 
But to proceed with the Patriarchs. 
Gen. v. 24. Enoch walked with the Aleim, and 
be was not; for the Aleim taoł him. (Comp. Heb. 
xi. 5.) Did Enoch then revere a Being, abſolutely 
One, without any kind of Plurality ? Or was it 
fuch a Being who tranflated him, that he ſhould 
not ſee death? 
Gen. vi. 9. Noah, "Vhewife, walled "with the 
Aleim.—ver. 13. And che Aleim ſaid tu Noah, The 
end of all fleſh is come before me.—ver. 22. Noah did 
according to all that the Aleim commanded him.— 
Gen. viii. 1. The Aleim remembered Noab.—ver, 
15, 16. The Aleim ſpake unto Noah, ſaying, Go forth 
of the Ark, &c.—Gen..ix, 1. And the Aleim Ae 
| Neah 
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Noah and his ſons.—ver. 8. And the Aleim ſpake ts 
Noab, &c. Is it true then, as Dr. P. affirms, that 
ce jn all the Intercourſe of God with Noah 20 men- 
tion is made of more than One Being (One in Per ſon 
as well as in Eſſence, for otherwiſe the obſervation 
is nothing to the purpoſe) © who addreſſed him 
under that character?“ | 

Let us now go on to the other Patriarchs. - - 

Gen. xil. 1. Now Jehovah had ſaid unto Abram, 
Get thee out of thy country, and from thy kindred, and 
from thy father's houſe, Here undoubtedly One 
Being addreſſes Abram, namely, Fehovah, the one 
neceſſarily exiſtent Being ; but that a Plurality was 
not excluded from this One Being, Abram himſelf 
informs us, Gen. xx. 13, The Aleim * m (plur.) 
they cauſed me to wander from my father's houſe 
(Comp. ch. xxiv. 7.)—Gen. xvii. 1. Jehovah 
APPEARED (N. B.) to Abram, and ſaid unto him, I 
(am) the Almighty God ( Ox, rather perhaps, the 
Lord all-bountiful) walk before me, and be thou per- 
fett.—ver. 3. And Abram fell on his face, and the 


Since writing the above, I have met with the follow- 
ing paſſage from Zancbius, a learned Italian Proteſtant, who 
died in 1590. © Taceo hic quod ſupra etiam attigi ex cap. 
20. ubi Abraham de Eo, qui ſe de ſui terra evocaverat, lo- 
quens ad regem Abimelechum, ait, Quumgpue errare FECE= 
RUNT me ELOHIM & domo patris nei, &c. Nam Elohim cum 
verbo plurali, rm, errare fecerunt, conjungit. Et quem Moſes 
vocaverat Jebowam, Abraham vocat Elobim. An non igitur 
Abrahamus ncvit, JEHovam PLURES eſſe ELOHI M?“ Hieron. 
Zanchii de Tribus Elohim, æterno Patre, Filio, & Spiritu 
Sancto, une eodemque Jehova. Lib. ii. cap. 2. | 


N Aleim 


E 

Aleim talked with him. 1 preſume that by this 
time my reader is perfectly reconciled to God's 
being called by his fngular, and then by his plural 
name in the ſame intercourſe.—ver. q, and 15, The 
Aleim ſaid unto Abraham,—ver. 22. The Aleim went 
up from Abraham, i. e. the appearance, whatever it 
was, by which Jehovah was manifeſted, ver. 1. 

I have juſt intimated that we are not diſtinctly 
taught in what form Jehovah appeared to Abra- 
ham, Gen. xvii. But this is not the caſe in that 
wonderful tranſaction recorded in the xviiith chap- 
ter. For, ver. 1. IEHovak appeared unto him in 
the plains of Mamre.—ver. 2. And be lift up his 
eyes, and looked, and lo! THREE MEN ſtood by him, 
vy ©2922 BYwR Why. And accordingly in the 
courſe of the chapter they are ſpoken of, ſometimes 
in the plural, ſometimes in the fngalar number, 
ſometimes they are called Men, ſometimes Feho- 
vah. See eſpecially from ver. 16 to ver. 23. At 
the 22d verſe there is indeed a difficulty, ariſing 
from our Tranſlation, which might make one ima- 
eine that the three Men were different from Jebo- 
vah, But a fair rendering of that text will clear 
it. And the Men turned their faces from thence, i. e. 
from Mamre, and went towards Sodom (Abraham 
accompanying them, ver. 16.) and (not but, Heb, 1) 
Abraham was yet preſent (for ſo Ty often lignifies) 
before Jehovah. 

Gregory of Nyſſa, or at leaſt an ancient writer 
who paſles under his name, in his Teſtimonies 


ana the Fews, thus obſerves on Gen. xvili. Ta. 
"2 


tc The text is plain and expreſs that Cod ap- 
peared to or was ſeen by (99a) Abraham; and 
withal that there were three Men or Perſons ſeen; 
that however the Patriarch did not intreat them, 
in the plural, to reſt and refreſh themſelves in his 
tent, but in the ſingular only, ver. 3. My Lord, 
if now I have found favour in thy fight, &c.; that 
_ under the ſtyle of One he addreſſed the Three; 
and that the promiſe, ver. 10. I will certainly re- 
turn, &c. run in the ſingular; and hence that the 
whole is an ebvigus intimation and figure of the 
Blefſed Unity in Trinity, and Trinity in Unity *. 
I quote this paſſage only as a kind of 4alaxce to 
the opinion which now more commonly prevails, 
that one of the Perſens, who appeared to Abraham, 
was indeed the Second Perſon of the Trinity, but 
the other two, nothing more than created Angels, 
I wiſh, however, to reſt the- evidence of the inter- 
pretation I have given, which is alſo embraced by 
many Þ learned men, on the original Hebrew itſelf. 
Let us now, to avoid prolixity, paſs on to Gen, 
Xkii. where we find at ver. 1. that the Aleim did 
tempt, or try, Abraham, by demanding of him no 
leſs a ſacrifice than that of his ſon, his only ſon, 
whom he loved, and of whom it was ſaid, that in 


* Not having Gregory Nyen's Works at hand, I cite from 
Mr. Parker's Tranſlation, in his Bibliotheca Biblica, on Gen. 
xVili. 2; but I hope the reader, who has opportunity, will 
_ conſult the original. 
+' See, among others, the eminent Dr. 4 en i. p- 


13, and p. 695. * 
aac 


at n 


8 Inc ſhall thy ſeed be called, Gen. xxi. 12. Hebs 


xi, 18. There i is no need to tranleribe the whole 
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Abra, out of Bede, ſays, Now 1 know that 
_ thou feareſt the Aleim, ſeeing thou bajt not with- 
held thy ſon, thine only ſon, from MR. The Aleim 
had demanded Abraham's ſon in ſacrifice; the 


Angel of Jehovah ſays, thou haſt not withheld him 


from Me; Therefore re Angel of Jehovah | is hint- 
ſelf of the Aleim. _ 

Alter the ſevetal particulars which have been 

no, tho? conciſely and imperfectly, ſtated, is it 

_ poſſible for any impattial perſon to think; that the 
Father of the faithful believed in a God fimply and 

 metaphyſically One, or that ſuch was that God who 

had intercourſe with him ? 


The illuſtrious character given of Abraham by: 


Jehovah himſelf, Gen. xvill. 19, runs thus, I know 
Him, that he will command his children, and bis Bou ſe- 
Hold after him, and they ſhall keep the way of Jebo- 
vah to do juſtice and judgement, Doubtleſs therefote 


Abraham inſtructed his beloved ſon Iſaac in the 


knowledge of that God, Fehovah Aletin (ſee Gen. 
' Fxiv, 12, 27, 42, 48.) in whom he himſelf believed; 
| who had repeatedly appeared to him, and with 
u hom he had fo familiarly converſed that he is 
called his friend, 2 Chron. xx. 7. Iſa. xli. 8. Jam. 
ii. 23. Accordingly we read, Gen. xxv. 11, that 
after the death of Abraham, the Aleim Sleſſed his 


ben Jade; ahd at the 21ſt verſe, 1ſaar intrrate Je- 
| a boah 


* 
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him under the general, and I add indeterminate, 
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hovah for his wife, becauſe ſhe wwas barren, and je- 


hovah was intreated of him, and his wife conceived. 
Gen. xxvi. 2, Jehovah appeared to him in Gerar ; 
and again in Beerſheba, ver. 24, Jehovah appeared 


to him, and ſaid, I (am) the Aleim of Abraham, 


thy father. And in Gen. xxvil. 28, Iſaac bleſſes 
his ſon Jacob in the name of the Aleim. Need we 


any further proof that Jſaac worſhipped Jehovah 


the Aleim of his father, and that RHE it was who had 
intercourſe with him? 

The ſame may be certainly concluded concern- 
ing Jacob, from Gen. xxviil. 13, 16, 17, 20, 21, 22. 
XXX11. 9. and many other paſfages. But I hope 


the reader wil! diſpenſe with my tranſcribing any 


more texts, and reſt abundantly ſatisfied, in oppo- 
fition to Dr. P. that in a the intercourſe of God 
with Adam, Noah, and the Patriarchs, mention is 


continually made of a Being who is called not only 


Fehovah, but Aleim, and Fehovah Aleim, as denoting 
a Being not fimply and abſolutely One, but the One 
neceſſarily exiſtent Being, ſubſiſting in a Plurality. 
The name by which he (the divine Being 
who had intercourſe with the Patriarchs), is 
diſtinguiſhed is ſometimes Jehovah, ſometimes 


the God of Abraham; but no doubt can be 


entertained, that this was the ſame Being 
who is firſt mentioned under the general title 
of God, and to whom the making of the 
heavens and the earth is aſcribed.” 

True. Our Exgliſꝰ Tranſlation firſt mentions 


title 
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title of God, which is moreover a noun ſingular; 
but the name uſed by Moſes is Aleim, plural, How 
often is this wretchedly weak argument or inſinua- 
tion, which is founded merely on the imperfection of 
our Engliſh verfon, to be ſerved up? 


Occidit miſeros Crambe repetita magi/tros ! 


As for what Dr. P. has thrown out concerning 

Angels, p. 5, I ſee no occaſion to dwell particularly 
upon it. I ſhall, however, obſerve, that the Angel 
of the Lord (Jebovab) or of God, ſpeaks of him- 
ſelf, and is ſpoken of by others, as Jehovah or God. 
Thus, to Hagar, Gen. xvi. he aſſumes divine attri- 
utes ; for, ver. 11, the Angel of the LoxD (Je- 
hovah) ſaid unto her, I will multiply thy ſeed exceed- 
ingly, that it ſball nat be numbered for multitude, 
(comp. ch. xvii. 20. xxx. 2.) and ver. 13, be called 
the name of Jehovah that ſpake unto her, Thou God 
(ON) /eeſt me. (comp. ch. xxi. 17, 18.) Gen. xxii. 
11, 12, has been already cited. Gen. xxx1. 11, The 
Angel of the Aleim pate to Jacob in a dream, ſaying 
ver, 13. I (am) the God (5x) of Bethel; comp. 
ch. xxvili. 16—19. In Gen. xIviii. 15, 16, Iſrael 
blefſed Joſeph, and ſaid, The Aleim before whom my 
fathers Abraham and Iſaac did walk, the Aleim 
which fed me all my life long unto this day, ον 
the Angel which redeemed me from all evil (comp. 
Gen. xxviii. 13, 15.) bleſs the lads. In Exod. iii. 2, 
| The Angel of Jehovah appeared unto Moſes in a 
flame of fire, out of the midſt of a buſh.—ver, 4, And 
when Jehovah ſaw that be turned aſide to ſee, the 
. Aleim 
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of the Supreme Being, Aleim plural, correſponding 
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Aleim called unto him but of the midſt of the baſh, 
and ſaid, ver. 6, I (am) the Aleim of Abraham, the 
Aleim of Jſaac, and the Aleim of Jacob; and Moſes . 
hid his face, for he was afraid to leok upon the 
Aleim—ver. 7, And Jehovah ſaid, &c. Comp. 
Gen. xxxii. 24— 30. with Hol. xii. 3, 4, $3 and 
ſee Judg. vi. 11-24. ili. 15— 23. 

But I with pleaſure haſten to the Fugulum 
cauſe, the root and heart of the debate, between 
Dr. P. and myſelf. It is preſented to us, p. 5, 
in the following terms. 

© The moſt h declarations concerning the 

| Unity of God, and of the importance of the 
belief of it, are frequent in the Old Teſta- 
ment.' 

Now, taking the Unity of God to mean a /mple 
metaphyſical Unity, excluſive of all Plurality in the 
divine Eſſence (which is what the Doctor muſt 
mean), I do directly and poſitively deny this aſ- 
ſertion of Dr. P.'s; and, on the contrary, affirm, 
that there is no? 4 fingle text in the Old Teſta- 
ment which teaches fuch a meraphy/ical Unity, or 
the importance of believing it. But let us attend to 
the Doctor's ſtrong reaſons. 1 

The firſt commandment is, Thou ſhalt have no 

other Gods before me. This is repeated in the 
moſt emphatical manner, Deut. vi. 4, Hear, 
O T/rael, the Lord thy God is one Lord.” 

And it is very readily admitted, that to a per- 

ſon who had never heard of the two Hebrew names 


c@ 


„ | 
to God in our Engliſh Bible, and Fehovab ſingu- 
lar, generally rendered the Lorp,—that to ſuch 
an one theſe texts muſt ſound to the Doctor's pur- 
poſe. But, after what has been above written, T 
truſt. every intelligent reader (tho? not learned) 
will be at no great loſs to refute theſe capital ar- 
guments of the Doctor; eſpecially when he is in- 
formed, that the Hebrew word for Gods, in the 
firſt commandment, is no other than the plural 
noun Aleim, of which he has already heard ſo 
much. But let us look back a little to the con- 
text, Exod. xx. 1, 2, And the Aleim ſpake all theſe 
words, ſaying, I (am) Jebovah thy Aleim, which 
have brought thee out of the land of Egypt. Could 
it, immediately after ſuch an introduction, be poſ- 
ſibly intended to deny a Plurality of Aleim in Je- 
Pouah ? No ſurely. Neither is it denied. For 
what is the firſt commandment?—ver. 3, Thou ſhalt 
have no other Aleim, BM OY, before me, or 
in my preſence ; which is ſo far from denying Je- 
hovah to be Aleim, that it clearly implies he was 
ſo. For unleſs He were himſelf Aleim, how could 
he ſpeak of other Aleim in his preſence? The 
plain truth of the matter is, that as the Iſraelites 
had their Ateim, ſo the ancient Heathen had 
theirs, from whom they likewiſe expected protec- 
tion, victory, and happineſs, at leaſt here, if not 
hereafter. See Judg. xi. 24. Xvi. 24, 25. 2 Kings 
11107. Jer. xliv. 17, 18, 19. Hof. i. 3. The 
Aleim of the Iſraelites were Jehovah alone, the Crea- 
tor and Preſerver of heaven and earth. (See Deug, 
iv. 35, 37, 39. vi. 13, 14. X. 20, 21. Xill, 4. 
4 1 | _ 2 Kings 
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2 Kings xix. 19. Iſa. xlv. 21.) The Aleim of the 
Heathen were the parts or powers of created na- 
ture, ſuch as the Sun, Moon, Stars, &c. or ſome 
Intelligences ſuppoſed to be reſident in them, 
(See Deut. iv. 19. xvii. 3. Job xxxi. 26—28, 
1 Kings xviii. 26, 27. Jer. viii. 2. and many other 
texts.) And the images repreſenting theſe falſe 

objects of worſhip are alſo in Scripture ſometimes 
called Aleim, and ozber Aleim. Ste Deut. iv. 28. 
XXviii. 36, 64. 2 Kings xix. 18, Comp. Dan, 
v. 4. | 

Where our tranſlators ſuppoſed the falſe Aleim 
to be meant or included, they have generally (for 
they could not a/ways, fee Exod, xx11. 20. 1 Kings 
xviii. 24, 27.) rendered the word by Gods plural; 
where the 7rue Aleim, by Cod ſingular. But the 
word Aleim itſelf is, in form, as properly plural 
when it denotes the true God, as when it ſignifies 
the falſe ones; and therefore, when applied to Je- 
hovah, it muſt import a Plurality in the divine E, 
fence; but what kind of Plurality that is, we are 
not taught in the word itſelf, but muſt learn by 
Examining the Scriptures, 

After what has been ſaid, I believe Deut. vi. 4, 
will, by no means, appear to the attentive reader 
a proof of the ſmple metaphyſical Unity of God, but 
che Contrary. 

: M mm οοο mm „v you 

Hear, © Ifrael, Jenovan our ALEIM (is) 

ONE jJEHOVAH. 


One, excluſively — He is the only neceſſarily ex- 


ent Being; Be aes HIM Toe is none elſe (Ila, 
r. 
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xlv. 6.) But in this One Jehovah is a Plurality of 
Aleim, even our Aleim, thoſe who not only at firſt 
created us, (ſee Gen. i. 26. Eccleſ. xii. 1.) but 
have covenanted for our falvation and happineſs, 
and have, in an eſpecial manner, engaged to be 
 Aleim to Abraham and to his ſeed, (ſee Gen: xvii. 
7, 8.) and to beſtow on us all the bleſſings im- 
plied in that title of relation, both temporal and 
eternal, (ſee Exod. iii. 6, 7, 8, 15, and comp. 
ver. 3, with Luke xx. 37, 38, and Heb. xi. 16.) 
provided we be not ungrateful and diſobedient- 
Therefore, proceedeth Moſes, ver. 5, Thou ſhalt love 
Fehovah thy Aleim with all thy heart, and with all 
thy ſoul, and with all thy might, in excluſion of all 
other Aleim worſhipped by the nations around 
thee, (comp. ver. 13—15.) againſt which I have ſo 
ſolemnly cautioned thee. (See Deut. iv. 15—19, 
23-28, 39.) And here I leave it to the judge- 
ment of the intelligent and impartial reader, whe- 
ther this be not a true, tho' imperfect, comment 
on this glorious text: After quoting which, Dr, 

P. ſays, 58 | 
ce J have no occaſion to repeat what occurs on 

this ſubject in the later prophets.” 

Doubtleſs, if he could have found any thing 
more to his purpoſe in the later prophets, he would 
have repeated it. But this was impoſſible; for it 
was not there, I have however cited many paſ- 
ſages from the later prophets, all concurring to 
eſtabliſh, in the ſtrongeſt manner, the doctrine of 
a Plurality in the One Zehovah, 
S * > 2099-08 biel 
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* 1 appears indeed, adds the Doctor, to . 
been the great object of the religion of the 
Jews, and of their being diſtinguiſhed from 
other nations by the ſuperior preſence and 
ſuperintendence of God, to preſerve among 
them the knowledge of the divine Unity, 
while the reſt of the world were falling into 
idolatry.“ | 1244 
It was certainly one b ads of the religion 
and conſtitution of the Jews, to preſerve the know- 
ledge of the divine Unity, as diſtinguiſhed from the 
idolatry, into which the reſt of the world were 
falling. But furely we have fhewu that this was 
the Unity of Jehovah, not of Aleim; and Fehovab is 
continually called by his plural name Aleim, in 
thoſe very paſſages where the Iſraelites. are cau- 
tioned againſt idolatry. Beſides Exod. xx. 1, 2. 
and Deut. iv. 19, &c. already cited, ſee Deut. v. 
6, 7. vill, 19, 20, dc. c. When therefore the 
eee + 55 1362) » | ö 
„ And by means of chis nation, and A diſcia 
pline which it underwent, that great doctrine 
(to wit, of tbe divine Unity) was effectually 
preſerved among men, and continues to be 

fo to this day, ; 
he attempts to impoſe upon us by * 1 
together two things as diſſimilar as light and 
garkneſs, namely, the doftrine of the Unity of Jebo- 
wah, in oppoſetion to the fu] Ife Gods of the Heathen; and, 
#he dogrine of the unbelieving Jews, the deſcends 
ants and abettors of the crucifiers of our Lord and 
Saviour, 
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Saviour, who, in direct contradiction to their own 
Scriptures, maintain that Zehovab 7s One in Perſon, 
as well as in Eſſence; or, which comes to the ſame, 
that there is no Plurality in Aleim. 

And, as the grand point anciently | in diſpute 
between the true Iſraelites and the idolaters has 
been much _ miſtaken, it ſeems proper to remark, 
that the queſtion between them was zot, What 
number of Agents or Perſons there were in the true 
Aleim? but, Of what gfſence or /ubftance the true 
Aleim were? Or, in other words, Whether the 
power to reward and puniſh was lodged in Jebo- 
vab, or in Nature, as we call it? That this was 
the real point in debate, evidently appears from 
Elyah's conteſt with the prophets of Baal, 1 Kings 
xviii. At the 21ſt verſe, Elijab came unto all the 
people, and ſaid, How long halt ye between two opi- 
nions? If Jehovah be the (i. e. the true) Aleim, 
Pen, follow him; but if Baal, (then) follow him. 
ver. 24, The Aleim that anſwereth by fire, let him 
ze the Aleim. And all the people anſwered and ſaid, 
It is well ſpoken.— ver. 36, And it came to paſs, at 
the time of offering the (evening) ſacrifice, that Elijah 
the prophet came near and ſaid, Jehovah, Aleim of 
Abraham, Iſaac, and Lrael, let it be known this day 
that thou art Aleim in Hrael.—ver. 37, Hear me, 
Tehovah, hear me, that this People may know that 
thou art Jehovah the Aleim, or rather, that thou 
Jehovah art the Aleim, —ver. 38, Then the fire of 
Jehovah fell and conſumed the burnt-/acrifice, ang 
the woad, and the flones, and the duſt, and licked up 
5 be 
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tbe water that was in the trench. ver. 39, And 
wwhen all the people ſaw it, they fell on their faces, 
and ſaid, Jehovah, nt (is) the Aleim; Jehovah ne 
(is) the Aleim, DT172%"7 v ry. Comp. Joſh. 
I. x11. 23. Jer. 4. . 

Let us now return to the Doctor, p. 6. 

& Had there been any diſtinction of perſons 
in the divine nature, ſuch as the doctrine 
of the Trinity ſuppoſes, it is at leaſt fo /ke 
an infringement of the fundamental doc- 
trine of the Jewiſh religion, that it cer- 
tainly required to be explained, and the 
obvious inference from it to be guarded 
againſt,” 

Now, "tho it would puzzle any one to aſſign a 
good reaſon, why the doctrine of the divine Unity 
ſhouid be ſtyled e fundamental doctrine of the 
Jewiſh religion, in preference to that of the crea- 
tion of the heavens and of the earth by the Aleim, 
which is delivered in the #7/# verſe of Geneſis; yet 
I ſhall wave this point; and ſhall moreover ad- 
mit, that if, with Dr. P. we chooſe to look no 
farther than our Eugliſb Bible, the dactrine of the 
Trinity will indeed be lite an infringement of the 
divine Unity, as therein repreſented ; but this /ke- 
neſs will, I hope, be of little or no effect, when it is 
conſidered, that in above Two THOUSAND texts, 
where our tranſlation uſes the /ngular noun God, 
the word in the original is the plural name Aleim. 

But what is the obvious inference to which the 


Doctor refers ? 
a Had, 
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* Had, fays he, the eternal Father had a Son, 
and alſo 4 Spirit, each of them equal in 
power and glory to himſelf, though there 
ſhould have been a ſenſe in which each ok 
them was truly God, and yet there was, pro- 
perly ſpeaking, only one God; at leaſt the 
more obvious inference would have been, that 
if each of the three perſons was properly God, 
they would all together make three Gods.” 

However obvious this inference may appear to 
Dr. P. on account of the indeterminate ſignifi- 
cation and uſe of the Engliſb word God, yet to the 
attentive reader of the Hebrew Bible it is wholly 
precluded by the 2zvo diſtin names of God, Je- 
hovaþ ſingular, and Aleim plural, there continually 
_ uſed, not only ſeparately but jointly, as we have 
above ſeen. And Deut. vi. 4, Hear, O Iſrael, 
JEHOVAH our Aleim (is) ons JEHovVAH, at the ſame 
time that it aſſerts a Plurality of Aleim in Jebo- 
vab, is an effectual bar againſt the doctrine of 
Three Gods, 1. e. of Three ſupreme ſeparate inde- 
pendent Beings, and furniſhes a direct and full 
anſwer to Dr. P.'s objection. 

« Since therefore, ſays the Doctor, nothing of 
this kind is ſaid in the Old Den as 
the objection is never made nor anſwered, it 
is evident that the idea had not then occur- 
red. No expreſſion or appearance had, at 
that time, even ſuggeſted the difficulty.“ 

All chis is very true. The Old Teſtament in 

Hebrew did not afford the leaſt foundation for the 
objection. 
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objection, The divine Being is never therein 
ſpoken of as Angular and Prat in the ſame re- 
Pet. Jebovab and Aleim, though both uſed for 
the true God, are not only in their form, but in 
their radical fiznification, as Auger as any two 
nouns in the language. 

But, before T have quite done with this para- 
graph, I muſt juſt remark, that the phraſe “ eter- 
nal Father,” as applied by Dr. P. is not a ſcriptural 
term; but that the title, everlaſting Father, or rather 
Father of the everlaſting age, W N, is given by 
the evangelical prophet, ch. ix. 6, to the Sor, 
the Prince of Peace, who is alſo there ſtyled 1E 
MIGHTY Gob, 123 N. Comp. Iſa. x. 20, 21. 
The Dr. proceeds, p. 7, ; 

< If we guide ourſelves by the ſenſe i in which 
the Ps” underſtood their own ſacred 
books, we cannot but conclude that they 
contained no ſuch doctrine as that of the 
Chriſtian Trinity, For it does not appear 
that any Jew, of ancient or modern times, 
ever deduced ſuch a doctrine from them. 
The Jews always interpreted their Scrip- 
cures as teaching that God is ſimply one, 
without diſtinction of perſons.” 

By the Jews of ancient times, I ſuppoſe, the 
Doctor means thoſe who lived before the coming 
of our Lord; by thoſe of modern, ſuch as have 
been ſince. But the ancient Jews ought moreaver 
to be diſtinguiſhed into two periods, namely thoſe | 
before, and thoſe after the cloſing of the canon of 

| the 
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the Old Teſtament. Of the former of theſe no 
writings, beſides thoſe contained in the Bible, are 
come down to us, and therefore we can only judge 
what doctrines they deduced from their ſacred 
books by thoſe books themſelves. And here, not 
to quibble upon the name Jews, I hope it has 
been abundantly proved that Joſhua, David, So- 
lomon, Iſaiah, Jeremiah, and Malachi, to whom 
from the Scriptures many more might eaſily be 
added, believed a Plurality in Jebovab; and it is 
certain that Moſes, the divinely-commiſſioned law- 
giver of the Iſraelitiſh or Jewiſh nation, was con- 
tinually and earneſtly inculcating upon them the 
doctrines of faith, fear, and love towards that g/s- 
rious and fearful name, IEHOVAH their ALEIM 
(Deut. xxviii. 58.) Let any man, in his right 
mind, read the book of Deuteronomy, and then 
doubt of this if he can. And by the ſenſe in which 
Joſhua, David, and the prophets appear to have 
underſtood the Moſaic books, I am moſt heartily 
ready to be guided. | 

As for the later fort of ancient Jews, namely 
thoſe who lived after the canon of the Old Teſta- 
ment was cloſed, we have but few of their ſup- 
poſed writings remaining, and theſe not in He- 
brew, but in Greek, and that Greek often miſer- 
ably corrupted, and ſometimes unintelligible. The 
Apocrypha, commonly bound up with our Eng- 
liſh Bibles, contain a tranſlation of ſuch writings 
as have been aſcribed to theſe Jews. But it muſt 


de obſcryed, that all theſe books are by no means 
* / of 


BY 
of equal authenticity or value. Some of them 
contain ſuch palpable forgerzes and fooleries, that 
no man of learning and ſenſe can have any reſpect 
for them, much leſs regard them as writings di- 
vinely inſpired ; and others of them are, at beſt, 
of very dubious authority. Next to the firſt book 
of Maccabees, which is indeed a valuable and uſe- 
ful hiſtory, very much in the ſtyle of the canonical 
Scriptures, the beſt of the Apocryphal books ſeems 
to be that of Eccleſiaſticus, which certainly abounds 
with many excellent precepts of piety and mo- 
rality. But, though no reaſonable perſon would 
expect to ſee the doctrine of the Trinity formally 
ſtated in a book written in the manner this is, yet 
in chap. li. 10. there 1s a remarkable reference to 
that doctrine: I called upon the Lord, the Father 
of my Lord, that he would not leave me in the day; 
of my trouble.—Does not the author here ſpeak 
in as plain, yea plainer, language than David did, 
Pſ. cx. 1, The Lord ſaid unto my Lord (AH)? 
Or than Daniel, ch. ix. 17, Now therefore, O our 
God (Aleim) hear the prayer of thy ſervant, and 
his ſupplications, and cauſe thy face to ſhine upon the 
ſandtuary, for the Lord's (N) ſake ? And beſides 
"the reference to theſe texts, the author of Eccle- 
ſiaſticus ſeems here to allude alſo to Pl. ii. 7, 12. 
With reſpe& to the Book of Wiſdom, I muſt 
plainly profeſs that J hardly know what to make of 
it; though there are in it ſome noble and juſt ſen- 
timents, and ſome reſemblance to the writings of 
Solomon, whom the author perſonates, particular- 


1 } 
ly in chap. ix. So far as the doctrine of the Tri- 

ity is concerned, he expreſsly mentions the Holy 
Spirit, chap. i. 5 ; tells us, ver. 6, that Wiſdom is a 
loving Spirit; gives us, in chap. vii. 22, a wonder- 
ful but pompous deſcription of Wiſdom, whom he 
deſcribes, at ver. 25, 26, in terms very ſimilar to 
thoſe applied by St. Paul to Chrif, Heb. i. 3. 
2 Cor. iv. 4. In chap. ix. 1, he addreſſes him- 
ſelf ro God who made all things by his Word; de- 
ſcribes Wiſdom, ver. 4, as fitting by the throne of 
God; prays, ver. 10, O ſend her out of thy holy bea- 
vens, and from the throne of thy glory; and at ver. 
17, mentions God's ſending his Holy Spirit from 
above, In the tenth chapter are recounted the ma- 
nifold, glorious, and even miraculous acts of Wiſ 
dom repreſented as a perſon. In chap. xii. 1. he 
ſpeaks of God's incorruptible Spirit; and in chap. 
XV1ii. 15, deſcribing the puniſhment of the Egyp- 
tians, he ſays, O @avroduuuyes T8 Aoyog—Thy Al- 
mighty Word leapt down from heaven, out of thy 
royal throne, as a fierce man of war, into the midff 
of the land of deſtruction. Such are the notions of 
this Author concerning e Word, the Wiſdom, and 
the Spirit, of God; and it muſt be confeſſed that 
they are nearly conformable to the Scriptures of 
the Old and New Teſtament; but yet I am not 
inclined to make uſe of his teſtimony, in proof 
that he later of the ancient Jews deduced the doc- 
zrine of the Trinity from their ſacred books ; becauſe 
Ferome obſerves, that this Book of Miſdom is not 
to be found among the Aebrews; and that the 
| 4 ſtyle 
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ſtyle of it ſavours more of the Grecian eloquenre : 
adding, that ſome of the ancient writers affirmed 
it to be the work of Philo Fudeus *. If it was, 1 


ſhould ſuſpe& that Philo, who was a mongrel en- 
thuſiaſt, half Jew, and half pagan Platoniſt +; 
patched it together, partly from the Septuagint 


verſion of the Old Teſtament, (for, though a nomi- 


nal Few, he was 1gnorant of Hebrew), and partly 
from what he had heard of the preaching and ex- 
preſſions of the Apoſtles, with whom he was con- 
temporary. Ab, 

And this, I confeſs, is al that 1 have been * 
to collect from the beſt and moſt authentic of the 
Apocryphal Books, relative to the later Jews de- 
ducing the doctrine of the Trinity from their ſa- 
cred writings. The paſſage cited from Ecclęſiaſ- 
ticus ſeems a deciſive proof that ſome of them be- 
lieved that God had, or would have, a Son, accord- 
ing to the prophecy in the ſecond Pſalm. And, 
though I lay no ſtreſs on the quotations from the 


, Liber Sapientiæ apud Hebræos nu/quam et. Unde et ipſe 
ſtilus Græcam magis eloquentiam redolet. Hunc Judzi Phi- 


lonis eſſe (“ nonnulli ſcriptorum veterum,” Epiſt. ad Crom. 


et Heliod.) affirmant.“ Hieron. Prolog. in Lib. Sapientiæ. 

Our learned Biſhop Cſins, in his excellent Scholaſtical Hiſtory 
of the Canon, 5 36, admits this teſtimony of Jerome, as like- 
wiſe do other men of learning. See Arzald's Preface to his 
Comment on the Book of Viſdom. 

+ See the character given of this ſtrange mortal (who, how- 


ever, was by no means deficient in Grecian learning and elo- _ 


quence) by Dr. Cave and Dr. Edward Ber nard, of Oxford, in 
Cave's Hiſtoria Literar. Article P1410. 
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Book of Wiſdom, yet they certainly prove, that as 
early, at leaſt, as Philo Fudæus, there were doc- 
trines among the Jes, concerning the Word and 
Spirit of God, very conſonant to the Scriptures ; 
which doctrines muſt have been derived either 
from the Old Teftament, or from the preaching of 

Apoſtolic men, | 
We are now come to the modern Fews, ſuch, I 
mean, as have paſſed under that denomination fince 
our Saviour's time. But with reſpect to theſe, I muſt 
enter my ſolemn. proteſt againſt being guided by _ 
them, as to the ſenſe of the ſacred Books, or in any 
matter of religion whatever; becauſe the bleſſed 
Maſter, whom I'profeſs to follow and obey, has re- 
peatedly called the predeceſſors and inſtructors of 
_ theſe modernJews, fools and blind, i.e. as to religious 
knowledge; (ſee Mat. xxili. 16, 17, 19, 24, 26.) 
and has ſaid of them, They be blind leaders of the 
blind; and if the blind lead the blind, both ſhall fall 
into the ditch. Mat. xv. 14. I muſt therefore be 
excuſed from being at all guided by the ſenſe in 
which they interpreted the Scriptures ; eſpecially 
ſince I know enough of their writings to aſſert, 
that they abound with the moſt falſe, blaſphemous, 
ſtupid ſtuff that ever was penned : Inſomuch that 
one who was no contemptible judge, I mean Hugo 
Grotius, ſays, that the Jews, from the time they 
crucified Chriſt, ſeem to be abandoned not only of 
the Spirit of God, but of common ſenſe, I would 
not, however, have Dr. P. too ponfident, that 10 
9 D Jew, 
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Jew, even of modern times, ever deduced ſuch a 


doctrine as the Trinity from the Old Teſtament, 


and cannot help ſuſpecting that the Doctor, how- 
ever eminent in ſome very curious and ufeful parrs 
of knowledge, has made this aſſertion upon truſt. 
For Rabbi Simon Ben Jochai, in the Talmudical 
Tract Zobar, on the ſixth ſection of Leviticus, 
ſays, „Come and ſee the myſtery of the name 
Elohim (. There are three degrees, and 
every degree by itſelf alone (i. e. diſtin), and yet 


they are all one, and joined together in ane, and 


are not divided one from another.” Is this teaching 


that God, Elohim, is imply one? Or, rather, does it 


not look {ike teaching the diſtinction of three Per- 
ſons in one divine Eſſence ? 
But the Doctor further inſtructs us, 4 
The Jews always interpreted their Scrip- 
tures as teaching, that the ſame being who 
made the world, did alſo ſpeak to the pa- 


triarchs and prophets, without the inter- 


vention of any other 95 beſides an- 

„ | 

After what has been already le nabe dit. 
courſed, the only notice I need take of this paſ- 
ſage is, to remind Dr. P. and our readers, that the 
Angel of Fehovah, or of God, who is ſaid to ſpeak 


to the patriarchs and prophets, has not only di- 


vine attributes, but alfo divine names and titles, even 


the incommunicable name, Fehavah: eto aſcribed to- 
him. See wy R. 


The 


mT 
The Doctor proceeds, p. 8. 

« Chriſtians have imagined that the Meſfiah 
was to be the ſecond Perfon in the divine 
Trinity.” 

On which I muſt obſerve, that the , ſecond, 
and third Perſons in the Tritity, are merely theolo- 
gical, not ſcriptural, terms. And I could wiſh, 
that they had never been invented, nor uſed in 
the Chriftian church; ſince they have a ſtrong ten- 
dency to miflead, and, no doubt, have miſſed 
many, by making them imagine, that on ' Perſon in 
Jebovab is either prior to another in order of time, 
or ſuperior in order, dignity, ot excellency Poc- 
trines, not only unſupported by, but abfotutely 
inconfiſtent with, the Old Teſtament, and parti- 
cularly with Deut. vi. 4. Chriſtrans, however, 
have, for many ages, very generally uſed the term, 


| ſecond ea of, ar in, the T: 2 as ſynonymous 


believied, that the i Wa 80 be the * 
Perſon in the divine Trinity, Fot the evangeliſt 
St. John expreſsly reaches, John i. fg. that” chis 
divine Word betame fleſh and tabernicltd among us 
Hull of grace and truth. But ver. T7. Grate 
and truth came by Jeſus Chriſt. Jeſus Chriſt, there- 
fore, or Jeſus the Meſſtah, (comp. John i. 41.) was, 
the divine Word become fleſh, or, in theological 
language, the Meſſiah not only was to be, but ac- 
tually was, the ſecond Perſon of the divine Frinity 
incarnate. Comp. 1 John i. 1, 2, 3. 

D 2 Nut 
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«© But the Jews themſelves, urges the Doctor, 
great as were their expectations from the-Meſ- 
ſiah, never ſuppoſed any ſuch thing,“ namely, 
as that the Meſſiah was to be the ſecond Per- 
ſon in the divine Trinity. | 
To which I reply, that as a very great majority 


of the Jews had, before our Lord's coming, apo- 


ſtatized from the doctrine of a divine Trinity, theſe 
could not poſſibly, at the time he appeared among 
them, ſuppoſe that the Meſſiah ſhould. be the ſe- 
cond Perſon of that Trinity. So far from it, that, 
when Jeſus advanced ſome claims of this kind, the 
Jews twice attempted to fore him. See John viii. 
$4=—59. x. 29-33. And in that celebrated con- 
ference which Juſtin Martyr had with Trypho the 
Jew, not long after the year 140, the Few ſays, 
« * We all expect that Chriſt will be born a man 
of human parents,” i. e. a mere man. It appears, 


however, not only that the Jews have ſeveral f tra- 


ditions of the Pre- exiſtence of the M̃ſſiab, but that 


ſome of them even believed, that the Mæſſiab ſhould 


be Jehovah, Thus, in Jonathan's Targum on Iſa. 
XXViii. 6, for Jebovab of Haſts, is ſubſtituted N N 


the Meſſiah of Jebovab, and in the Targum of 
much later date, on Pf. xlv. the 3d verſe runs 


* HANTEE nes Tor Xen arbewroy 7. rb π Ge Oy 
yernocobai Juſt. Mart. Dial. cum. Tryph. Jad. p- 268. Edit. 
Colon. 


+ See Raymund Marie Pugio Fidei, p. 416, or 3 33, and 


F#hithy on Eph. i. 4. 


thus, 


1 


ha Thy beauty, xw2 R595D, O King Meſa, is 
more excellent than the children of men; and, at ver. 
7, the ſame perſon is addreſſed by the title of » i. e. 
Jebovab. Thy Throne, * ner is eftabliſhed for 


ever and ever. 


And if, adds the Doctor, we conſider the pro- 
phecies concerning this great perſonage (1, e. 
the Meſſiah), we ſhall be ſatisfied that they 
could not poſſibly have led the Jews to ex- 

pect any other than a man (he muſt mean a 
mere man) under that character.“ 

The manner in which Dr. P. here expreſſes him- 
ſelf would lead an unlearned reader to imagine, 
that in the Old Teſtament there were many pro- 
phecies of the expected Deliverer, under this title 
of the Meffiab;; but the fact is, that this great per- 
ſonage is not even called, ſtrictly and excluſively, 
by that appellation till after the Babyloniſh capti- 
vity ; neither is there a ſingle prophecy of him, 
which in its primary and lower ſenſe, may not re- 
late to ſome other perſon, (ſuch as Pf. ii. 2. xvii. 
51. Ixxxix. 38. cxxxii. 17.) under this title, till 
thoſe % in the prophet Daniel, ch. ix. 25, 26. 
But, probably, from theſe very prophecies it was, 
that the term Metab became ſo familiar to the later 
Jews, that the Chaldee Targums, which are come 
down to us, have uſed it in about feventy places, 
and have applied many of the prophecies to the 
great expected prince and Saviour under this title, 
though MWD, Mefiah, does not occur in the He- 
brew. See Targum on Gen. xlix. 10. Numb. xxiv. 
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17. Pf. xlv. 3. Ixi. 7, 9. Ixxii. 1. Ixxx. 15. Iſa. 
iv. 2. ix. 6. x. 27. xi. I, 6. xlii. f. xl. 10. lit. 
13. Jer. xxiii. 5. xxxiii. 13, 15. Hoſ. iii. 5. Mic. 
iv. 8. v. 2. Zech. iii. 8. And true indeed it is, 
that the Meſiab, the great Redeemer and Deli- 
verer, is intended and predicted in many paſſages 
of the Old Teſtament, where he is not called by 
that name. The firſt of theſe is Gen. iii. 15. But, 


before I come to explain and inforce this moſt im- 


portant text, it will be neceſſary to lay down cer- 
tain preparatory propoſitions; and 
1ſt. That the ſerpent, which tempted and de- 
ceived our original mother, was not a mere 
natural ſerpent; becauſe ſuch a ferpent could 
neither have ſpoken, nor reaſoned, as we find 
this ſerpent too eee did, ver. I—b. 
And nence, 

2dly. That by the ſerpent, who beguiled Eve 
through his ſubtilty, as the Apoſtle ſpeaks, 
1 Cor. xi. 3. muſt be meant that old ſerpent, 
called the Devil, and Satan, which deceiveth - 
the whole world, Rev. xii. 9. XX. 2, And 
therefore, 

3dly. That the dinioe ſentence on the ſerpent, 

Gen. iii. 14, 15, though couched in emôle- 
matical language, muſt be underſtood to re- 
late. principally, if not ſolely, to Satan. 

And what is this ſentence ? Jehovah Aleim, ſaid 
unto the ſerpent, becauſe thou haſt doae this, i. e. 
beguiled the woman, and through her the man, 
to. diſobedience gk death, thou art curſed abeye 

all 
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all cattle, and above every beaſt of the geld: upon 
thy belly ſpalt thou go, and duft ſhalt tbou eat all 
the days of thy life. Thou ſhalt heneeforth be in 
the ſpiritual, what the ſerpent is in the natural, 
world; however ſubtle thou art, yet thou ſhalt, 
in truth, be the moſt groveling and abject of all 
ſpiritual beings, Inftead of enjoying that celeſtial. 
food, thoſe ſpiritual pleaſures, with which thou 
waſt formerly ſatiated, thou ſhalt henceforth feed 
on what will be, in compariſon, auſt. Thy de- 
light will be in evil, in evil of the moſt abo- 
minable kind, in doing miſchief to my rational 
creatures by fraud and guile. And in this vile 
wretched ſtate ſhalt thou continue all the days of 


thy life, till thou art finally deſtroyed. And I will 


put enmity between thee and the woman, and between 
thy feed and her ſeed : it ſhall bruiſe thy head, aud 
thou ſhalt bruiſe his Heel. 

I neither aſſert, nor believe, that our firſt 9 | 
rents, of Satan himſelf, comprehended the full 
meaning of the divine ſentence on the ſerpent ; and 
eſpecially of this latter part of it, But certainly, 
conſidering who it was that denounced it, and on 
what a moſt awful occaſion it was denounced; it 
muſt have been underſtood to import ſomething 
of much greater conſequence, than that men, the 
natural deſcendants of Eve, ſhould occaffonally 
tread upon the heads of ſerpents, and that ſer- 
pents ſhould ſometimes bite their heels, Was 
this a proper ſubject of divine revelation to the 
guilty trembling Adam, and his wife? (See ver. 
D 4 | 8, 


— 
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8, 10.) Surely not. And, though the Moſaic | 
account be very ſhort, yet who can doubt but 
Jebovab, their merciful Aleim, did more largely 
explain to them this his awful denunciation? At 
leaſt, we, who have the whole Scriptures in our 
hands, may, by comparing ſpiritual things with 
ſpiritual, attain a reaſonable certainty, as to its in- 
tentioa and meaning. Satan, having deceived 
the woman firſt, Jehovah ſays to him, I will put 
enmity between thy ſeed, and her ſeed. Who, or 
what kind of perſons are meant by the ſeed of ihe 
ſerpent, we may learn from Mat. iii. 7, 9. xii, 
34. xxili. 4—7, 13-365. John viii. 33—44. Acts 
xiii. 10. 1 John iii. 8, 10; namely, ſuch as are 
proud, hypocrites, murderers, liars, ſubtle, miſ- 
chievous, unrighteous, uncharitable, and in ſhort, 
wilful and habitual ſinners. And by the ſeed of 
the woman, who were to be at enmity with theſe, 


muſt be intended perſons of an oppoſite cha- 


racter. But, as the Apoſtle obſerves, in the caſe 
of Abraham, Gal. ili. 16, Now to Abraham and bis 


| ſeed were the promiſes made; be ſaith not, And to 


his ſeeds, as of many, but as. of one, And to thy ſeed, 
that is, Chriſt ; namely, to Chriſt, the head, and 


to his myſtical body, the church of all true be- 


lievers, but to no other perſons whatever: So by 


the ſeed of the woman, in Gen. iii. 15, is meant 
Cbriſt, the head, conſidered in connexion with the 
ſame body, his church. But why ſhould Chriſt be 
here called, by the all-wiſe God, the ſeed of the 


$vomarn only, without any mention of the man, un- 
8 leſs, 
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leſs, as has been generally underſtood by Chriſ- 
tians, to intimate, that God would, in the Fulneſs 
of time, ſend forth nis (not a man's) Sen, made 
of. a woman, (as ſaith the Apoſtle, Gal. iv. 4.) 
or, in other words, that the great Redeemer ſhould, 
| through the power of the higheſt, be the ſon of a 
Vixcin? And ſo we Chriſtians know and be- 
lieve, that our Lord Jeſus Chriſt truly was; and 
this faith, which has long ago reſiſted the at- 
tacks of the Cerinthians and Ebionites, and that 
notwithſtanding their daring treatment of the 
Scriptures, will, I truſt in God, for ever continue 
in the Chriſtian church. The heretics, juſt men- 
tioned, rejected not only“ all St. Paul's Epiſtles, 
but likewiſe F all the Goſpels, except St. Matthew's ; 
and this the Cerintbiaus mutilated, and the Ebi- 


onites 

1 

* Epiphanius of the Cerinthians, Tov aver abereor, rc eu- 
C avrov.e Adverſ, Hæreſ. 28. F. 5. 

Philaſtrius, Cerinthus -A poſtolum Paulum non accipit. 
I Thus Epiphanius of the Cerinthians, Xgurrai To r Mare 
Fate Evayyihw ATIO MEPOTZ . OYXI OAQ:* Adverſ. Hzref. 

28. F. 5» 

And of the Ebionites, Acyovras jury xa avro To xaTE M he 
Evayysnov TTY yas xa are, dg kal ob xatra Kngwbor, xewrras 
MONQs.—Ey Tw ye» ag” auto Evayyiny xate Martha ov 
Cojueres 8X aw (I. ax ors) bY ILAHPEETATNs, a NENOOEYT- 
MEN ND x HEPQOTHPIAEMEN 2:4. H &% ν⏑ Ts Tag" auvTHMIG 
EuayyeNs iy" ors Eve ev T&i nteatis "HPNAOYT TOY BAEI- 
AEN THE IOYAAIAYE, ne, Iwarns Banrifur. K. r. >. Adverſ. 
Hzref. 30. f. 3, 13. The beginning of their Goſpel runs thus, 
It came to þa/s in the days of Herod, the king of Judea, that 
John came e &c. Now were not theſe ſaid Evionites 

admirably 
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exites both mutilated and corrupted, beginning 
their goſpel with the third chapter of the Evan- 
geliſt, which they very conſiderably altered, in 
conformity to their erroneous opinions . Dr. P. 
is, in his preſent publication, more modeſt than ei- 
ther of theſe ancient ſects; for (in Vol. iv. p. 102.) 
he intimates a propoſal of only taking away the 
two firft chapters of the Goſpels of Matthew and 
Luke, and changing a very few words in the verſes 
that follow them. But even this propoſal ſeems 


ſufficiently bold; ſince it cannot be carried into ef- 
fect, without rejecting the authority of all the co- 


pies and verſions of the New Teſtament now ex- 
tant. This, however, is a neceſſary part of the Doc- 
tor's plan. For, while theſe chapters ſtand in the 
goſpels, he is well aware, that it will be abſolutely 
impoſſible for him effectually to revive his favou- 
rite Ebionitiſb hereſy; and that all, who have any 
regard to thoſe bleſſed books, will continue to be- 


admirably qualified to give us a new and torre# edition of the 
Goſpel, who, at their firſt outſet, make St. Matthew tell a no- 
torious hiſtorical fal/chood? For Hered, the king of Juda, was 


certainly dead above twenty years before John the Bapriff began 


His miniſtry. (See Fo/ephus and the Chronologifts). And yet 
Dr. P. (Vol. iv. p. 77, &c. p. 105, &ec.) is inclined to prefer 
this £bionitiſh Goſpel to the genuine one of St. Matibeau ! 

Irenæus, of the Ebienites, Solo autem eo quod eſt ſecundùm 
Matthæum Evangelio utuntur, & Apoſtoſum Paulum recufant, 
apoſtatam eum legis dicentes. Adverſ. Hæreſ. Lib. 1. p. 26. 
So Eusebius, E. H. Lib. iii. cap. 27. Comp. Iren. p. 220. 

* See Millii Proleg. in Nov. Teſtament, edit. 1707. p. 31. 
and Jer. Jenes on the Canon, Patt. ii. ch. 29. 

lieve 
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lieve and revere the myſtery of the divine Words 
incarnation by a virgin, and to think that this 
great and holy myſtery was, ſoon after the fall, in- 
timated to our firſt parents, by deſcribing him as 
the ſeed of the woman. Concerning whom, Jehovah _ 
declares to Satan, through the ſerpent, it, or be, 
(un) ſhall bruiſe thy head, and thou fhalt bruiſe bis 
heel. We are informed, concerning the natural 
ſerpent, that “ having its heart under the throat, 
and very near the head, the readieſt way to kill it, 
is to /qneeze the head; and, in manifeſt alluſion 
to the text juſt cited from Geneſis, St. Paul writes 
to the Chriſtians at Rome, ch, xvi. 20, The God 
of peace, (i. e. The Prince of Peace, who is alfo the 
mighty God, Ifa, ix. 6.) ſhall bruiſe Satan under 
your feet ſbortly. When, therefore, Jehovah Aleim 
denounces to the ſerpent, that the ſeed of the wo- 
man fhould bruiſe his head, the leaſt that can be 
intended is, that he ſhould aboliſh Satan's power 
of miſchief, and his uſurped dominion over man. 
And, accordingly, the beloved difciple reaches 
us, 1 John iti. 8, not only at the Devil finneth 

from the beginning (comp. John viii. 44.) ; but that 
for this purpoſe the Son of God was manifeſted, that 
be might deſtroy (diffolve, demoliſh, avey) the 
works of the Devil; and the Apoſtle ro the He- 
brews, ch. ii. 14, 15, declares, that our Lord par- 
ticipated of fleſh and blood, that through death he 
might deſtroy (deprive of power, enervate, x«rag- 
ynon) him, who had the power of death, that is, the 


*. Ozer's Natural Hiſtory of Serpents, P 172. "oy 
EeVII; 
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Devil; and deliver them who through fear of death 
were all their life-time ſubjeft to bondage. But 
let it be particularly obſerved, that he was to do 
this by his own ſufferings and death ; for it was 
declared, that Satan ſhould bruiſe his heel, i. e. 
his lower mortal part, And, accordingly, we find 
that Satan did this, both to the promiſed ſeed 
himſelf, and to the members of his myſtical body, 
(comp. Acts vii. 4, 5.) by continually harraſſing 
and perſecuting the former during his abode on 
earth, and at laſt bringing him to an ignominious, 
painful, and accurſed death ; (ſee Mat. iv. 1—10. 
Luke iv. 13. John xii. 31. viii. 40-44. Luke 
xlii. 2, 27, xxii, 53.) and by afterwards continuing 
the ſame kind of enmity, perſecutions, and cruel- 
ties againſt his diſciples and brethren. (See Luke 
XX11, 31. 2 Cor. Xii. 7. Eph. vi. 11, 12, 16. Rev. 
11. 10.)—I ſhall now leave it to the reader's own 
conſideration, to determine, whether the phraſe, 


Born of a woman, which occurs Job. xiv. 1. xxv. 


4, and which is ſynonymous to man, be, as Dr. P. 
aſſerts, of the ſame import as he ſeed of the woman 
in Gen, ili. 15 ; whether the latter expreſſion have 
not a much more preciſe and emphatical meaning 
than the former ; and whether it be not juſtly ſup- 
poſed to refer to the great deliverer of mankind, 
the Meſſiah, and to his birth of a VIROIx. 
But the Doctor goes on, p. 8, 
c God promiſed to Abraham, Gen. xil. 3. 
that in his ſeed all the families of the earth 
ſhould be bleſſed, This, if it relate to the 
Meſliah at all, can give us no other idea, 
than 
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than that one of his ſeed, or poſterity, ſhould 
be the means of conferring great bleſſings 
on mankind.” 

Here is a bold inſinuation, 5 the promiſe, 
Gen. xli. 3, does not relate to the Meſſiah at all, 
though St. Paul, Gal. iii. 8, 16, directly refers it 
to Chriſt, But, although it muſt be acknow- 
ledged that the terms in which the promiſe is 
expreſſed are very ſtrong, yet I know not of any 
one, who, from them, would endeavour to prove 
either the Pre- exiſtence or Divinity of our Lord. 

« What elſe alſo (i. e. than the mere manhood 

of Chriſt) could be ſuggeſted by the deſcrip- 
tion Moſes is ſuppoſed to give of the Meſſiah” 

(N. B. This is /uppoſed by St. Peter, Acts iii. 

22— 26.) © when he ſaid, Deut. xviii. 18, J 
will raiſe them up a prophet from among their 
brethren, like unto thee, and will put my words in 
his mouth, and be fhall\ſpeak unto them all that 
1 ſhall command him. Here is nothing like a 
ſecond Perſon of the Trinity, a perſon equal 
to the Father, but a mere prophet, deliver- 
ing in the name of God, whatever he is or- 
dered ſo to do.“ 

Be it ſo. For I never heard of any one who at- 
tempted to ſhew from this text, that the Maſſiab 
was the ſecond Perſon of the Trinity, any more than 
that he was miraculouſly conceived, or that he was 
crucified, or that he roſe again from the dead, or 
chat he aſcended into heaven. Learned Chriſtians, 

however, 


[ 46 J] 

however, both in * ancient and modern times, 
have proved that the bleſſed Jeſus reſembled Moſes 
in many particulars, beſides that of being found in 
faſhion as a man (Phil. ii. 8.), and that no other 
prophet was ever ſo like the Jewiſh lawgiver, in 
many circumſtances of his life and character, and 
thence have forcibly argued, that Jeſus Chrift was 
eminently. THE prophet here foretold by Moſes. 
Mere prophet, thetefore, is rather too diſparaging 
a phraſe, deſigned, no doubt, to depreciate the per- 
ſon of our Lord, as are likewiſe the following words 
of Dr. P. though, in effect, they exprefs no more 
than what our Saviour, when he condeſcended to 
appear among us in ſbe form of @ ſervant, fre- 
quently declared of himſelf, and thereby confirmed 
his refemblance to Moſes. See John iii. 34- vii. 
16. Xit. 49. XIV. IO, 24. 

« By Haiah, who writes more diſtinctly con- 
cerning the Meſſiah than any of the preced- 
ing prophets, his ſufferings and death are 
mentioned, ch. 53. Daniel ſpeaks of him, as 
to Be cut off, ch. ix. 26. Bat ſurely theſe, are 
characters of a man; not of a God.” 

. And does any Chriſtian deny that 
the Meſſiah was a man, though he alerts that he 
was alſo God or Jehovah? 


„ Eychbius Preparat. Evang. lib. iii. cap. 2. p. 90-94, edit. 
Colon. 1688, Foriin's Remarks on Eccleſiaſlical Hiſt. vol. I, 


p. 130, 2d. edit. and 2 N on Prophecies, vol. i 


P · "on 8vo. | 
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As Dr. P. is now bringing us (p. 9.) to the New 
Teſtament, I think this a proper place to prave, 
from a compariſon! of the Old Teſtament with the 
New, that Jeſus the Meſſiah (fee John iv. 25, 26.) 
is very Gad, as well as truly man. And this I ſhall 
do, by ſhewing, that he is called by the efential and 
incammunicable name of the Jupreme e even 
Janovan. 

Concerning John the Baptiſt, then, we are * 
ſured. by St. Matthew, ch. iii. 3. This is he that 
1as ſpoken of by the prophet Eſaias, ſaying, The woice 
of one crying in the wilderneſs, prepare ye the way of 
Fznov an (MTN Iſa. xl. 3.) nale his paths ſtraight. 
But Jabn came to prepare the way of Jeſus (ſee ver. 
10-1 3. John i. 15, . 29-34.) Jeſus n is 
Jenovan, Comp. Luke i. 67, 76. 

Again, Mark i. 1, 2*. | The 8 of the 
Gafpel of Feſus Chriſi tlie Sau of God, as it is writ- 
ten in the prophets, bebolg J fend my meſſenger before 
thy face, who. ſball prepare thy way before thee. 
ver. 4+, John did baptige, &c. The ſecond verſe i is 
a reference to Malachi iii. 1. Behold I will {end my 
meſſenger, and he hall prepare the way before me 

ſaiub Febovab of haſts. In the prophet, the meſ- 
ſenger was to be ſent before Jebovab of hoſts. In 


If we point this paſſage differently, and make a flight 
alteration in the tranſlation of ver. 4, which the Greek may 
well bear, the ſenſe of this context wall be very clear; thus, 
The beginning (i. e, This is the beginning) of the Goſpel of Teſus 
Chriſt, the Son of God. As it is written in the Prophets, &c. 
John was, or came, preaching in the wilderne/s, &c. 
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Feſus is Febovab of baſts. | t 

\ In the ſixth chapter of Iſaiah, we have an ac- a 

N by count of a glorious viſion, of the Lord fitting on his f 

+ throne, exhibited to the prophet, who, at ver. 5, 7 

5 ; cries out, in terrour, Wo is me— for mine eyes have C 

ll ſeen the King, Jehovah of hoſts. St. John, ch. xii. . 

| 37, obſerves, that though be, Jeſus, had done ſo n 

6 many miracles before the Jews, yet they believed not; el 

* and, after applying to them the prophecy in Iſa. d 

10 vi. 10. ſubjoins, at ver. 41, The/e things ſaid Eſaias, 

ö ö when he ſaw his, i. e. Jeſus's, glory, and ſpake of D 

| him. The glory, which Eſaias ſaw, was the glory th 

Wii of the King, Jehovah of hoſts. But St. John ſays, | . 

[th This was the glory of Jeſus. Therefore Jeſus is -- 

0 the King, Febovah of hoſts. L 
| In Iſa. xliv. 6, Thus ſaith Jekovab' the King of f 

Iſrael, and his Redeemer, Jehovah of hoſts, 1 (am) | a: 

the firſt, and I (am) the laſt, and beſides me there _ 

(are) no Aleim. But Jeſus Chriſt moſt expreſsly ſee 

and ſolemnly proclaims himſelf, Rev. i. 11, 1 am Die 

Alpba and Omega, the firſt and the laſt; and again, wh 

ver. 17, 18, I am the firſt and the laſt, J am be — 

that liveth and was dead, and behold I live for ever- 10 

more, Amen, Jeſus Chriſt, therefore, is he firſt and agt 

the laſt, even Jebovab *. hin 

Many wit 

; ſtro 

Under this head I ſhould have particularly ſtated another for 

argument for Jeſus's being Jebovab, which would, at firſt Get 

fight, have appeared very ſtrong, and might have been drawn 8 


from a compariſon of Zech. xii, 10, with John xix. 36, 37 3 
| the 
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Many other paſſages might be- adduced from 
the Old Teſtament, wherein the name Jehovah, is 
aſcribed to Chriſt; but if thoſe I have now cited 
fail of convincing any one, that our Lord is indeed 
Jebovab, or, in the Apoſtle's language (Rom. i i 04 
Over all, God bleſſed for ever, 1 cannot help de- 
ſpairing of his conviction, and thinking, that it is 
not want of evidence from Scripture, but Something 
elſe, that makes him reje& this moſt important 


doctrine of Chriſtianity. 

And here I might put an end to my debate with 
Dr. P.; for 1 have proved, from the general tenor of 
the Scriptures, that there is a Plurality of Aleim in 


Fehovab, and that Jeſus Chriſt is Fehovab; and, if the 
Hebrew term, Jehovah, when applied to our bleſſed 


Lord, does not ex preſs his eſſential Divinity and Pre- 


the per ſon pierced being, in the prophet, Jebhvab, (comp. ver. 1). 
in the Evangeliſt, F/vs. But though our Engl Bible, and, 
indeed, all the tranſlations, ancient and modern, that I have 
ſeen, have in Zech. xii. 10, they ſpall look on me awhorm they 
| Fierced (except the Syriac verſion, which runs, they /ball look on 
me through him <uhom they pierced); and though all the 
printed Hebrew Bibles known, except two, read „n, on me - 
yet, when I find, from Dr. Tennicort's edition, that about forty 
manuſcripts read vn, on him, and conſider that this reading 
agrees not only with the context, and they foall mourn for 
him, voy, but with the citation in St. John's Goſpel, and 
with the reference to this text in Rev. i, 8, I cannot help. 
ſtrongly ſuſpecting, that hn, on him, is the true reading. And, 
for further ſatisfaction, I refer to Dr. Kernnicort's Diſſertatio 
Generalis, 5. 65 & 95; to Dr. Randolpb's Prophecies of the Old 
Teſtament compared; and to Biſhop Newcome's Attempt to- 
wards an improved Veriton of the Minor Prophets. 

7 Eno exiſtence, 
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exiſtence, even his Neceſſary Exiſtence from all Eter- 
nity, I am bold to ſay, that no word, or words, in 
any language, poſſibly can. 


But I ſhall not decline attending cloſely on 


Dr. P. throughout the firſt ſection of his intro- 
duction, after having previouſly brought two or 
three plajn ſcriptural arguments to prove, that the 
Holy Spirit likewiſe is Febovab, or very God. 

The ſupernatural ſtrength of Sampſon is, in Judg. 
xv. 14. (comp. ch. xiv. 16, 19.) aſcribed to the 
Spirit of Jebovab coming mightily upon him, and 
his ſubſequent weakneſs, Judg. xvi. 20, to Febo- 


vab's being departed from him. Therefore the 


Spirit of Jebovab is Jehovah. 

In Pf. cxxxix. 7, 8, the Pſalmiſt, addreſſing him- 
felf to Jebovab, (comp. ver. 1, 4.) fays, Whither 
ſpall I go from thy Spirit? or whither ſball J flee 
from thy preſence ? If I aſcend up into beaven, THOU 


(art) there, NR BW—Ir is manifeſt that, in this 


paſſage, the Spirit of Jehovah is equivalent to the 
preſence of Jebovab, and to Jebovab himſelf. 

In Iſa. vi. 9, The Lord, (O) who is allo ſtyled, 
ver. 5, Jehovah of Hoſts, ſaid, Go and tell this people, 
Hear ye indeed, &c. But of this very prophecy 
St. Paul declares to the Jews, Acts xxviii. 25, Well 
ſpake the Holy Ghoſt ) Eſaias the prophet, to our 
fathers, ſaying, Go unto this people and ſay, Hearing 
ye ſhall bear, &c. The Holy Ghoſt n is Je- 
Bovab. | 

It remains then, if we believe the Scriptures, 
that both our 5% Ne Lord and the Holy Ghoſt 


are 
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are Jehovah; and, as no one doubts or diſputes 
but the remaining divine perſon is likewiſe Je- 
hovah, we may now conclude that Fehovah ſub- 
ſiſts not only in a Plurality, but in a Trinity, of 
Aleim, agreeably to- his appearing as three men or 
perſons to Abraham, Gen. xvViii, and in 'perfe&t ac- 
cord with the Tri/agion in the ſeraphic hymn, Ila. 
vi. Holy, holy, holy, Jebovab of hoſts. , 

Come we now to the New Teſtament, i in | which, 
ſays Dr. P. p. 9. 

ce We find the ſame doctrine concerning God 
that we do in the Old.“ 

No doubt of it. Though, from the iperſeckion 
of the Greek language, and i ignorance of the He- 
brew, it may ſometimes ſeem to be otherwile., | 

To the ſcribe who enquired, which, was, the 

flirſt and greateſt commandment, our Saviour 
anſwered,. Mark xii. 29. The firſt. of all the 
commandments is, Hear, O Iſrael, | the Lord our 
God is one Lord, &. 

I muſt here intreat my readers, white we are 
canſidering the New Teſtament, cooſtanily. to keep 
in mind, that our bleſſed Lord, during his abode 
on earth, did not ſpeak. Greek, but Hebrew; whe- 
ther more or leſs pure, I need nat now ſtop. to in- 
quire. For to the learned ſcribe who conſulted him, 
doubtleſs he cited the very original words of Deut. 
vi. 4, which we have already ſeen do by no means 
teach ſuch a metaphyfical Unity in the Godhead, as 
Dr. P. labours to eſtabliſh, but the contrary. 
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de And the ſcribe anſwered to him, Well, maſter, 
thou haſt ſaid the truth, for there is one God, 
end there is none other but he, &c.” 

The Greek for God here is ®toc, and it muſt be 
confeſſed, that it makes the ſcribe's reply ſome- 
what perplexed; for we ſhould naturally have ex- 
pected to find the word Lord, Kupos, as at ver. 29. 
But it ſhould be obſerved, that Oro is wanting in 
ſo many manuſcripts and verſions, and, among 
theſe, in the Alexandrian manuſcript, and in the 
ancient Syriac verſion, that Welſtein, in his folio 
edition of the Greek Teſtament, marks it as a word 
that ought to be expunged. And then the latter 
part of the ſcribe's reply will be there is ont 
¶ Jebovab, namely, which is uſed, Deut. vi. 4, but 
for which the Greek language ſupplied no equi- 
valent term) and there is none other but he. Comp. 
Deut. iv. 39. Iſa. xlv. 6, and above, p. 24. 

c Chriſt himſelf always prayed, the Doctor aſ- 

ſerts, to this one God, as his God and Father.“ 
But, I hope it has been abundantly proved, that 
this one God, i. e. one in Perſon, as well as in ef- 
fence, however he may be the God of Dr. P. and 
the Unitarians, is ze? the God who is propoſed to 
our faith in the Scriptures of the Old Teſtament ; 
and therefore I abſolutely deny that Chriſt, who, 
while on earth, always expreſſed and ſhewed the 
higheſt regard to thoſe e ce did or 
could pray to this one God. 


“ He, Chriſt, urges the Doctor, always ſpake 


of himſelf as receiving his doctrine and his 
power 
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power from him, (i. e. the one God his Father) 
and again and again diſclaimed having any 
power of his own.” 

As this is a ſubject, which, though but lightly 
touched upon by Dr. P. is yet of the utmoſt im- 
portance, and enters into the very heart of Chriſ- 
tianity, I muſt requeſt the reader's ſerious atten- 
tion, while I endeavour to illuſtrate it; in doing 
which, I ſhall not neglect the three paſſages from 
St. John, adduced by the Doctor in proof hos the 
aſſertions he had juſt made. 

It is evident, then, from ſeveral paſſages of the 
New Teſtament, that, at the time of our Saviour's 
appearance, the Jews in general believed that 
the Mefiah, or Chrift, the king of Iſrael, ſhould 
be, in ſome very eminent and peculiar manner, 
the Son of God. (See John i. 49. xi. 27. Mat. xiv. 
33. xvi. 16. xxvi. 63. Luke xxii. 67. 70.) And it 
is not at all difficult to account for this opinion of 
their's, when we conſider, that in the ſecond Pſalm, 
the Meſſiah or anointed one, (Heb, wn, ver, 2.) 
even the king ſet upon God's holy hill of Sion, ver. 6, 
is introduced, ſaying, ver. 7, I will declare the de- 
cree: Jehovah hath ſaid unto me, Thou art my 
Son, this day have I begotten thee; and that, at 
the 12th verſe, he is again called by a different 
word, M, the Son. For, however this Pſalm might, 
in a far inferior ſenſe, be applicable to David, yer 
the expreſſions manifeſtly riſe too high to termi- 
nate ultimately in him; and accordingly the an- 
cient Jes underſtood this Pſalm of the — 
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as their modern Rabbins confeſs “. Many Chriſtians 
have indeed ſuppoſed, from what St. Paul ſays, 
Acts xiii, 33, that the 7th verſe of this Pſalm, relates 
folely to Chriſt's reſurrefion from the dead; and this 
opinion has been ſtrengthened by our tranſlators 
rendering the words, = Inozyy (ver. 32. ) in 
z bat he hath raiſed up Feſus again ; but if we look 
back to ver, 23, we ſhall find that the promiſe, 
mentioned ver. 32, relates to raiſing up Feſus of 
David's ſeed, that is, to his human birth; (Comp. 

Acts ii. 30, in the Greek) and indeed avernory — 
2x vexpwy, raiſed from the dead, ver. 34, ſeems to 


5 8 Saadias Gaon, who flouriſhed about the year goo, on 
Dan. vii. 13, 145 And behold one Nie the Son of Man came with 


the thuds of heaven, and thert a given him dominion, &c. ſays, 
pl den m, This is Meſiab our Righteouſneſs, according 
as ĩt. ĩs written, Pf, ii. 6, 7, I have ſet my king, &C. &c. See 
N Raymund Martin's Pugio Fidei, with Yeifin's Notes, p. 160. 
So R. David Kimchi, who died in 1240, in the end of his 
Commentaries on the /econd P/alm, ſays, ** The anointed is 
King Me:fjiab, and fo our Doctors, of happy memory, have ex- 


Pounded it.“ And R. Solomon Farchi, who died in 1 180, not 
only confeſſes that the ancient Rabbins interpreted it of the 


222 ab, but ſhews the reaſon why the later Jews underſtood 


It [athet of David, namely, that thereby they might the better 
anſwer the argument of the Chriſtians deduced from thence. 


* Our Doctors (ſays he) have expounded it of tbe Meſiab; 


but as to the literal ſenſe, and for the anſauering YN, the 


Minim or Heretics (ſo they call the Chrifians}, it is rather to 


be interpreted of David in his own perſon.” See Biſhop 
Pear/on on the Creed, art. II. p. 151, note “, edit. 1662. 


And ſhould not Chriſtians, in return, be guided by the ſenſ: 


which ſach pious and conſcientious inſtructors put upon the ſacred 
yritiogs! 
be 
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be uſed in contradiſtinction, from arasncas, raiſed up, 

ver. 32. Comp. alſo Heb. i. 5. v. 5. 
| Certain, however, it is, that, agreeably to the 
Jewiſh notion that the Maſſiab was to be the Son 
of God, the Angel, in his meſſage to the Virgin 
Mary, fays unto, her, Luke i. 31, 32, Behold, rhou 
SHALT CONCEIVE IN THY WOMB, and SHALT BRING 
FORTH A SON, and thou ſhalt call his name Feſtus. 
He (u ros, this ſame) ſhall be great, and ſhall be called 
the sow or THE HIGHEsT. The higheſt, or moſt 
high, (Heb. yy, 70, & N. T. vie) is a title 
of the true God, Jehovah, very often uſed in the 
Old Teſtament, (ſee eſpecially Gen. xiv. 18, 19, 
20, 22. Pſ. xlvii. 2. Ixxxiii. 18, or 19, xcvii. 9.) 
And theſe words of the Angel declare, that Jeſus 
was to be the true and proper ſon of Mary, and alſo 
the ſon of Jebovab. And, when Mary objected 
her virginity to the poſſibility. of this being ſo, the 
angel (ver. 35.) anſwered and ſaid unto * The 
Holy Ghoſt ſhall come upon thee, and the power of the 
Higheſt ſhall overſhadow thee; THEREFORE alſo that 
Holy thing which ſhall be born of thee ſhall be called 
THE So or Gop. FJe/us therefore was, in a moſt 
eminent and peculiar manner, the Son of God, be- 
cauſe Jehovah was the Father of his. Humanity, even 
of that holy thing, which the Virgin Mary conceived 
in ber womb, when the power of the higheſt over- 
ſhadowed her, and which ſhe, in due time, brought 
forth. Luke ii. 6, 7, and comp. ver. 42, And this 
man, Jeſus, was, as appears by the whole hiſtory of 
the Goſpel, ſubje& to all the innocent infirmities 
3 | and 
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and ſufferings of our human nature; to hunger 
and thirſt, and wearineſs, and pain, and death; to 
temptation, affliction, and even anguiſh of mind: 
he was indeed, as the prophet had long before de- 
ſcribed him, A man of ſorrows and acquainted with 
grief, and was made like unto his brethren, men, in 
all things, fin only excepted. See Heb. ii. 14—18. 
iv. 15. ; 
But while we are contemplating the humiliation 


and ſufferings of Ieſus, from his birth in the ſtable 


to his death upon the croſs, let us never forget, as 
the manner of ſome is, that this ſame Feſus, who 
endured all theſe things, was alſo Jehovah, very 


and eſſential God, as, I truſt, has been already de- 
monſtrated, from his being in the Hebrew Scrip- 


zures called by the incommunicable name of God, 


even Jehovah. Nor ought the difficulties which 


may occur in the New Teſtament, concerning the 


. perſon of our Saviour, to be ſet in competition 


with this demonſtration, but to be afcribed to 
our own inadequate conception of divine things. 
Humbly therefore recollecting that now, in this 
life, we know only in part, and propheſy but in 
part, and making proper and reaſonable allow- 
ances, for the imperfection of our knowledge, and 
apprehenſion in this our embodied ſtate, we ſhall, 
J hope, on due examination, find that the New 
Teſtament is throughout harmoniouſly conſonant 
with the Old, in reſpect to our Saviour's perſonal 


dignity and pre-eminence. I ſhall not cite Mat, 
i. 23, which, though much to my purpoſe, might 


engage 


Ti 1 


engage me in too long a diſcuſſion concerning 
the * propriety with which the Evangeliſt has ap- 
plied Ifaiah's prophecy to Jeſus. I come therefore 
directly to John, ch. i. and obſerve, that as Moſes, 
in the firſt words of Geneſis, writeth, In the begin- 
ning the Aleim created the heavens and the earth, ſo 
the introduction to St. John's Goſpel is, In the be- 
ginning was the Logos, or Word, and the Word 
Was with God, and THE WORD was GOD. And, as 
Moſes aſcribes the creation and formation of all 
things to the Aleim, Gen i. and to Jehovah Aleim, 
Gen. ii ; ſo St. John, ſpeaking of the divine Word, 
ſays, not only poſitively, All things were made by 
him, but, in a ſtill ſtronger form of expreſſion, ne- 
gatively, and without him was not any thing made 
that was made. The Logos, or Word, therefore, 
was not a ſuper-angelic being, not a derived or in- 
ferior God, but Jehovah himſelf. For thus. ſaith 
Jehovah, thy Redeemer (O Hrael) and be that formed 
thee from the womb, I (am) Jehovah that maketh 
all (things), that ftretcheth forth the heavens ALONE, 
that fpreadeth abroad the earth By uxskLr. Ia. 
xliv. 24. Comp. ch. xl. 25—28. Neh. ix. 6. 

The Evangeliſt proceeds to deſcribe the divine 


Word, as the life and the true light of men. He 
ſays, ver. 10, 11, that he was in the world, and the 


* Vitringa, however, in his Commentary on Iſaiah, and in 
his Obſervationes Sacre, lib. v. cap. 1, 2, has, I think, tho- 
roughly cleared the prophecy in Iſa. vii. 14—16, and ſatiſ- 
factorily juſtified St. Matthew's lying r ver. 14, directly 


d immediately to Jeſus, 
D world 


— AY 


7 2D — 


RAO"? ALE” tame pen, 
— ñ———z— ſ́œ—ͤ—— en RD 


A ne 2 — — Gs 2 
— — — » 4 — 2 p 224 
* 8.4 — 2 
2 
q * 


> — — 


L 
toorld was made by bim, and the world knew him not; 
that be came unto bis own (place or country, 1d), 
and bis own (people, 0:01) received him not. Aud, 
ver. 14, THE WorD was MADE FLESH, and dwelt 


(eormuocev, tabernacled,) among us full of grace 
and truth. John bare witneſs of him, and cried, 


ſaying, This is he of whom I ſpake, He that cometh 


after me is preferred before me, for he was (exiſted) 


before me; but theſe are the terms in which John 
bare witneſs to Jeſus, ver. 30; Jeſus therefore is 
the divine Logos or Word incarnate ; by whom alſo 
came grace and truth, ver, 17. 

Thus clear and expreſs is the teſtimony of the 
beloved diſciple, to the ſupreme eſſential divinity of 
Jeſus. In reading the New Teſtament, therefore, 


let us carefully keep in mind, that, as God fent 
Forib his Son made of a woman, Gal. iv. 4, and the 
man Chriſt Jeſus is that Son of God, ſo this man 


was united to the divine Word, even to Jebovab 


himſelf, in the perſon of Jeſus Chriſt, In the 


books of the Evangeliſts, particularly in that of 
St. John, this divine compound perſon frequently diſ- 
courſes concerning himſelf; and no wonder if in 
ſuch paſſages we meet with ſome things hard to 
be underſtood. For how ſhould we, wwho are but 
of yeſterday, and know nothing, the wiſeſt of whom 
does not underſtand how even a blade of graſs 


grows, much leſs how his own ſoul and body 
are united How ſhould ſuch worms as we fully 
comprehend the mode of Jebovab's exiſtence, and 
the manner and effects of nis union with man? 


And 
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And Jeſus | himſelf hath told us, Mat. xi. 27, that 
no one (ds) knoweth the Son, i. e. adequately and 
perfectly, hut the Father. Sometimes he ſpeaks 
in reference principally to his divine, ſometimes 
to his human, nature. Sometimes he is repreſented 
as the great prophet; at others, as the ſervant of 
Jebovab; under both which characters he had been 
predicted in the Old Teſtament. He has, how+ 
ever, himſelf declared, in the plaineſt and moſt 
explicit terms, that his Father, who, we have ſeen, 
was Jehovah, dwelt in, and was one with bim. 
John xiv. 7, ye had known me, ſaith Jeſus to. his 
diſciples, ye ſhould have known my Father alſo: and 
from henceforth ye know him, and have ſeen bim. 
ver. 8. Philip ſaith unto him, Lord, ſhew us the Fa- 
ther, and it ſufficeth us. — ver. 9. Jeſus ſaith unto him, 
Have I been ſo long with you, and yet haſt thou not 
known me, Philip? HE THAT HATH SEEN ME, HATH 
SEEN THE FATHER ; and how ſay-/t thou then, $hew 
us the Father?—ver. 10. Believeſt thou not that I am 
IN THE FATHER, AND THE FATHER IN ME? Zhe 
words that I ſpeak unto you I ſpeak not of myſelf, 
but TRE FATHER THAT DWELLETH (abideth, were) 
IN ME, HE DOETH THE WORKS, (i. e. the miracles ; 
comp. ver, 12.)—ver. 11. Believe me that I AM IN 
THE FATHER, AND THE FATHER IN ME, or elſe be- 
lieve me for the very works ſake. 

We may now clearly perceive, not only in what 
ſenſe our Lord ſpake of himſelf, as receiving his 
doctrine and his power from his Father, and in 
what view he diſclaimed having. any power of his 

| | own, 
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own, but alſo with what propriety Dr. P. cites the 
latter part of the 1oth verſe, to degrade the Son 
of God ! | | 

Again, Jeſus ſaith to the Jews, John x. 28, 1 
give unto them (my ſheep) eternal life, and they ſhall 
never periſh, neither ſhall any pluck them out of 
my hand.—ver; 29. My Father which gave them 
me is greater than all, and none 1s able to pluck 
them out of my Father's hand.—ver. 30. I and the 
Father are oxE, EN, united, not only in will and 
deſign, but in * power, as the context ſhews,—ver. 
31. Then the Jews again took up ſtones to ſtone him. 
ver. 32. Feſus anſwered them, Many good works 
have I ſhewed you from my Father; for which of 
thoſe works do you flone me? The Jews anſwered 
him, ſaying, For a good work we ſtone thee not; but 
for blaſphemy, and becauſe that thou being a man 
MAKEST THYSELF GOD. And, in his apology to 
them on this occaſion, far from retracting the high 
claim which he had made, Jeſus ſays, ver. 37, 38, 
Tf do not the works of my Father, (i. e. divine 
miracles) believe me not. But if I do, though ye 
believe not me, believe the works; that ye may 
| know and believe that the Father is in me, and I in 
him.—ver. 39. Therefore they ſought again to taks 
him. | 1 
I ſhall now proceed to another text (if a ſentence 
curtailed of its moſt important part may be called 


See Joh. xvii. 20—23, where, ver. 22, particularly relates 
to the miraculous powver beſtowed on the diſciples; comp. Joh. 


21, 11. xi. 40. xiv. 12. Mark xvi. 17, 18, 20» 
| | 2 text) 
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a text) which Dr. P. cites to prove, that Chriſt 
ſpake of himſelf as receiving his doctrine and his 
power from his Father, and diſclaimed having any 
power of his own. The only words quored by the 
Doctor, from John v. 19, are, Then anſwered Jeſus 
and ſaid unto them, Verily, verily, I ſay unto you, 
the Son can do nothing of himſelf. I ſhall not quote 
ſo ſparingly, but ſhall lay ſo much of the context 
before the reader, as may enable him-to judge both 
of the pertinency and fairneſs of Dr. P.'s quotation. 
Jeſus had, during one of the Jewiſh feaſts, and, 
as it ſeems, in the preſence of a great number of 
Jews aſſembled at the Pool of Betheſda, miracu- 
louſly cured a man, who had been lame thirty- 
eight years, by ſaying to him, ver. 8, Niſe, take 
up thy bed and walk.—ver. 9, And immediately the 
man was made whole, and took up his bed, and 
walked : and on the ſame day was the Sabbath. And 
therefore, ver. 16, did the Fews perſecute Jeſus, and 
. ſought lo ſlay him, becauſe he had done theſe things 
on the Sabbath-day. But Jeſus anſwered them, ver. 
17, My Father worketh hitherto, and that on the 
Sabbath, as well as other days, in the conſervation 
of the world, and in his providential care over his 
creatures, and I work, in like manner, by acts of 
divine power and beneficence, of which I have fo 
lately given you an inſtance, in curing the lame 
man by the word of my mouth.—ver. 18, There- 
fore the Fews ſought the more to kill him, becauſe he 
not only had broken the Sabbath, but ſaid alſo that 
God was his own (id,) Father, MAKING HIMSELF 
BE he EQUAL 
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EQUAL WITH God, ( - Och). For unleſs he 
meant that God was his Father in ſuch an“ ap- 
propriated ſenſe, it is manifeſt that his plea for 
breaking the divine law of the Sabbath, from 
God's doing the ſame, was quite nugatory, and 
nothing to the purpoſe. But doth Jeſus deny, or 
diſpute the juſtneſs of the inference which the 
Jews had drawn from his words ? So. far from it, 
that he admits and confirms it. For then anſwered 
Jeſus, and ſaid unto them, ver. 19, Kerily, verily, I 
ſay unto you, The Son can do nathing of himſelf, con- 
ſidered as ſeparate from his Father, or in pur- 
ſuance of any private plan of his own, (ſee John 
xiv. 10. viii. 28.) But (only) what be ſeeth the 
Father do: for what things foever he doeth, theſe 
alſo deeth the Son likewi/e (, ; which plainly 
implies that, as his Father did good on the Sab- 
bath, as well as other days, he had an * none 
to do the ſame. 

We ſee then in what ſenſe only the ſon of God, 
in this paſſage, diſclaims any power of his own, 
and ſays, that be can do nothing of himſelf, namely, 

as acting diſtinftly from the Father, with whom he 
was united. 

But, beſides the tds Son of God, "LINE 13 
another by which Jeſus often denominates himſelf 
in the New Teſtament, namely, Sen of Man. And 
it is evident, from John xii. 34, that the Jews, in 
his time, underſtood this as a title of the Chrift or 


Comp. Rom. viii. 32« 
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Meſia b. It appears to have been taken from 
Dan. vii. 13. (comp. Pſ. viii. 4. Ixxx. 17) and in 
the New Teſtament, primarily and moſt frequentiy 
to refer to the humanity of our Lord. See Mat. 
viii. 20. Xi. 19. Xii. 32, 40. xvii. 9, 12, 22, 23. 
xxVi. 24. Mark ix. 12. John v. 27. xili. 1 3. Acts 
vii. 56. | 
Bat as the divine L. Logos, by being: 2 eb. in 
the perſon of Jeſus Chriſt, or in St. Paul's lan- 
guage, by participating of ſteſb and blood, and tał- 
ing on him the ſeed of Abrabam, (Heb: ii. 14, 16.) 
became the Son of Man, ſo this appellation: ſome- 
times imports the divine nature of Chriſt. Thus, 
when Jeſus knew that his diſciples: murmured at 
the myſterious ſublimity of his doctrine, John vi, 
he aſks them, ver. 62, M hat, and if ye ſhell fee the 
Son of Man aſcend up, where he was befor. (Comp. 

ver. 51.) And ſtill more plainly in his diſoourſe 
with Nicodemus, John iii. 13; Aud no one (adus) 
hath aſcended up to heaven, but he that came down 
from heaven, even the Son of Man which 1s in 
heaven, 6 NN e 7v av. And thus ſpeaketh our 
Lord in reſpect of his divine nature; but he ex- 
preſſes himſelf in a very different manner, when 
he refers to his Human; as in that famous text, 
which has been ſo often abſed to the degradation 
of his divine dignity. I ye loved me, ſays he to his 
diſciples, ye would rejoice, becauſe J ſaid I go unto 
the Father, for my Father is greater than I. Je- 
hovah was the Father of the manhood tn.Chriſt, 

and "= he was greater than that manhood, 
Again, 


[ 64 J 
Again Mark, xiii. 32, compared with Mat. xxiv 
36, But of that day and that hour knoweth no one, 
(ade) no not the angels which are in heaven, neither 
the Son, but my Father only. Now we are ex- 
Preſsly informed by St. Luke ch. ii. 52, that Jeſus 
increaſed in wiſdom and ſtature. (Comp. ver. 40.) 
But, as Dr. P. ſays on another occaſion, p. 9, 
« Surely theſe are the characters of a man, not of 
a God.” Since, therefore, the Son of God, when a 
child, increaſed in wiſdom, where is the abſurdity in 
ſuppoſing that, as a man, he might remain ignorant 
of ſome things, particularly of future events, to the 
end of his life ? | 
There are in the New Teſtament many other 

humiliating expreſſions concerning our Lord, in 
the days of his fleſh. Theſe refer to his charac- 
ters, either of the prophet, or of the ſervant of Je- 


hovah. As a prophet, he was, like all the pre- 


ceding prophets, under the influence and direiqn of 
the Holy Spirit. And this was plainly intimated 
by the Holy Spirit's deſcending upon him in a bo- 
dily form, like a dove, at his baptiſm by John. 
(Luke iii. 22.) Immediately after which, Jeſus, 
being full of the Holy Spirit, returned from For- 
dan, and was led by the Spirit into the wilder- 
neſs ; (Luke iv. 1.) and after his temptation, he 
returned in the power of the Spirit into Galilee, ver. 
14. Not long after this, in the ſynagogue at Na- 
zareth, he applied to himſelf the prophecy of Iſa. 
ch. Ixi. 1, The Spirit of the Lord Jehovah is upon 
me, becauſe Jehovah hath anointed me to preach glad 
1 tidings 
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tidings unto the meek, &c. Luke iv. 18-21. His 
public preaching, therefore, was under the influence 
of the Spirit of Febovab. And he himſelf aſcribes 
his caſting out of devils to the Spirit of God, Mat. 
xii. 28; nor is this at all inconſiſtent with what 
he faith; John' xiv. 10, the Father, that dwelleth- 
in me, he "doth the works. For the Holy Spirit 
alſo is Fehovah, and was the Father of Chriſt's 
human nature, Luke i. 35. In one reſpect indeed 
he was eminently diſtinguiſhed from all other pro- 
phets, that, whereas they had only a certain limited 
portion of the Holy Spirit, God gave not the 
Spirit by meaſure unto him, as his fore- runner wit- 
neſſeth, John iii. 34. And it is on this circum- 
ſtance of his being anointed with the reality of that 
typical oil, by which the prophets, priefts, and 
kings of old were inaugurated, even with the Holy 
Ghoſt and with power, that his title of the Mefſiav - 
or Cbriſt is founded. And had not Jeſus (though 
Jebovab incarnate) been thus anointed, he certainly 
could not Have been the Meſſtab. | 

Further, the Mei ah was to be the ſervant of 
Jehovah, and is frequently foretold under this 
character by the evangelical prophet. See Iſa. 
xlix. 5, 6. Iii. 13. lift. 11. Bot I fhall produce 
only Ifa! xlii. 1, in which text Jebovab is the 
fpeaker (eomp. ch. xli. 13, 14.) and which is ap- 
plied to Jeſus by St. Matthew, ch. xii. 18, Bebeld 
my ſervant (my ſervant the Melli ab, x , 
fays the Chaldee Targum) whom I uphold, nine 
a" in eubom my ſoul delighteth, I have put my Spi⸗ 
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rit upon bim. He ſhall bring forth Judgement (an ex- 


act rule of religion and righteouſneſs) to the Gen- 
tiles. Now what is the office of a ſervant, but to 
perform the commands, and do the will of his 
maſter ? Accordingly, the bleſſed Jeſus referring 
to his laſt ſcene of ſuffering, when, being in the 
form of a ſervant, he became obedient unto death, 
even the death of the croſs, (Phil. ii. 7, 8.) ſays of 
himſelf, John xiv. 31, As the Father gave me 
commandment, /o 1 do. At another time he de- 
clares, My meat is to do the will of bim that fent 
me, and to finiſh his work. John iv. 34. And as 
in the prophecy of Iſaiah, ch. xlii. 1, we may re- 
mark that his prephetical is blended with his mi- 
niſterial character, ſo in John xii. 49, he declares, 
T have not ſpoken of myſelf, but the Father which 
ſent me, be gave me a commandment, what I ſhould 


ſay, and what I ſhall (yet) ſpeak, (vi aaanow). And 


when, in the garden of Gethſemane, his ſoul was 
exceeding ſorrowful even unto death, be fell on his 
face and prayed, ſaying, O my Father, if it be pes 
fible, let this cup paſs from me; nevertheleſs not as I 
will, but as thou wilt, ot my will, but thine be 
done. Mat. xxvi. 39. Luke xxii. 42. And how- 
ever degrading to Jehovah incarnate ſome of theſe 
expreſſions may ſound to thoſe who have not been 
ſufficiently accuſtomed to conſider the New Teſ- 
tament in connexion with the Old, yet it ſhould 
ever be remembered, that had not Jefus appeared 
as the ſervant of Fehovah, in order to perform his 
auill and commandments, the prophecies concerning 
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the Meſiah would not have been accompliſhed i in 
him. But that we may not raſhly imagine, that 
he who ſpake thus humbly of himſelf was a mere 
man, let us obſerve what he ſays in another place, 
intimating his divine, pre- exiſtent nature; John vi. 
38, I came down from heaven, not to do mine own 
till, but the will of him that ſent me. Comp. ver. 
33, 42, and 1 Cor. xv. 47. 

St. Mark informs us, ch. xvi. 95 that when 
Jeſus was riſen (from the dead) he appeared firſt 
to Mary Magdalene; and when Mary, after ſome 
converſation, recognized him, and called him Rab- 
Boni] that is, My great maſter and teacher] and 
was probably going to proſtrate herſelf at his 
feet, and embrace them, as the other women did 
(Mat. xxviii. 9,) Jeſus ſaid unto her (John xx. 
17, Touch me not, ſtay not to pay thy affectionate 
homage to me now, thou wilt have ſufficient op- 
portunity to do that hereafter; for am not yer 
aſcended to my Father : but © Go to my brethren, and 
ſay unto them, I aſcend unto my Father and your Fa- 
ther, and unto my God and your God.” After citing 
which latter words Dr. P. boldly adds, 

„ Tt canpoh ſurely, be God, that uſes ich 
language as this,” 

© after what has been ſaid, there ſhould re- 
main any difficulty in our Lord's calling his diſ- 
ciples his brethren, and his Father their Father, I 
hope it will be entirely removed by attending ta 
what St. Paul writes to the Hebrews, ch. ii, 10, 
11, 12, It became him for whom are all things, and 
F 2 by 
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by <»bom are all things (i. e. God, comp. Rom. xi. 
36.) in bringing many ſons unto glory, to make the 
captain (or leader, «exnyov) of their ſalvation per- 
felt (or fully qualified for his office) through ſuf- 
ferings, For both be that ſanctiſietb (i. e. Jeſus 
who cleanſeth or purifieth from ſin, comp. Heb. 
1. 3. x. 10, 14.) and they that are ſan#ified (his 


diſciples) are all of one (ſeed or origin, of one fleſh. 


and blood]; fee ver. 14, and Acts xvit. 26.) : for 
wbich cauſe he is not aſhamed to call them brethren, 


ſaying (Pf. xxii. 22.) I will declare thy name unto 


my brethren. But the ſtreſs of Dr. P.'s objection, 
drawn from John xx. 17, againſt the Divinity of 
Jeſus, lies, I apprehend, in the words, my God, and 
your God. And indeed the reaſon of this expreſ- 
ſion from the mouth of the Son of God, is a ſubject 
which well deſerves our moſt ſerious conſidera- 
tion; it ſhall be my nee eee to illo- 
Nate it. | 

I have already remitleed, that our Lord, while 


on earth, did not uſe the Greek, but the Hebrew 
language; and in this latter it certainly was that 


he ſpake to Mary Magdalene, as after his aſcen- 
fion he likewiſe did to Saul, Acts xxvi. 14. It has 
alſo been obſerved, that the correſpondent word 
to Cod in our Engliſh Bible, eſpecially when i it is 
joined with terms of relation, as my, your, &c. is 
generally, throughout the Hebreu Scriptures, the 
plural name, Aleim. No doubt, therefore, this was 
the very word uſed by Jeſus in his direction to 
Marv. John xx. 17; eſfecially if we conſider, that 
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this is the word employed by the Pſalmiſt in Pſ. 
xlv. 7, Tbon loveſt righteouſneſs and hateſt wickedneſs : 
therefore the Aleim, thy Aleim, hath anointed thee 
with the oil of gladneſs above thy fellows. Which pro- 
phecy is applied to Chriſt by St. Paul, Heb. i. g. 
Our inquiry, therefore, will be reduced to this queſ- 
tion: What is the reaſon or propriety of Jeſus 
Chriſt's ſtyling Jehovah His, as well as is brethren's, 
Aleim? And here, though in a performance of this 
kind I ſhould wiſh to avoid all philological diſcuſ- 
ſions, yet it ſeems impoſſible to give a clear and 
ſatisfactory anſwer to the queſtion propoſed, with- 
out ſtating the preciſe meaning of the divine name 
D158, Aleim. The verb, dh, then, from whence 
it is derived, ſignifies to curſe, denounce @ curſe ; 
and though this vers be but rarely uſed, yet the 
noun feminine dh very frequently occurs for 4 
curſe denounced, either upon. others, or one's-ſelf, or 
both, and, thence, for an oath given or taten; for 
what is an, oath but à conditional curſe or impreca- 
tion? See Gen. xxiv. 8, 9, 41. xxvi. 28. Lev. v. 1. 
Num. v. 21, 23, 27. Deut. xxix, 19, 21. And hence 
the noun maſc. plur. D118, Aleim, regularly and 
preciſely denotes the denouncers of à conditional 
curſe, and by this very common Hebrew name the 
ever-bleſſed Three repreſent themſelves as under the 
obligation of an oath to perform certain conditions. 
And if the reader ſhould think there is any thing 
harſh in conſidering the divine Perſons as bound by 
a conditional curſe or oath, I beg him to recollect, 
how very often Jehovah is in Scripture introduced 
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as ſwearing by himſelf, or by his own life," By 
myſelf have I ſworu—As I live, ſaith Jehovah, 
and that the Apoſtle, from the oath of Jehovah, 
concerning Abraham and his ſeed, Gen. xxii. 16, 
remarks, Heb. vi. 13, 17, 18, that when God made 
promiſe to Abraham, becauſe he could ſwear by no 
greater he ſware by himſelf—and, willing more 
abundantly to ſhew unto the heirs of promiſe the 
immutability of his counſel, confirmed it (or rather, 
as in the margin, interpoſed himſelf) by an oath, 
 Zhat by two immutable things (namely his promiſe 
and his oath) in which it was impoſſible for God to 
lie, we might have a ſtrong conſolation, who have 
fled for refuge, to lay hold upon the hope ſet before us. 
It muſt therefore be admitted, that Zehovah might, 
with the utmoſt propriety, be called the Aleim of 
Abraham, inaſmuch as he had made a gracious 
promiſe to him, and confirmed that promiſe by a 
ſolemn oath. And to this oath Jehovah himſelf 
refers when he appears to aac, Gen. xxvi. 3; 
and to Jacob he ſays, Gen. xxviii. 12, I (am) Je- 
hovah the Aleim of Abraham thy father, and the 


Alleim of Tſaac. And though we do not read, that 


the oath to Abraham was expreſsly renewed either 
to Iſaac or Jacob, yet Moſes, in pleading to Je- 
hovah his Aleim for Iſrael, after their ſin in ſet- 
ting up the golden calf, mentions the oath as if 
made to the two latter as well as to the former, 


® See Gen. xxii. 16. Iſa. xlv. 23. Jer. xxii. 5. Num. xiv. 
21, 28. Iſa, xlix. 18. Jer. XXi, 24. Ezek. v. II. XIV. 16, 18, 


28+ Zeph. i ij, 9. Jer. li, 14. Amos vi, 8. 
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Exod. xxxii. 13, Remember Abraham, Iſaac, and 
Iſrael hy ſervants, to whom thou ſwareſt by thine 

own ſelf, &c. And Jehovah admitted his plea, and 
(ver. 14.) repented of the evil which he thought to do 
unto his people. (Comp. Pſ. cv. 9, 10.) Thus far 
then, I hope, we are fairly advanced, that Zehovab 
might very properly be ſtyled the Aleim of Abra- 
ham, Ifaac, and Jacob, on account of the oath he 
ſware on their behalf; and accordingly thus he 
does ſtyle himſelf, Exod. iii. 6, when he comes down 
to deliver the Iſraelites from their Egyptian bond- 
age.—And, ver. 15, the Aleim ſaid unta Moſes, Thus 
falt thou ſay unto the children of 1ſrgel, Jehovah 
Aleim of your fathers, Aleim of Abraham, Aleim 
of Ifaac, and Aleim of Jacob, hath ſent me unto 
you : this is my name for ever, and this is my memo- 
rial throughout all generations. But 1s Jehovah the 
Aleim of the Iſraelites or Jews only? Is he not the 
| Aleim of the Gentiles alſo? Yea, of the Gentiles 
alſo. For one part of Jehovah's oath to Abraham, 
Gen. xxii. 18, was, In thy ſeed ſball all the nations 
of the earth be bleed, And we have above ſhewn 
that this /eed was Chriſt. Comp, alſo Luke i. 73. 
And thus the evangelical prophet, deſcribing the 
enlargement of the church by the acceſſion of the 
Gentiles, ch. liv. ſays, ver. 4, 5, Fear not, &c. for 
thy makers (are) h huſbands (Jebovab of hoſts is 
bis name) and thy * Redeemer the Holy One of 1/rael, 
the Aleim of the whole earth hall he be called, In 


4M Two of Dr. Kennicett's MSS. read PRA and one P53 
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Chriſt; then, Jehovah is the Aleim, the ſworn Bleſ- 
ſers, Vindicators, Redeemers, or Deliverers of the 
ꝛo hole earth.” But how was this great deliverance 
to be effected? | How, but, as we have: ſeen at 
large, by the woman's ſeed bruiſing the ſerpent's 
bead? For Chriſt was promiſed as the ſeed of the 
woman, long before he was promiſed as the ſeed 
of Abraham, even from the fall of our firſt parents. 
And Jehovah is, at the beginning of the creation, 
called Aleim, Gen, i. 1, which implies, that the 
divine Perſens had ſworn when they created; and 
it is evident, from Gen. iii. 4, 5, that both the 
ſerpent and the woman knew Jehovah by the 
name Aleim, before the fall. And ſo, doubtleſs, 
did Adam, from whom Eve learned it. . (Comp. 
Gen. ii. 16, 17, 18.) Adam, then, from the time he 
was acquainted with that name, muſt have con- 
ceived of the divine Perſons, as being under the 
obligation of an oath to pertorm certain conditions ; 
and though it does not appear: that, before. the 
fall, he was informed what thoſe: conditions were, 
yet, from the time of the promiſe; Gen. iii. 15, 
how. can it be reaſonably doubted, but he was in- 
ſtructed in them ſo far as it was expedient for 
him to know ? eſpecially if we conſider that, im- 
mediately upon the divine ſentence of ſorrow and 
death being pronounced upon him, he, ver. 20, called 
his wife's name Eve (, the manife fer), becauſe 2 | 
was, or was to be, the mother of all living, nj 52, 
of all that live, i. e. to God, ſpiritually and cter- 
nally, as being the mother of that ſeed who was 
already 
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already promiſed to bruiſe the ſerpent's bead; and 
who is the /ife of believers. See John i. 4. xi. 25. 
Col. iii. 4; but eſpecially. 1 John i. 2, where, by 
ſaying, The life was manifeſted, the Apoſtle plainly 
alludes to the very name given to Eve, and the 
reaſon of it. It follows, in Gen. iii. 21, Unto 
Adam alſo, and to his wife, did Jehovah Aleim 
.make coats of ſkins; and clothed them, What? 
merely to guard them from the weather, in a cli- 
mate where clothes are hardly neceſſary for that 
purpoſe at this day? Can any Chriſtian think ſo 
.meanly of Jehovah, the Creator of heaven and earth, 
as to aſſign him ſuch an employment as this? No, 
ſurely. This clothing, made by God himſelf, was, 
no doubt, from the ins of thoſe animals which 
had been, by divine appointment, fain in ſacri- 
ice, as types of the ſufferings and death of the 
promiſed ſeed whoſe heel was to be bruiſed; and 
Jebovab's clothing our firſt parents in theſe, re- 
preſented and aſſured to them that garment of ſal- 
vation, and thoſe robes of righteouſneſs, with which 
they ſhould be inveſted in conſequence of the ſa- 
crifice of the Lamb of God, and further confirmed 
to them that joyful hope, that though they were 
doomed to labour and ſorrow, till they returned 
unto the duſt, yet that this corruptible ſhould (one 
day) put on (w9vcactas) incorruption, this mortal 
Should put on immortality. Comp. Ifa. Ixi. 10. Gal. 
ili. 27. Rom. xiii. 14. 1 Cor. xv. 53. Rev. iii. 9, 
13, 14, &c. xix. 8. And to inſtruct believers, to 
whom they were to apply for theſe bleſſed privi- 
1 leges, 
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leges, even to him who was prieſt as well as ſacti.. 
fice, it was ordained in the law, Lev. vii. 8, that 
the offering prieſt ſhould have the ſod of the burnt- 
Fering for himſelf. 

The facts I have juſt mentioned, from td 3 ili. 
are rong intimations that Adam was not ignorant 
of the divine oath, or covenant, for man's redemp- 
tion, nor conſequently of the reaſon wherefore Je- 
hovah was called Aleim. And theſe intimations 
are greatly confirmed by what we read in the fourth 
chapter concerning the offerings of Cain and 
Abel, that Fehovah had reſpect to Abel's bloody ſa- 
criſice, but not to Cain's unbloody offering. For 
the Apoſtle informs us, Heb. xi. 4, By faith Abel 
effered unto God a more excellent or fuller (@aos) 
facrifice than Cain, By faith in what? Surely in 
the promiſed ſeed, the great Redeemer, of whoſe 
ſufferings and death all the. Bloody ſacrifices were 
eminently typical. See Heb. ch. ix, throughout, 

Adam, then, was acquainted with the divine 
 eath for man's redemption and ſalvation by Chriſt; 
and from Fehoval's being called Aleim, in the 
Arſt verſe of Geneſis, we have reaſon to think, that 
this oath was prior to the creation. And to this 
agrees the doctrine of the Apoſtles. St. Peter is 
expreſs, 1 Ep. 1. 18, that Chriſt was fore-ordained 
to redeem us xaTaborns X0Tp2z, before the Foun- 
gation of the world ; and St. Paul affirms, Eph. 
i. 4, that God hath choſen us in him v xaratoang 
xocps, before the foundation of the world. Comp. 
2 Tim. i. 10. Tit. i. 2. And let me not omit, that 
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in the eighth chapter of Proverbs, Fiſdom, which is 
plainly repreſented as a per/on, and, from ver. 22 
to 31, with attributes very ſimilar to thoſe aſcribed 
by St. John, in his firſt chapter, ver. 1—18, to the 
divine Logos or Word that this Miſdom ſays of her- 
ſelf, ver. 23, I was anointed from everlaſting, from 
the beginning, or ever the earth was Dοον 1 was 
anointed, that is, as the future Meſiab and Saviour 
of mankind, to whoſe inauguration the ſame He- 
brew verb is applied, Pſ. ii. 6; and who, in this 
ſenſe only, was brought forth before the formation 
of the world, as in Prov. viii. 24, 25. Whether Pſ. 
cx. be conſidered as an inſpired record of the di- 
dine antemundane oath above mentioned, or, as a 
prophecy of what ſhould take place at Chriſt's af 
cenſion— In either view, it contains not only a ſo- 
lemn declaration, but an cath of Jehovah to the Son 
of David, (ſee Mat. xxii. 41—45.) that he would 
very highly exalt him.— Ver. 1.985 mv Ka Je- 
hovah denounced to my Lord, Sit thou at my right 
band, until I make thine enemies thy foot/tool. Ver. 4. 
Fehovah hath ſworn, and will not repent, Thou art 
a prieſt for ever after the order of Melchiſedek, 
who was king as well as prieſt. (See Gen. xiv. 
18.) Jeſus therefore, by the oath of Jehovah, was 

to be both prieſt and king, and that for ever. 
(Comp. Heb. vii. throughout, eſpecially ver. 16, 
17, 20, 21.) And Jebovab, by thus ſwearing, 
was confederated with him againſt al! his enemies, 
and in the ſtrongeſt manner engaged to ſubdue 
them under his feet, And hence we may perceive 
| me 
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the peculiar propriety with which our bleſſed Lord, 
after his reſurrection, calls Jehovah his Aleim, 
Joha xx. 17 ; ſince one eſſential point implied in 
that oatb of Jehovah, conformably to which he 
was to be exalted to an eternal prieſthood and king- 
dom, was then actually fulfilled in him. We may 
likewiſe ſee why he, at the ſame time, mentions 
his aſcenſion as ſhortly to be accompliſhed, and 
how properly he joins his brethren with himſelf, 
faying my Aleim, and your Aleim ; becauſe he nor 
only died, but roſe again for them, even for their 
Juſtification, (ſee 2 Cor. v. 15. Rom. iv. 25.) and 
by ſo doing became the firſt- fruits of them that fept, | 
For fince by man' came death, by man comes alſo | 
the reſurrection of the dead. For as in Adam all © ; 
die, even ſo in Chriſt ſhall all be made alive. 1 Cor. . 
XV. 20— 22. And he was now, in fact, become the ] 
firſt-bon from the dead, that in all . be might \ 
bave the pre-emmence. Col. i. 18. y 
But it is time to attend to Dr, P. p. 10, 11. I; 
ce The Apoſtles, to the lateſt period of their h 
writings, ſpeak the ſame language; repre- 1 
ſenting the Father as the only true God, b 
and Chriſt as a man, the ſervant of God, h 
who raiſed him from the dead, and gave 7 


him all the power of which he is — w 

as a reward for his obedience.” b 

Thus the Doctor n aſſerts; let us 8 CC 
his proofs. * Cc 
« Acts ii. 22, peter ſays, Ye men of 7 8 TT 


| hear theſe words : Feſus of Nazareth, a man 
approved 


©: 7 
approved of God among you, by miracles, and 
© wonders, and figns, which Ged did ty him, 
eee 
True. Jets himſelf hath told us, - Johis xiv. 
10. The Father, that dwelleth in ny he doetb the 
wort. | 
« Whom God bath raiſed up.” TAY 
True again, in ſenſu ſano: Jehovah, the F pather 
of the humanity of Jeſus, 2vho dwelt in, and was ont 
CEN) with him, not only in will but in power, till 
his death, did alſo raiſe him from the dead. The 
reſurre&ion of Jeſus Chriſt is, in many paſſages of 
the New Teſtament, aſcribed to God, and in Gal. 
i. 1, to God the Father; but that in none of theſe 


places we are to underſtand the one God and Fa- 
ther. in Dr. P.'s ſenſe, nor to regard our Lord as 


a (mere) man, the ſervant of this God, who raiſed 
him from the dead, is manifeſt from what Jeſus, 
very early in his miniſtry, anſwered to the Jews 
who had demanded a ſign, that is, a miracle, of 
him. John ii. 19, 21, 22, Defroy this temple, ſays 
he, and in three days I will raiſe it up. But he 
ſpake, adds the Evangeliſt, of the temple of his 
body. M ben therefore he was riſen from the dead, 
his diſciples remembered that he had ſaid this unto 
them, and they believed the Scripture, and the word 
which Jeſus had ſaid. - They muſt, therefore, have 
believed that Jeſus bimſeif raiſed his body, and they 
could never mean to preach. the Unitarian doctring 
concerning his reſurrection. On:another occafion 
Jeſus ſaith, John x. 17, 18, Therefore doth my Father 
k love 
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tove me, becauſe I lay down my life (for my ſheep; | 


namely, ver. 15.) that I might take it again. N 
one (ade) taketh it from me, (i. e. againſt my will, 
ſee John xviii. 6. Mat. xxvi. 563, 54.) but I lay it 
down of myſelf : 1 have power to lay it down; and 
I have power (:{zc:ay) to take it again, This com- 
mandment (euro, commiſſion of laying down my 
life for my ſheep) have 7 received of my Father. 
Comp. John vi. 38. But I muſt not entirely diſ- 
miſs John ii. 19, without making on that text a 
further remark, not impertinent to our preſent 
ſubject. Jeſus there, ſpeaking to the Jews, calls 
his body @ Temple. Now what was the Jewiſh, 
and indeed the feriptural idea of a temple, but 
a material fabric, in which Jehovah dwelt among 
men? (See 1 Kings viii. 13. 2 Chron. vi. 2. Pſ. 
xxvi. 8. cxxxii. 14. Mat. xxiii. 21.) Jeſus, there- 
fore, by calling his body a Temple, hath taught us 
that Jehovah dwelt in it, or, in the Apoſtle's lan- 
guage, Col. ii. 9, that in him dwelt all the fulneſs 
of the Godhead BobiLY, | 
The Doctor goes on, 
« Paul alſo ſays, 1 Tim. ii. 5, There is one 


God, and one Mediator between God and man, 


the man Chriſt Feſus.” 

In the immediately preceding verſe, Paul had 
ſaid, that God our Saviour would have all men (of 
one nation as well as of another) 0 be ſaved, and to 
come to the knowledge of the Truth. For there is one, 
and the ſame, God, who is the God, not of the 


Jews only, but of the Gentiles alſo, (fee Rom. iii. 
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29, 30, in the Greek) and one, and the ſame, M.. 
diator between God and man, the nan Chriſt Feſus, 
of whom St. Paul affirms, in this very Epiſtle, ch. 
311. 16, that he was God manifeſted in the: fleſh, and 
in another place, (Rom. ix. 5.) that he is over all, 
God Bleſſed for ever. 

« Heb. ii. 9, We ſee Jeſus, ds Was a a butle 
lower than the angels, i. e. who was man, 
for the ſuffering of death, crowned with glory 
and honour, &c. For it betame him for 

_ whom are all things, and by whom are all 
things, in bringing many ſons unto glory, t0 

mae the. captain of tbeir Alva perfect 

through ſufferings.” 1 

Without entering into any laboured comment 
on this text, I ſhall content myſelf with citing from 
St. Paul a ſimilar paſſage, in which this ſubject. is 
more fully treated, namely Phil. it. 6=12, where 
the Apoſtle thus exhorts his converts, Let this 
mind be in you which was alſo in Chriſt Jeſus, who 
being in the form of God (i. e. in his glorious ap- 
pearances under the patriarchal and Moſaic diſ- 
penſations) * thought it not robbery (or uſurpation) 
to be . with, or as, God, (ic Orp) which 

ve ork he 

a Thus our tranſlators have, rightly I think, tv the 
Greek e apreyyo tynoaro; for agrayue; denotes robbery, the 
a of robbery, So Hederic, ** Ipſa rapiendi actio, raptus.”? 
Many great and good men, as well as many others heretically 
inclined, have diſſented from this plain interpretation, and 
have rendered the Greek expreſſion by he did not arrogate t 
Bimſelf to be equal with God, i; e. he made no e/tentation of his 


divinity z** (fo IE Tillotſon, in his ſecond ſermon on 
the 


L 80 J 
he ſhewed by actually aſſuming divine attributes 
and titles, and by accepting divine honours, (ſee 
above, p. 19, &c. But he emptied, or ſtripped, bimſelf 


(of all this glory), taking on him the form of a 


ſervant, being made in the likeneſs of men (ſee the 
Greek): And being found in faſhion, in his uſual 
manner and courſe of life, as a man, be became obe- 
dient to death, even the death of the croſs. Mbere- 
fore God alſo bath highly exalted him (the com- 
pound perſon) and given bim @ name, which is above 
every name: that at the name of Feſus every knee 
foould bow, of things in heaven, and things in earth, 


and things under the earth; and that every tongue 


Gould confe eſs that Jeſus Chriſt i is Lord ( Ruler, 


the Divinity of our bleſſed Saviour, vol. i, p. 452, fol. edit.) 
or, ge did not eagerly cowet to be (as he was of old) equal, in 


all his appearances, with the Deity ;“ (thus the learned Mr. | 


Catcett, Serm. V. p. 96.) But I muſt confeſs that, after dili- 
gent ſearch, I cannot find the phraſe ea. zyeio bai ever 
applied, in either of theſe ſenſes, by any ancient Greek 
writer; though *Archbiſhop' 7. illorfon, ruſting, I ſuppoſe, to 
the authority of Grotzus, ſays it is ſo uſed by Plutareb. He- 


lJiodorus, Biſhop of Tricca, in T Easy, who flouriſhed towards. 


the end of the fourth century, and, in his youth, wrote a Ro- 
mance, entitled The Ethiopics, has indeed an expreflion fome-' 
what like it, concerning a young man, who rejected the amo- 
rous advances of à queen, * APHATMA, ede Eguaver HDEIPAL 
To iu, be does not regard the offer as a prey (prize) or 
treaſure- trœwe, which is as near as I can tranſlate the Greek. 
(See Mbitly and Werftein.) But obſerve, that the original 
word here is not "Agrayper, but 'Agrayua, which ſignifies not 
the ad of robbing or Plundering, but the flunder or pro vs 


Quad raptum eſt, is. præda.“ Heteric...; 5 4 
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Governour, King of Kings, and Lord of Lords. See. 
Mat. xxvili. 18. Acts ii. 36. Rom. xiv. 9, 11. 
Iſa. xlv. 23. Rev. xvii. 14. xix. 16.) fo the glory 
of God. the Father, of Jehovah, the Father of his 
humanity. . And, from a compariſon of the tenth 
' verſe of this context, that at the name of -Feſus 
every knee ſhould bow, with Rom. xiv. 9, 10, I1, 
and with Iſa. xlv. 21, 22, 23, it will clearly ap- 
pear, that this ſame Feſus is Jenovan. 
Dr. P. having cited, Acts ii. 22, 24. 1 Tim. ii. 
5. Heb. ii. 9, 10, which we have juſt conſidered, 
proceeds: 
ce Such, I will venture to ſay, is the general 
tenor of the Scriptures, both of the Old 
and New Teſtament, and the paſſages that 
even ſeem to ſpeak, or that, by any forced 
conſtruction, can be made to ſpeak a differ- 
ent language, are comparatively few.“ 
What is the real tenor both of the Old and 
New Teſtament, with regard to a Plurality in Je- 
 hovah, and to the Divinity and Pre- exiſtence of our 
Lord and Saviour Jeſus Chriſt, has, I hope, by this 
time abundantly appeared ; and I ſhall leave it to 
the judgement and conſcience of my reader to deter- 
mine, Whether the paſſages of Scripture relative 
to theſe moſt important ſubjects are few; and 
whether ſuch paſſages only ſeem to ſpeak the doc- 
trines juſt mentioned, or muſt be forced ere they 
can be made to ſpeak them, 
As for what © will be ſeen in the courſe of the 
DoZor's Hiſtory,” I ſhall not, at preſent, concern 
G myſelf 
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myſelf about it; much leſs with his Lluſtrations 
of particular paſſages of Scripture, or with the writ- 


ings of Mr. Lindſey. My buſineſs is with the 


Scriptures themſelves; and if theſe be for me, I 


care very little who or what is againſt me. 
« Why, aſks the Dodtor, p. 12, was not the 


doctrine of the Trinity taught as explicitly, 


and in as definite-a manner, in the New 
Teſtament at lxaſt, ast the doctrine of the 

divine Unity is taught both in the Old and 

New Teſtamentsy Mu bea truth? | 

| again repeat, that the doctrine of the divine 
Unity, in Dr. P.'s ſenſe i. e. oflan Unity of Perſon, 
as well as '6f HEfſfencò, is never taught at all, either 
in che Old Teſtament.or the New; but that the 
doctrine of a Plurality ia Jebovab is taught in 
above 1wO THOUSAND places of the Old; and, I 


add, that this Pluraliiy is, by a number of paſ- 


ſages in both Teſtaments, , fixed to a Trinity, I 
mult further obſerve, that it was by no means the 


principal deſign of the New Teſtament to teach 


the doctrine of the Trinity, but to ſhew that Jeſus 
was Hz, of whom Moſes in the Lau aud tbe Pro- 
phets did write, the Maſſiab, the Son of God. And 


thus St. John tells us towards the end of his 


goſpel, ch. xx. 31, Theſe (miracles of Jeſus namely) 


are written that ye might believe, that Jeſus is the 


Chriſt, the Son of God, and that believing ye might 
have life through bis name. Comp. Luke xxiv. 25 
—27, 44, 47. And, after our Lord's reſurrection 
and aſcenſion, we find the . both in their 
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preaching and writing, conſtantly appealing to 
Moſes and the prophets in proof, that 7eſus was the 


Chriſt, the Son of God, See the hiſtory of the Acts 
throughout, eſpecially Acts vill. 355 37. xvii. 2, 


3. XXVi.-29, 23. XXvilic 23. 
« And why, urges Dr. P. is the doctrine 
of the Unity: always delivered in fo un- 
guarded a manner, and without any excep= 
tion made in favour of a Trinity, to pre- 
vent any miſtake with reſpect to it, as is 
always now done in our orthodox cate- 
chiſms, creeds, and diſcourſes on the ſub- 
Je ect? pI2 

If the doctrine of the Unity, in Dr. P.'s *« fe be 
never delivered in Scripture at all, which is the 
zruth, it cannot be delivered in an unguarded man- 
ner; and in the two very paſſages he has ſelected 
out of all the books of the Old Teſtament, in 
proof of it, namely, Exod, xx. 3, and Devt. vi. 4, 
we have ſeen, that a Plurality in Febovab is ex- 
preſsly taught; not indeed © as is now done in 
our orthodox catechiſms, creeds, and diſcourſes on 
the ſubje&,” but in ſuch manner as ſeemed good 

to the all-wiſe God, Jehovah himſelf. 


ce For it cannot be denied, proceeds the Doc- 
tor, that the doctrine of the Trinity loaks 
ſo lite an infringement of that of the Unity 
(on which the vredecft poſſible ſtreſs is al- 
ways laid in the Scripture) that it required 
to be at leaſt hinted at, if not well defined 
G 2 and 
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and explained, when the divine Unity was 


ſpoken of.” 
We have had this objeftion to the doctrine of 


the Trinity but half a dozen pages before ; but 
as it is, in truth, the beſt argument Dr. P. has, I 


do not wonder at ſeeing him ſo ſoon repeat it. It 


has, however, no other foundation than the im- 
perfect rendering of the divine Names, Jehovah, 
and Aleim, in the tranſlations, and particularly in 
our Engliſh one; and though it be an objection 
well adapted to deceive an illiterate or ignorant 
perſon, it can have no effect on thoſe who know, 
from Deut. vi. 4, that Jehovah our Aleim (is) one 
Fehovah. As for the confident parenthetical aſſer- 
tion in the above paragraph, it has been already 


, abundantly confuted p. 20, &c. 


cc Divines, ſays the Doctor, are content, how- 
ever, to build ſo ſtrange and inexplicable a 
doctrine as that of the Trinity on mere in- 
ferences from caſual expreſſions, and can- 
not pretend to one clear, expreſs, and un- 
equivocal leſſon on the ſubject.” 

It is not my buſineſs to anſwer for others; but 1 
cheerfully appeal to the candid reader, Whether 
what has been above ſaid, concerning the doctrine 
of the Trinity, and of the Divinity of Chrift, has 
been built on mere inferences from caſual expreſ- 
ſions, or on many clear and pofitive texts of Scrip- 
ture? and whether the Doctrine of the Trinity it- 
ſelf, as there ſtated, does appear ſo ſtrange and 

inexplicable, 
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inexplicable, as I own ſome divines have made it, 
by ſuperadding human imaginations to ſcriptural 
truths? And if /uch divines cannot pretend to 
one clear, expreſs, and unequivocal leſſon on the 
Trinitarian Doctrine, as they have repreſented it, 
yet I hope I may be permitted again to refer to 
Deut. vi. 4, as clearly, expreſsly, and unequivo- 
cally teaching a Plurality of Aleim in One Fehovab, 
and to maintain, that the frequent repetitions of 
the divine title, Jehovah Aleim, and all that mul- 
titude of texts, where the plural name Aleim re- 
lates to Jehovah, may be regarded as ſo many leſ- 
ſons on the ſubject. After what has been ſaid, I 
may ſafely truſt the intelligent reader to refute the 
following paragraph, p. 13, for himſelf: and, for 
a reply to the three ſucceeding ones, 51 refer to what 
I have above written. | 
In page 15 the Doctor ſays, 

« It would alſo be a ſhocking abuſe of lan- 
guage, and would warrant any kind of de- 
ception and impoſition, if Chriſt could be 
ſuppoſed to ſay, that his Father was greater 
than he, and yet ſecretly mean his human 
nature only, while his divine nature was, at 
the ſame time, fully equal to that of his 
Father.“ 

I anſwer, that in the few words here artfully 

cited, our Saviour had no ſecret meaning, nor 
mental reſervation whatever; but ſpake in a man- 
ner perfely intelligible to his diſciples. In all the 


pallages of the Goſpels, (and they are above fifty) 
& 7 og here 


„ 


L $63.15 


where he uſes the phraſe, my Father, he conſtantly 


alludes to his human nature, and, in many of 


them, refers to his human nature only *, Beſides, 
in the very ſame diſcourſe, from which Dr. P. pro- 


duces but five or ſix words, our Lord had a 


lictle before aſſerted, in the plaineſt terms, John 


xiv. 9, that be, who had ſeen him, had ſeen the Fa- 


ther; ver. 10, that the Father dwelt in him; and, 
ver. 11, that he was in the Father, and the Father 
in him. When, therefore, he ſays, ver. 28, If ye 
loved me, ye would rejoice, becauſe T ſaid, J go unto 
the Father ; for my Father is greater than I; what 
could they poſſibly underſtand him to mean by 
the pronoun J, but his human nature only? For 
could his Father be greater than the Father that 
awelt in him? Could Jehovah be greater than 
himſelf ? I would not, however, adopt Dr. P's ex- 
preſſion, that © his divine nature was fully equal 
to that of his Father,” becauſe I do not wiſh to 
confound the truth, by making two divine NATURES ; 


but I would fay, that his divine NATURE was the 
ſame as his Father's, 


« On the ſame principle, urges the Doctor, 


a man might ſay, that Chriſt never ſuffered, 
that he never died, or roſe again from the 
dead, meaning his divine nature only, not 
his human,” 

FThe principle, in this latter caſe, muſt be that of 


See Mat. xxiv. 36, (comp. Mark xiii. 32.) Mat. xxvi. 53. 


John v. 3. viii. 28, x. 17, 18, 25, 30, 32. (comp. ver. 36, 
37 ) XIV. 7. xv. 23, 24+ xvili. Lys xx. 17. 
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mental reſervation; but J have ſhewed that there 
was nothing of this kind in Chriſt's ſaying, my 
Father is greater than I. ee than his en 

nature only, 
&* Indeed, there is Sutz in Language nor any 
guard againſt deception, if ſuch liberties as 

theſe are to be allowed.” 

Tre; if ſuch liberties, as that mentioned in he 
Doctor's laſt inſtance, are to be allowed. But 
this daring reflection is totally inapplicable to 
our bleſſed Lord's de e for the reaſon ye 
given. 

= There | is Smachbag Werphenbke bn 

the Doctor, p. 15, and not to be accounted 

for, in the conduct of ſeveral of the Evan- 

geliſts, indeed that of all of them, on the 

ſuppoſition of their having held any ſuch 

_ doctrines, as thoſe of the Divinity or Dew 
exiſtence of Chriſt. | 

How is this proved? Why thus; 

Each of the Goſpels was certainly intended 
to be a ſufficient inſtruction in the funda- 
mental principles of Chriſtianity. But there 
is nothing that can be ealled an account 
of the divine or even the ſuper-angelic na- 
ture of Chriſt in the Goſpels of von, 
Mark, or Luke.“ 

It will be ſhewn We that it would be no 
eaſy matter to prove what Dr. P. ſo poſitively aſ- 
ſerts, namely} that each of the Goſpels was in- 
tended as 2 fufficient inſtructioh. in the fundamental 

G4 principles 
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principles of Chriſtianity, But to let this paſs for 
the preſent, and to admit that there is nothing 
like an account (i. e. @ large and formal account) of 
the Divinity, and conſequently of the Pre-exiſt- 
ence of our Lord, in the Goſpels 'of 'Matthew, 
Mark, and Luke; ſtill I ſay, that in each of theſe 
three Evangeliſts there are clear and poſitive proofs 
of it; See Mat. iii. 3, compared with Iſa. xl. 3, 
which have been produced, p. 47. 
Mat. xi. 10. Our Lord himſelf ſpeaking of John 
the Baptiſt ſays, This is he of whom it is written, 
Behold, I ſend my meſſenger before thy face, which 
Hall prepare thy way before thee, Now we know that 
Feſus Chriſt was the perſon, whoſe way John was 
to prepare before him. But, in the , prophecy re- 
ferred to, Mal. iti. 1, it is Jehovah of Hoſts, who 
ſays, Bebold, I will ſend my meſſenger, and he ſhall pre- 
pare the way before me. Therefore, not only Jeſus 
Chriſt is Jehovah of Hoſts, but St. Matthew held, 
and in his Goſpel publiſhed, this doctrine, as deli- 
vered by Chriſt himſelf, 

As to the Evangeliſt St. Mark, he introduces 
his Goſpel with the ſame doctrine, comp. ch. i. 2, 
with. Mal. i. 3, above conſidered, (p. 47) and ver. 3, 
with, Ha. xl. 3 
| In Luke i. = 17; the . ye to Zacharias, 
concerning John the Baptiſt, Many of the children 
of Iſrael ali he turn to the Lord their God; and 
be ſhall go before him inthe ſpirit and power of 
Elias. Therefore Jeſus Cbriſt, before whom John 
went, is the Lord Gd of Jjrael,: and Luke. held 

| and 
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and taught that he was ſo. Luke 1. 76, Zacharias 
himſelf, being full of the Holy Ghoſt, ſays of his 
ſon, the Baptiſt, And thou child, ſhalt be called the 
prophet of the Higheſt : for thou ſhalt go before the 
face of the Lord to prepare his ways. I have al- 
ready proved that The Higheſt is a title of the true 
God, even of Jehovah; and in this text we have 
a reference to Mal. iii. 1. iv. 5, and to Iſa. xl. 3. 
Therefore Jeſus, whoſe prophet and forerunner 
John the Baptiſt was, is The Higbeſt, even Jebo- 
vah. And Luke by publiſhing the prophecy of. 
| Zacharias taught this doctrine. 

ce And allowing, ſays the Dr. that there may 
be ſome colour for it (1. e. the divine or 
ſuper-angelic nature of Chriſt) in the in- 
troduction to the Goſpel of John, it is re- 
markable, that there are many paſſages in 
his Goſpel, which are ann in favour 

of his ſimple humanity.” _ 

The divine (not ſuper-angelic) nature of Chriſt, 
is indeed drawn in ſuch ſtrong colours, not only 
in the introduction to St. John's Goſpel, but in 
many paſſages (as above ſhewn) of the Goſpel t/elf, 
that one may well wonder, how any man who ad- 
mits the authority of the book can reſiſt their evi- 
dence. As for the many paſſages, which Dr. P. 
ſays, are deciſively in favour of Chrift's /fmple hu- 
manity, IJ have at large conſidered the hre only 
texts of this kind, which he has thought proper 
to produce, and proved that they are nothing to 
his purpoſe. 


cc Now 
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cc Nom theſe Evangeliſts (i.e, Matthew, Mark; 


and Luke) could not imagine, that either 
the Jews or the Gentiles, for whoſe uſe 
their Goſpels were written, would not 
ſtand in need of information on a ſubje& 
of fo much importance, which was fo very 


remote from me apprehenſions of them 


both.“ 

And can Dr. P. imagine that thoſe Jews and 
Gentiles had no information on the ſubje& of 
Chrif's Divinity, till they received the written 
Goſpels of Matthew, Mark, and Luke? His man- 
ner of expreſſion would lead an ignorant or care- 
leſs reader into this opinion, than which none can 
be more falſe. It is, perhaps, impoſſible to fix the 
preciſe time, when any of thoſe three Goſpels was 
penned and pubhfhed, The ancient authors, who 
have mentioned this ſubject, agree that St. Mat- 
thew's was firſt written, and the earlieſt date any 
of them aſſign to its publication, is about “ eight 
or nine years after our Lord's aſcenſion. And 
Eufebius informs us, that T Matthew, having 
firſt preached to the Hebrews, when he was about 
to go to other nations, ſupplied, to thoſe from 
whom he was departing, what might be yet want- 


* See Caves Hiſtoria Literaria, vol. i. p. 13, laſt edit. and 
Additions to vol. iii. of Dodaridge's Family Expoſitor, p. 88. 
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ing to his preſence among you, by delivering his 
Goſpel, written in their own language.” St. Mat- 
thew, therefore, had firſ# preached to the Hebrews, 
and that (as it ſhould ſeem) for, at leaſt, eight or 
nine years, before he wrote his Goſpel for their 
uſe; and, according to Euſebius, he did not deſign 
it as a ſufficient inſtruction in the fundamental prin- 
ciples of Chriſtianity, in which, no doubt, he had 
before fully informed them, but only to ſupply 
ſome things, which, when preſent among them, 
he had not, 'in .his oral teaching, ſufficiently ins 
culcated. But, beſides the preaching of St. Mate 
thew, the Hebrews had been taught, not only by 
Fobn the Baptift, and the twelve Apoſtles, (ſee 
Mat. x. 5, 6.) but allo by the ſeventy diſciples 
(Luke x. 1.); and very many of them had been 
bleſſed with the peculiar happineſs and privilege 
of hearing our Lord himſelf, and had learned 
from his own mouth the do#rine of his Divinity, as 
delivered in the hiſtorical part of St. John's Goſ- 
pel, And, after our Lord's aſcenſion, the twelve 
Apoſtles, for ſome confiderable time, remained in 
Fudea, and the firſt Chriſtian church was at Jeru- 
ſalem, as is certain from the Book of Acts. The 
Hebrews, therefore, for whom St, Matthew wrote 
his Goſpel, could ftand in little need of inſtrue- 
tion in the fundamental principles of Chriſtianity, 
nor particularly in that of Chriſt's Divinity ; and 
yer this Evangeliſt, as we have ſhewn, clearly and 
repeatedly taught it in his Goſpel, _. 

bl the Goſpel of St, Matthew was not intended 
ta 
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to be a ſufficient inſtruction in the fundamental prin- 
ciples of Chriſtianity, much leſs can this be ſup- 
poſed of the much ſhorter Goſpel of St. Mark. 
As to the time of its publication, * Irenzus, after 
mentioning Peter and Paul's preaching at Rome, 
and founding a church there, adds, that, “ after 
their departure, Mark, the diſciple and interpreter 
of Peter, delivered to us, in writing, what Peter 
preached,” Whether, by {heir departure, we un- 
derſtand, as commonly explained, their departure 
out of this life, which was about the year 63; or, 
with the learned Grabe and Mill, their departure 


from Rome, which happened four years ſooner; 


ſtill, who that is the leaſt acquainted with eccle- 
ſiaſtical hiſtory can imagine that the Roman Chriſ- 
tians wanted inſtruction in the fundamentals of 
Cbriſtianity, at the earlieſt of theſe dates? when 


* Tren@us's teſtimony concerning the four Evangeliſts, Ad. 

verſ. Hæreſ. lib. iii. cap. 1. runs thus: 5 
*« Matthew, among the Hebrews, publiſhed a written 
Goſpel in their own language, while Peter and Paul were 
preaching at Rome, and eſtabliſhing a church there. And, 
after their departure, (pre d T1 Terw ] Mark alſo, the 
diſciple and interpreter of Peter, delivered to us, in writing, 
the things which Peter preached. And Luke, the companion 
of Paul, committed to writing the goſpel preached by the 
Apoſtle. Afterwards John, the diſciple of the Lord, who alſo 
jleaned on his breaſt, he likewiſe publiſhed a goſpel, during 
his reſidence at Epheſus in Aſia.“ Obſerve, that according 
to this teſtimony, which is the moſt ancient and diſtin of any 
we have concerning St. Matthew's goſpel, it was not publiſh- 
ed till at leaſt /wenty-fye or ;wenty-fix years after Chriſt's 
aiceniion, | 
ke 


CW 1 | 
he recollects, that St. Paul had, ſeveral years be- 
fore, addreſſed his epiſtle, 7 ALL. that were in 
Rome, beloved of God, called to be ſaints, telling 
them that their faith was ſpoken of throughout the 
whole world, (Rom. i. 7, 8.) and that the Apoſtle 
himſelf had dwelt two whole years at Rome, in his 
own hired houſe, and received all that came in unto 
bim, preaching the kingdom of God, a... teaching 
thoſe things which concern the Lord Jeſus Chriſt, 
with all confidence (or freedom), no man forbidding 
him, (Acts xxvin. 30, 31.) And what impartial 
perſon can ſuppoſe that, among thoſe things, he 
did not teach the ſupreme Divinity of Chriſt, and 
his miraculous conception as the Son of God, both 
which he had occaſionally aſſerted 1 in his Epiſtle ? 
See Rom. ix. 5, & comp. ch. i. 3, 4 
As to St. Luke, Irenzus, as cited in the laſt 
note, ſays, that he was the companion of Paul, 
and committed to writing the Goſpel preached by 
him; and that he did this after .the departure of 
Peter and Paul, i. e. not before the year 59, and 
probably about the ſame time as St. Mark wrote 
his Goſpel. Jerome (Catal. Scriptor. Eccleſ.) 
obſerves, that Luke did not learn his Goſpel 
from Paul only, who had not been with qur Lord 
in the fleſh, but from the reſt of the Apoſtles 
alſo, as he himſelf declares at the beginning of his 
book, ſaying, Even as they delivered them to us, 
who, from the beginning, were eye-witneſſes and mi- 
niſters of the word.” St. Luke farther informs us, ch. 
i. 3, 4, that he wrote for the benefit of Theophilus. 
a perſon 
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a perſon of ſome * dignity, that he might know the 
eertainty of thoſe things in which he had been in- 
ftruced. Theophilus, therefore, had been inſtructed 
in the doctrine of the Divinity of Chriſt, for we 
have ſeen that this doctrine is ſeveral times taught 
by St. Luke in his Goſpel. But I have admitted, 
that none of the three former Evangeliſts have 
given a large and particular account of the Divi- 
nity and Pre- exiſtence of our Lord; and the rea- 
ſon ſeems evident, namely, becauſe thoſe funda- 
mental articles of Cbriſtianity had not been con- 
tradicted, or diſputed, among thoſe for whoſe uſe 
their Goſpels were written, But this was by no 
means the caſe with reſpe& to St. John, That 
Apoſtle lived to the very great age of about a 
hundred years, and till the end of the firſt, or the 
beginning of the ſecond century after Chriſt, F He 
lived long enough to ſee the riſe of the Gnoſtic 
heretics, and of their ſpawn the Cerintbions and 
Ebionites. 


CTerintbus, like the preceding Gnoſtics, had 
taught that the world was not made by the ſu- 
preme God, but by a far diſtant and inferior 


power; that Jeſus was not born of a Virgin, but 
in a natural way, of Joſeph and Mary ; ; that after 


his baptiſm, Chrif, a celeſtial ſpirit from the 


* St, Lake himſelf gives him the honourable title of Kga- 
Git, moſt excellent, and T heophylad ſtyles him » TUYXANTWOY d 
2a; agxorrau, @ ſenatorial perſon, and a ruler or magiſtrate. 


+ See Archbiſhop Tillot/on's firſt ſermon on the Divinity of 


Chriſt, Vol. I. p. 438—440. fol. edit. 
higheſt 
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higheſt principality deſcended into him; and that 
then he revealed the before unknown Father, and 
wrought miracles; but that, in fine, Chrift flew 
back again from Jeſus, and that Jeſus ſuffered, and 
roſe again; but that Chriſt, being ſpiritual, re- 
mained impaſſible. The Ne Ebionites ad- 
mitted that the world was made by God; but, 
concerning our Lord, they held a doctrine ſimilar 
to that of Cerinthus. And, in oppoſition to both 
theſe kinds of . Karan, St. J ohn wrote the in- 

troduction 


* Dr. P. has taken great pains to ſhew that the Gaefice 
were the only heretics of the firſt, ſecond, and third centuries, 
and that the Ebionites were not, in thoſe early times, confi. 
dered as ſuch; and he particularly aſſerts, vol. i. p. 274, 281, 
that Ireneus (who wrote towards, the end of the ſecond cen- 
tury) never directly calls them herezics, In anſwer to Which, 
I muſt remark, 1ſt. That the Z2; 'onites may be confi dered 
as a branch of the Gnoſtics:; ; for, as to the per/on of our Lord, 
they agreed with Carpecrates or Cerinthus (ſee Iren. lib. i, cap. 
25.) whom Dr. P. himſelf, (p. 236, 28 3,) and that very pro- 
perly, reckons among the Greffics. adly, Ireneus profeſſes to 
confute all the heretics (omnes hæreticos—omnihus contradicere, 
lib. i. cap. 19.) and then, allotting, to each of them a diſtin& 
chapter, he places the Ebionites, in ch. 25th, between thoſe 
moſt notorious beretics, Cerinthus and the Nicalaitans. And 
if this be not directly calling the Ebionites, heretics, it is ſome- | 
thing very lile it. 3dly, In lib. iii. cap. 11. (p. 219% Col. i. 
Edit. Grabe,) ſpeaking of the different ſorts of Groftics, he 
obſerves, Others again ſay, that Jeſus, indeed, was born of 
Joſeph and Mary, and that into him deſcended Chrift, who 
was from above, being without fleſh, and impaſible;” which he 
had ſtated, as the very doctrine of Cerinthus and the Ebionites, 
lib. i. cap. 25, 26. Then Jrenaus adds, % Sreundum autem 

nallam 
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troduction to his Goſpel, teaching, that the Lagos, 
or Word, was in the beginning, not only before 
Joſeph and Mary, but before all creatures ; that 
be was with God, not ſeparate, or at a diſtance 
from him, as Cerinthus and the elder Gnoſtics had 
affirmed concerning the Maker of the world ; that 
the Logos was God, not a mere man, as Cerinthus 
had aſſerted of Jeſus, nor a ſuperior ſpirit, as he 


taught concerning Chriſt; that all things were 


made by him, not by a far inferior or ſeparate power, 
as Cerinthas maintained, but by the Logos who was 


z#ullam ſententiam hæreticorum, Verbum Dei caro fadtum eff. But 
none of the heretics allow that the Word of God was made 
Aeſh. Here again Jreneus calls the Ebionitet, heretics, and 
reckons them among the Gnoffics. Once more, Irenæus, p. 220, 
Col. 2. obſerves, that So ſtrong is the evidence concerning 
the ſeveral Goſpels, that the wery heretics themſelves bear wit- 


neſs to them, (ut et ipſi hæretici re//imonium reddant eit and 


every one of them endeavours to defend his own doctrine from 
them. For the Ebionites (Ebionei) uſing only the Goſpel ac- 
cording to Matthew, are convicted by that of their falſe opi- 
nions concerning the Lord.“ Is not this alſo calling the E6:- 
onites, heretics ? | | 

But what is Hereſy ? Dr. P. will farniſh us with an expo- 
fition of the term, equally new and curious. ** Herefy, ſays he, 


(vol. i. p. 238.) properly ſignifies a diviſion or ſeparation, and 


therefore. * als to expreſs a part detached from a large 
body of men.” What would Bentley have ſaid to this inter- 
pretation? But it becomes me, in a more humble ſtyle, to 
remark, that the Engliſh word Hers, is certainly formed or 
derived from the Greek *Aizzoi; : and to aſk, in what lexicon 
the Doctor finds, that this noun properly ſignifies Diviſion or 
Separation? If it does, I own I ought to go to /chrol again, 
and learn Greet; but if notnnn——, | 


himſelf 


„ 

Bimſelf God; and that the Logos was made fleſh and 
Awelt among us, that he was perſonally united to 
the man Jeſus, or became man in the perſon of 
Jeſus Chriſt, and, as ſuch, converſed with men. 
upon earth. Whereas, though Cerintbus admit- 
ted that a celeſtial ſpirit deſcended into Jeſus, yet 
this was not till his baptiſm; and he neither al- 
lowed that ſpirit to be perſonally united to him, 
nor, to be properly divine, as St. John teaches 
that he was, and, by this doctrine, cuts up by the 
roots, not only the errour of the Cerintbians, but 
alſo that of thoſe other Gnoſtics, who ſaid that 
Chriſt only appeared as a man, and had no real fleſb 
at all, and were thence called Docete, or Phan- 
taſtaſtæ . 

But tag the Cerintbians and ancient A. 
onites greatly erred in ſeparating Fefus from Cbriſt, 
and indenying the miraculous conception of Jeſus, yet 
it is not true, that either of theſe Gnaſtical ſects re- 
garded Jeſus as a mere man during the whole courſe of 
bis life, or that the Ebionites were, as Dr. P. main- 
tains, Unitarians in this ſenſe. For Irenæus, as above 


For a fuller and more particular account of the Cerin- 
thian and Abionitiſb hereſies, ſee Irenæus Adverſ. Here, lib. i. 
cap. 25, p. 102, & lib. iii. cap. Ll, p. 218-220. Edit. Grabe, 
with Crabe's notes. Jerome, Catalog. Scriptor. Eceleſ. tom. i. 
p. 269, & Prolog. in Matth. tom. ix. edit. Eraſ/mi. YVitriuga, 
Obſervat. Sacr. lib. v. cap. 10, 11, 12, 13. And the Engliſh. 
reader may be very well ſatisfied on the ſubje& with what he 
will find in Dr. Waterland's Importance of the Doctrine of the 
Trinity, from p. 246 to p. 312, ad. edit. which I would par- 
ticularly recommend to the readers of Dr. Prie/ley. 


H referred 
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referred to, ſays they thought like (conſimiliter) Ce- 
rinthus, concerning our Lord; that is, they thought, 
that a celgſtial ſpirit, whom they called Chriſt, de- 
ſcended into Jeſus at his baptiſm, and did not 
leave him till his paſſion. And the learned Mr. 
* Howes has juſtly obſerved, that “ as to Arte- 
mon, Theodotus, Beryllus, Photinus, and thoſe called 
by Epiphanius Alogi in general, they were all 
followers of the Gnoftics and Ebionites, with ſome 
variations, in metaphyſical expreſſions at leaſt, | 
more perhaps than in ſubſtance; and we find the | 
fame tenet, of an union of ;he Chriſt with Jeſus, per- 
vading them all ;—ſo that the modern opinion con- 
cerning the humanity of Jeſus through life, has not 
the leaſt countenance in it's favour from the te- 
nets of any one of the autient ſectaries; how much 
leſs then from the antient orthodox Chriſtians ?” 
If it be here aſked, why St. John did not particu- 
larly infiſt on our Lord's miraculous conception, in 
oppoſition to the Cerinthian and Ebioniiiſhtenet, that 
Jeſus was the ſon of Jeſeph and Mary by mere natu- ] 
ral generation, the anſwer ſeems very obvious and 
ſatisfactory, namely, that his doing ſo was unneceſ- 
ſary ; for that, doubtleſs, he had ſeen the Goſpel, 
not only of St. Matthew, who had taught, bur of 
St. Luke, who had ſo largely and cireumſtantially 


* In his Note, p. 17, on A Diſcourſe on the Abuſe of the Ta- = M 
lent of D;/putation in Religion, to which, and to his Remarks p 
(both of which are to be found in Number IX. of Critical Ob- h 
fervations on Books ancient and modern, ſold by B. White, Fleet - : 
ſtreet) I, with pleaſure, refer the reader, for further ſatisfaction | F 


and inſtruction. | 
| related x 
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related the miraculous conception of Jeſus. And 
indeed * Euſebius informs us, that © when the 
Goſpels of the three former Evangeliſts came into 
St. John's hands, he approved of them, and con- 
firmed the truth of what they had written by his 
teſtimony, but wrote his own Goſpel to ſupply 
the defects of their narrations.” He afterwards 
adds, that ' John properly omitted the genea- 
logy of our Saviour according to the fleſh, as 
having been before written by Matthew and Luke, 
and began with his Divinity, a doctrine reſerved 
by the Holy Spirit for him, as being more excel- 
lent.” On the whole, then, it remains, that both 
the Jews and Gentiles had ſufficient inſtruction as 
to the important doctrines of our Lord's Pre-exift- | 
ence, Divinity, and miraculous conception, and that 
we alſo ſtill have the like inſtruction, in the Goſpels 
of the four Evangeliſts taken together, 
But Dr. P. ſubjoins, that the doctrine of Chriſt's 
Divinity 
« would effectually have covered the re- 
proach of the croſs, which was continually 
objected to the Chriſtians of that age. 
* IG r Trarayaburo teu (i. e. Evayyihar) eig rare 
rag 70n xa ig avror α E, awoditacla: per Oaowy πννiXnꝛN | 
æbre¹⁴ο ETYAGgTUPIOAITE* de nga NH hel Ty g wig r 
1 οjẽa.lig x XAT Gen TE XNPVYpaATY, Dro Te Korres WeTeaymerus 
91ynow. Hiſt, Eccleſ. lib. iii. cap. 24. p. 116. Edit. Reading, 
+ EixorTws d' ev Thy prev The Tagtog TE EwTngog z Yarahoyiays 
rt Maha xa Avxc Tgoyeapnons, 270017106 Tov Iwarm* Tas: 
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I muſt confeſs, I cannot ſee any ground for this 


aſſertion. “ They (the Gentiles) ſays * Juſtin 


Mertyr, count us mad, faying that, after the im- 
mutable and eternal God and the Parent of all, 
we aſſign the ſecond place to a crucified man?“ 


Would they have accounted the Chriſtians Je/s 
mad, when they knew that they affirmed this man 
to be God? Does it not feem to mere human rea- 


fon even more mad to worſhip a crucified Ged than 
a crucified man? And accordingly Auſtin ſays, 
« The wiſe men of the world inſult us, and afk, 
where is your underſtanding, who worſhip for a 
God, him who was crucified , or (as the Latin words 
might perhaps be rendered) a crucified God ? 
If the doctrines of the Divinity or Pre- 


exiſtence of Chriſt be true, ſays Dr. P. they 


are no doubt, in the higheſt degree im- 
portant and intereſting.“ 


Here I heartily agree with him. O! , fic em- 


Per, fi fic omnia ! 
But as to what he adds, 


« Since therefore theſe Evangeliſts, namely, 
Matthew, Mark, and Luke, give no cer- 
tain and diſtinct account of them, and 

ſay nothing of their importance, it may be 
fafely inferred that they were unknown to 
them” 


EFrrauba yap pane! du uE, νLiͤo fai, n vf. rr 
v erg x U 07% Oανν E yemTTO;a TW ATarrur & ö; 


DT PLAY N oval 2 Azyorre;. A pol. II. p. 60, 61. Edit. Colon. 


＋ Dal cor habietis, gui Deum colitis crucifixum ? Serm. | 
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I have already ſhewn, that this is a very fs 
and fa}/e inference, and ſhall add no more on the 
ſubject, than juſt to remind the reader, that all 
thoſe three Evangeliſts deſcribe John the Baptiſt, 
the forerunner of Jeſus, as preparing the way be- 
tore Jehovah, according to the e n 
ch. xl. 3. 

„ would further b ommbench it to the con- 
ſideration of my readers, proceeds the Doc- 
tor, p. 17, how the Apoſtles could con- 
tinue to call. Chrift a man, as they always 
do both in the book of Acts, and in their 
Epiſtles, after they had diſcovered him to 
be either God, or a ſuper-angelic being, 

the maker of the world under God.” 

And J, in my turn, would recommend it to the 
conſideration, both of his readers, and of him/elf, 
whether any mere man upon earth was ever quali- 
fied to teach the Apoſtles, how it was proper for 
them to preach and write concerning their Lord 
and Maſter. It is true, that both in the Acts 
and in the Epiſtles they frequently .call Chriſt 4 
man, becauſe he really was ſo, even after his reſur- 
rection and aſcenſion frequently, I ſay, but of 
always; for they alſo, as St. Thomas did, John xx. 
28, expreſsly ſtyle him God, Oeos, even the trus 
God, and Over all, God bleſſed for ever. See Acts 
XX. 28. x Tim. iii. 16. Heb. i. 8. 1 John v. 20, 

Rom. ix. 5. Comp. 2 Pet. i. 1. Tit. ii. 3. 
te After this, ſays the Doctor, it muſt have 
been highly degrading, unnatural, and im- 
13 Proper, 
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proper, (to call him @ nan, namely,) not- 


_ withſtanding his appearance in human form.” 
And did he then only appear in human form ? 
Was he not really and truly man? And that after 
his reſurrection, as well as before? See Luke xxiv. 
36—43, and John xx. 24—28, which will be con- 
ſidered hereafter. _ | | 

« Cuſtom, ſays the Doctor, will reconcile us 
to, ſtrange conceptions of things, and very 
uncouth modes of ſpeech ; but let us take 
vp the matter 40 initio, and put ourlelves 
in the place of the apoſtles and firſt diſ- 
ciples of Chriſt.“ 

Let us do ſo by all means; but then let us do 
it fairly, and, if not fully, at leaſt not fo fightly 
and ſuperficially, as Dr. P. has done, 
© They certainly, ſays he, ſaw and converſed 


with him at firſt on the ſuppoſition of his 


being a man as much as themſelves,” 


I anſwer Jeſus Chriſt was a man as much as 


themſelves. But the real ndiſguiſed queſtion is, 
whether our Lord's firſt diſciples thought him to 
be a mere man like themſclves, 1. e. a man and no- 
thing more. And of this I cannot fay that I very 
much doubt; becauſe I know and hope convinc- 
ingly to prove the contrary to all thoſe who have 
a due reſpect for the hiſtories of the Evangeliſts. 
And here, not to inſiſt on the appearance of the 


Angel, and his meſſage to Zacharias, the father 


of John the Baptiſt, (Luke i. 5—22.) on the re- 
markable circumſtances nn the Baptiſt's 
birth 


5 
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birth and circumciſion, and the prophecy of Za- 
charias at that time, (Luke i. 57—79.); on the 
glorious appearance of the Angels, and their di- 
rection to the ſhepherds concerning the birth- 


place of the Saviour, Chriſt the Lord, (Luke ii. 
18.); on the prophecies of Simeon and Anna, . 


when the child Jeſus was preſented in the Temple, 
(Luke ii. 22—38); on the arrival of the eaſtern 
{ages at Jeruſalem enquiring for him who was 
born King of the Jews, and the exceſſive alarm 
this occaſioned to Herod and all Jeruſalem, and 
the conſequent ſlaughter of the infants in and near 
Bethlehem, (Mat. ii. 1-18) ;—not to inſiſt, 1 
fay, on theſe very extraordinary events, all of 
which were connected with the birth of our 
Lord, and which certainly muſt, and, we are po- 
ſitively informed, did, make a great noiſe at the 
time they happened; (See Luke i. 65, 66. ii. 
17, 18, 38. Mar. ii. 3, 4, 16, 17, 18.) I ſhall only 

intreat the reader attentively to confider the ac- 
count given of John the Baptiſt in the third chap- 
ters of St. Matthew and of St. Luke, and in the 
firſt of St. John's Goſpel, from the 19th verſe to 
the end. In Matthew we read, In thoſe days came 
John the Baptiſt, preaching in the wilderneſs. of J u- 
dea, and ſaying, Repent ye; for the kingdom of Hea- 
ven is at hand. Then went out to him Jerutalem and 
all Judea, and all the region round about Jordan, 
and were baptized of him in Jordan, confeſſing their 
ſins. And (Luke iii. 15, 16.) as the people were in 
expectation, and all men muſed in their hearts of 


Jobn, whether be were the Chriſt or not; John 
H 4 anſwered, 
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anſwered, ſaying unto them all, I indeed baptize you 
with water, but one mightier than I cometh, the 
latchet of whoſe ſhoes I am not worthy to un- 
looſe ; he ſhall baptize you with the Holy Ghoſt . 
and with fire. Mat. iii. 13, Then cometh Jeſus 
from Galilee to Jordan unto John, to be baptized of 
him—ver. 16, 17, And Jeſus, when he was bap- 
tized, went up ſiraightway out of the water: and 
lo, the heavens were opened unto him, and he (John) 
ſaw the Spirit of God, deſcending like a dove, and 
lighting upon him. And lo, à voice from heaven, ſay- 
ing, THis Is Mx BELOVED SON, IN WHOM I AM 
WELL PLEASED. Could the multitudes who attend- 
ed the Baptiſt at this time, aud heard not only his 
teſtimony to Jeſus, but alſo the voice from heaven, 
—could they, after theſe things, poſſibly regard 
Jeſus as nothing more than @ mere man like them- 
ſelves? Were they, then, ſo much greater than 
John the Baptiſt? Could Sey baptize with the 
Holy. Ghoſt ? Were the heavens. opened to hm? 
And did the Holy Spirit deſcend in a viſible form 
upon tem? Or were they declared the beloved 
Sons of God By a voice from heaven? 

Let us now proceed to the 19th and following 
verſes, of the firſt chapter of St. John's Goſpel, 
where we find that John the Baptiſt, after diſclaim- 
ing the character and title of the Chriſt, or Meſſiah, 
of Elias, and of the expected prophet, declared to 
the Prieſts and Levites, who were ſent from Jeru- 
ſalem to examine him, that he was The voice of ons 
erying in the wilderneſs, make ſtraight the way of 
THE LORD (Jehovah) Gs ſaid the prophet Eſaias, 

\ (ch, 


23 

(ch. xl. 3.) And when they who' were ſent, and 
were (of the ſe) of the Phariſees, aſted him, Why 
baptizeſt thou then, if thou be not the Chriſt (5 
Xewwos) nor Elias, neither that prophet ? John an- 
ſwered them ſaying, I baptize with water : but there 
ftandeth one among you, whom ye know not; He it 
is, who coming after me is preferred before me, 
whoſe ſhoes” latchet I am not worthy to unlooſe. 
Theſe things were done in Bethabara beyond Jordan, 
where John was baptizing. The next day Jahn 
ſeeth Jeſus coming unto him, and ſaith, Behold, the 
Lamb of God, which taketh away the fin. of the 
world. This is he of whom I ſaid, After me 
cometh a man, which is preferred before me, for 
(though born after me) he was (exiſted) before 
me. And I knew him not: but that he ſhould be 
made manifeſt unto Iſrael, therefore am I come bap- 
tizing with water. And John bare record, ſaying, I 
ſaw the Spirit deſcending from heaven like a dove, 
and it abode upon him. Aud 1 knew him not; but 
be that ſent me to baptize with water; the ſame ſaid 
unto me, Upon whom thou ſhalt ſee the Spirit deſcend- 
ing and remaining on bim, the ſame is he which 
baptizeth with the Holy Ghoſt. And I ſaw and 
bare record, that this is THz Son or God. Again, 
the next day after, John ſtood, and two of his diſ- 
ciples, and coking upon Jeſus as he walked, he ſaith, 
Behold the Lamb of God. I now aſk, whether 
theſe two diſciples of the Baptiſt, who had juſt heard 
their maſter ſpeaking thus highly of Jeſus, and 
who could not be unacquainted with his preced- 
ing declarations concerning him, nor with the 

ſeveral 
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ſeveral ſtupendous miracles which had accom- 
panied Jeſus' baptiſm, - whether it was poſſible for 
them to think that he was nothing more than 
a mere man, even ſuch an one as themſelves ? 
And the two diſciples heard him (John) ſpeak, 
and they followed Jeſus. Then Jeſus turned, and 
faw them following, and ſaith unto them, What 
ſeek ye? They ſaid unto him, Rabbi, (which is to 
ſay, being interpreted, Maſter ) Where dwelleſt thou ? 
He ſaith unto them, Come and fee. They came and 
faw where he dwelt, and abode with him that day; 
for it was about the tenth hour (that was two hours 
before night, ſays our margin). One of the two 
_ which heard John ſpeak, and followed him, was An- 
drew, Simon Peter's brother. He firſt findeth his 
own brother Simon, and ſaith unto him, we have 
found ThE MxEss las, which ts, being interpreted, 
THE CHRIST. And when Jeſus beheld him, be ſaid 
anto bim, (though it is probable he had never ſeen 
him before, comp. ver. 48.) Thou art Simon the ſon 
of Jona: thou ſhalt be called Cephas, which is, by 
interpretation, a flone. The day following Jeſus 
would go forth into Galilee, and findeth Philip, and 
faith unto him, Follow me. Now Philip was of 
Bethſaida, the city of Andrew and Peter (who had 
probably informed him of John's teſtimonies 
concerning Jeſus, if indeed he had not heard 
part of them himſelf) ; Philip findeth Nathanael, 
end faith unto him, We have found him of whom 
Moſes in the Law. and the Prophets did write, 
Jeſus of Nazareth, the ſon of Joſeph. And Natha- 
react ſaid unto him, Can there any good thing come 
y out 
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out of Nazareth? Philip ſaith unto him, Come and 
fer. Feſus ſaw Nathanael coming to him, and 
ſaith of him, Behold an Iſraelite indeed, in whom 
7s no guile, Nathanael (ſtruck with Jeſus' remark, - 
which he was conſcious agreed with his own real 
character) ſaith unto him, Whence knoweſt thou 
me? Jeſus anſwered and ſaid unto him, Before that. 
Philip called thee, when thou waſt under the fig- 
tree I ſaw thee, (—ſaw how thou waſt employed, 
ſaw thy heart free from guile and deceir, though 
I was then at ſuch a diftance from thee, that I 
could neither hear Philip call thee with my bo- 
dily ears, nor ſee thee with my bodily eyes). Na- 
thanael (ſtill more aſtoniſhed at ſuch divine know- 
ledge, which penetrated even to the hegrt) an/- 
wered and ſaith unto him, Rabbi, thou art THE Son 
or God, thou art the King f Iſrael. Jeſus an- 
ſevered and ſaid unto him, Becauſe I ſaid unto thee, I 
ſaw thee under the fig-tree, believeſt thou? thou ſhalt . 
| ſee greater things than theſe. And be ſaith unto © 
him, Verily, verily, 1 ſay unto you (my other diſciples 
here preſent, as well as to Nathanael) hereafter 
(or from henceforth) ye ſhall ſee heaven open, and 
the angels of God aſcending and deſcending upon the 
Son of Man. (Alluding to that ſeries of miracles, 
which they were ſoon to ſee wrought by him; and 
which would ſhew the preſence of God with him no 
leſs plainly, than if they beheld he angels of God 
aſcending and deſcending upon him, as Jacob. did on 
the emblematic ladder, Gen. xxviil. 12.) And now 
J leave it to every candid inquirer after truth, to 
conlider, whether the four firſt diſciples of Jeſus, 
| nainely, 


ET 
namely, Andrew, Simon Peter, Philip, and Natha- 
nael, muſt not of neceſſity have regarded Jeſus as 
ſomewhat more than a mere man; eſpecially after 


they had ſcen the miracle of turning the water into 


wine, which was wrought by him at Cana in Gali- 
lee, within three days after his diſcourſe with Natha- 
nael; and after recording which St. John remarks, 
ch. ii. 11, This beginuing of miracles did Jeſus in Cana 
of Galilee, and manifeſted forth his glory, and his 
diſciples believed on him. Will any one ſay that 
this was the glory of a mere man? And that, in 
conſequence of it, the diſciples believed him to be 
nothing more than ſuch an one as themſelves? 

The two next diſciples of our Lord were James 
and John the ſons of Zebedee, who. were not only 
aſtoniſbed at the miraculous draught of fiſhes, but 

induced by it to for/ake all, and follow him (ſee 
Luke v. 1—11.) And could they regard the au- 
thor of this miracle as a mere man ? 


After this we find our Lord preaching in the 


| ſynagogue at Capernaum, and caſting a devil out 
of a man, who cried out with a loud voice, ſaying, 


let us alone: What bave we to do with thee, thou 


Jeſus of Nazareth? I know thee, who thou art, THE 
Holy oxz of God. And they were all amazed, inſo- 
much that they queſtioned among themſelves, ſaying, 
What thing is this? What new doctrine is this? for 


with authority commandeth he even the unclean + 


ſpirits, and they do obey him. And inmediately 
Lis fame ſpread abroad throughout all the region 
round about Galilee, And can we imagine, that 
any of theſe -people ſaid that he was only a mere 
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man like themſelves ! (ſee Mark i. 21-28. Luke 
iv.33—37.) Preſently after, he miraculouſly cured, 
of a violent fever, the mother of Peter's wife. 
(Mark i. 2g—31. Luke iv. 38, 39.) 

In conſequence of the fore-mentioned miracles, 
They brought unto him all that were diſeaſed, and 
many that were poſſeſſed with devils, and be caſt out 
the devils' with his word, and heated Al. L that were 
fick. And devils came out of many, crying out, and 
faying, Thou ART CHRIST, THE SON or GoD. So 
that all men ſought him. See Mark 1. 32375 
Luke iv. 40—42. Mar. vin. 16, 17. 

And Feſus went about all Galilee, teaching in 
their ſynagagues, and preaching the Goſpel of the | 
Kingdom, and healing all manner of fickneſs, and all 
manner of diſeaſe among the people. And his fame 
went throughout all Syria : and they brought unto 
him all fick people, that were taken with divers diſ- 
eaſes and torments, and thoſe which were poſſeſſed 
with devils, and thoſe that were lunatick, and 
thoſe that had the palſy; and he healed them. And 
there followed him great multitudes of people from 
Galilee, and from Decapolis, and from Feruſalem, 
and from Judea, and from beyond Jordan. Mat. 
iv. 23-25. To thoſe aſſembled multitudes our 
Lord delivered his Sermon on the Mount, con- 
tained in fifth, ſixth, and ſeventh chapters of St. 
Matthew; and ſoon after miraculouſly cured a 
| leper, and charged him not to tell any man of 
it. But he went out and began to publiſh it much, 
and to blaze abroad the matter. So that there went 
a fame abroad of him, and great multitudes came to- 


gether 
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gether unto him from every quarter, to hear, and to 
be healed by him of their infirmities. Inſomuch that 
he could no more openly enter into the city, but was 
without in deſert places. See Mat. viii, i= Mark 
i. 40—45. Luke v. 12—16. 4 

After ſome days Jeſus entered again into Caper- 
naum, and it was noiſed that he was in the houſe ; 
and ftraightway many were gathered together, inſo- 
much that there was no room to receive them, no not 
Jo much as about the door. And ſome perſons, who 
brought a paralytic to be healed by him, were 
q obliged to make uſe of an extraordinary contri- 
1 vance to get him into Jeſus' preſence, who cured 
him by a word ſpeaking. And they were all amax- 
ed, and glorified God who had given ſuch power unto 
men ; and were filled with ſear, ſaying, We have ſeen 
ftrang? things to-day, we never ſaw it on this faſhion. 
See Mat. ix. 2—8. Mark ii. 1—12. Luke v. 17 ; 
—26. 

Thus have I given a ſhort and imperfect lun 
mary of that aſtoniſhing number and train of mi- 
racles, which Jeſus wrought within a ſhort time 


after his firſt preaching at Capernaum: and I C 
would now aſk, whether conſidering not only the b 
miracles themſelves, but the authoritative manner 2 
in which Jeſus performed them (ſee eſpecially Jr 
Luke iv. 35, 36, 39. Mat. viii. 3, 16. ix. 5,6.) it 2 
was poſſible for his firſt and ſtated diſciples, or in- N 
deed for any ingenuous and ſenſible man, eſpecially of 
for a Jew, of this character, (ſee Deut. xxxii. 39. * 

b 


1 Sam. ii. 6. 2 Kings v. 7.) who ſeriouſly reflected 


on i theſe miracles, to imagine that Jeſus was only a 
mere 
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mere man like himſelf? This certainly does not 
appear to have been the caſe with Matthew, the 
publican, who, reſiding at Capernaum, muſt have 
been well informed concerning Jeſus? miracles juſt 
mentioned, and had probably been an eye-witneſs 
to ſome of them. For, as Jeſus paſſed from thence, 
i. e. from the houſe where he had cured the para- 
lytic, he ſaw a man, named Matthew, fitting at the 
receipt of cuſtom, and he ſaith unto: him, Follow me. 
And he aroſe, left all, and followed bim; (fee Mat. 
ix. 9. Luke v. 27, 28.) and thenceforth became 
his conſtant follower and diſciple. 

After this probably it was that Jeſus cured the 
lame man at the pool of Betheſda, on the Sabbath- 
day; which circumſtance was ſo highly reſented 
by the Jews, that they ſought to kill him (ſee 
John v. 1—16). On this occaſion he made that 
defenſe of himſelf, which we have in the following 
verſes to the end of that chapter, and aſſerted 
thoſe high claims concerning himſelf, which have 
been already in part conſidered, p.61, &c. 

On another ſubſequent occaſion he declares, not 
only that one greater than the Temple was preſent, 
but that he Son of Man (meaning himſelf )-2was. 
Lord even of the Sabbath-day—Words, which to. 
Jewiſh ears mult have carried a ſound of the moſt 
exalted dignity and authority. (See Mat. Xu. 6, 8. 
Mark ii. 28. Luke vi. 5.) Theſe declarations 
of our Lord were made on a Sabbath. On an- 
other Sabbath he miraculouſly cures a man whoſe 


hand was withered, and vindicates this miracle 
| ' againſt 
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againſt the uncharitable h ts of the Scribes and 
Phariſees, thereby ſhewing them that he knew their 
hearts, which is, in the Old Teſtament, (1 Kings 


viii. 39. 2 Chron. vi. 30) declared to be the pe- 


culiar prerogative of God, See Mat. xii. 9—13. 
Mark iii. 1—5. Luke vi. 610. 


But Jeſus knowing that the Phariſees, far from 


being converted by theſe miracles, had taken 
counſel with the oppoſite faction of the Herodians, 
how they might deſtroy him, withdrew himſelf 
with his diſciples to the ſea of Galilee. And a great 
multitude from Galilee followed him, and from Je- 
ruſalem, and from Idumea, and from beyond Jordan; 
and they about Tyre and Sidon, a great multitude, 


when they had heard what great things he did, 


came unto him. And he ſpake to his diſciples, that a 
ſmall ſhip ſhould wait on him, becauſe of the multi- 


tude, left they ſhould throng him. For he had healed 


many, (indeed ALL that came to him, Mat. xii. 


15.) infomuch that they preſſed upon him for 
to touch him, as many as had plagues: and un- 


clean ſpirits, when they ſaw him, fell down before 
him, and faid, Tyov ART THE SON or GoD. See 
Mark iii. 6— 12. And was it during the courſe 
of theſe ſtupendous miracles, and after the re- 


peated atteſtations of“ John the Baptiſt, to the 


* Dr. P. indeed has ventured, with his uſual Boldneſi, to 
aſſert, vol. i. p. 25. that “it cannot be ſaid that John the 
Baptiſt preached any ſuch Doctrine, 1. e. as the Divinity and 


Pre- exiſtence of Chrifi.”” But I appeal to John i. 23, 27. (comp. 
Ch. iii. 28.) iii. 31, in proof that he preached the former, and 


to John 1, 15, 30, that he preached the latter, gt 
| exalted 
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exalted and divine character of Jeſus (comp. John 
iii. 26—36.), and with his own high claims, ſup- 
ported by thoſe miracles, and thoſe atteſtations, 
ſounding in their ears, that his firſt diſciples and 


followers ſuppoſed him to be nothing more than @ 


mere man like ee a ? Is this credible or "pubs 
ſible ? 


But to go on with the kita let boring 


ſ pent a night in prayer, now ordains twelve of his 
diſciples, whom he names Apoſtles, that they 
ſhould be with him, and that. he might ſend them 
forth to preach, and 10 have power to heal fickneſſes, 
and to caſt out devils. Six of theſe have been men- 
tioned before, to wit, Peter, James and John the 
ſons of Zebedee, Andrew, Philip, and Matthew 
the publican: and no doubt the other ſix were 
ſuch as were moſt proper to anſwer the important 
purpoſes of their appointment. (See Mark iii. 
13—19. Luke vi. 12—16. comp. John vi. 70.) 
And be came down with them, and flood in the 
plain ; and the company of his diſciples, and a great 
multitude of people out of all Fudea and Feruſalem, and 
from the ſea-coaſt of Tyre and Sidon, which came to 
hear bim, and to be healed of their diſeaſes ; and they 
that were vexed with unclean ſpirits : and they were 
healed. And the whole multitude ſought to touch 
him; for there went virtue out of him, and: healed 
them ALL (i. e. ALL who touched him.) 

Here I ſtop—for if, after all this, the firſt diſ- 
ciples of Jeſus could ſuppoſe him to be nothing 
more than a mere man like themſelves, they might, 

| I for 


+ 3%.» 1 - - 


4 
32 
- 
3 
. 
eo 
* 
2 
th 1 
_ 
. 


t 
44, 
h 
E 
.4 
. 
; 
N 
Wy 
4 
* 
wh 
[ 
(A 
iy 
be + 
. 
12 3 
wee 8 
F- 
„ NN 
* 
. 
þ 


1 14 J 
for aught I can ſee, retain the ſame monſtrouſſy 
abſurd opinion, even after they found our Lord's 
authoritative commiſſion, miraculouſly to beal diſeaſes, 
and to caſt out devils, accompliſhed in nw. 
See Mark vi. 7. 12. Luke ix. 1. 6. 

But as Dr. P. affirms that at firſt chey not boly 
Se but © converſed with him, on a ſuppoſition of 
His being a man (i. e. a mere man) as much as 
themſelves,” I muſt poſitively deny the fac. The 
converſation that paſſed between him and Natha- 
mac has been already conſidered, p. 107. And does 


this ſhew that Nathanael ſuppoſed him to be ſuch 


a mere man as himſelf ? or, in other words, did he 
Wia himſelf deo be br Cab of God; in the fame 


ſenſe as he gave that title to Jeſus? His bleſſed 


mother may be regarded as the very Irſt of his 
diſciples. (See Luke ii. 19. 33. 51.) Does the 
converſation between her and him; and her fub- 
ive behaviour on his reproving her, John ii. 


15, proceed upon a ſuppoſition that he was a 


mere man, even before he had worked any miracle? 
We know that filence is often as expreſſive as 
ſpeech, and, according to circumſtances, as ſtrongly 


and convincingly ſhews one's ſentiments of things 
and perſons. Thus, while our Saviour was dif- 


courſing with the woman of Samaria, John iv. 27, 
His diſciples, who had been in the city to buy food, 
(ver. 8.) came and marvelled that be talked with 
"tbe woman, yet none (8s, of them namely) /aid, 
"Bhat ſeeteſt thou ? or, Why talkeft thou with her? 
n che violent and: bitter prejudices of 

| | the 
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the Jews, and of the diſciples among the reſt (ſee 
Luke ix. 54.), againſt the Samaritans, would this 
have been their behaviour to one whom they had 
regarded as a mere human teacher? When Jeſus had 
left off preaching out of Simon's ſhip, Luke v. 4, he 
ſaid unto Simon, Lanch out into the deep, and let down 
your nets for a draught. And Simon anſwering, ſaid 
unto him, Maſter, we have toiled all the night, and 
have taken nothing ; nevertheleſs, at thy word, I will 
let down'the net, And when they had this done, they 
incloſed a great multitude of fiſhes, and their net was 
breaking (duppnywro). And they beckoned to their 
partners, which were in the other ſhip, that they 
ſhould come and help them. And they came, and filled 
beth the ſhips, ſo that they began to fink. When Simon 
Peter ſau it, he fell down at Feſus knees, ſaying, 
Depart from me, for I am a ſinful man, O Lord. 
Was this addreſſing Jefus as a nere man like him- 
ſelf? And if Dr. P. can, from the very beginning 
of Jeſus' miniſtry, find any one paſſage where the 
firſt diſciples appear to have converſed with him 
under no higher character, I muſt confeſs that, | 
after diligent ſearch, I cannot. | 
But, upon the erroneous nalen that the 
diſciples at firſt regarded Jeſus ozly as 4 ene man, 
the Doctor proceeds, p. 18: To 
« Their ſurprize, therefore, upon {bibs in- 
formed that he was not a man ·— 
Not a man ! And who could give them informs 
tion /o horridly falſe, ſo directly oppoſed to man's re- 
nin and ſal vation? Moſt certainly, not their 
1 2 | bleſſed 
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bleſſed Maſter. For even after his reſurrection, 
when he ſuddenly came into the room where his 
diſciples were aſſembled, and they were terrified and 
affrighted, and ſuppoſed that they had ſeen a ſpirit, 
he ſaid unto them, Why are ye troubled, and why do 
thoughts ariſe in your hearts? Bebold my hands and 
my feet, that it is I myſelf; handle me and ſee, for a 
ſpirit hath not fleſh and bones, as ye ſee me have. 
And when he had thus ſpoken, he ſhewed them his hands 
and his feet (and his ſide, John xx. 20.). And while 
they yet believed not for joy, and wondered, he ſaid unto 
them, Have ye here any meat? And they gave him a 


piece of a broiled fiſh, and of an honey-comb, and he 


took it, and did eat before them. Luke xxiv. 36— 
43. (Comp. Acts x. 41.) And eight days after, 


coming again into the room where his diſciples 


were, he faith to the unbelieving Thomas, Reach 
hither thy finger, and behold my hands; and reach 
hither thy hand, and thruſt it into my fide; and be 
not faithleſs but believing. And Thomas anſwered, 
and ſaid unto him, My Lord and my God. Where 
we may farther obſerve, that at the very time 
Jeſus was offering the ſtrongeſt evidence poſlible 
of the reality of his human nature, and of his being 
that very man who had been crucified and pierced, 
Thomas was ſo far from thinking this a contra- 
diction to his Divinity, that he ſays to him, My 
Lord and my God; not merely in the way of ex- 


clamation, but as anſwering what Jeſus had ſaid, 
and addreſſing him by theſe titles, in confeſſion of 
his divine knowledge and power. And had there 


been 
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been any thing wrong in this confeſſion, doubtleſs 
our Lord would: have reproved-him, or at leaſt 
have ſet him right. 


But Dr. P. ſays, 
«© The ſurprize (of the firſt Aiſciples) upon be- 


ing informed that Chriſt was not a man, 
but really God, or even the Maker of the 
world under God, would be juſt as great as 
ours would now be on diſcovering that any 
of our acquaintance, or at leaſt a very good 
man, and a prophet, was in TY or 
the Maker of the world,” 

But here the Doctor plainly ſuppoſes that Chriſ- 
tians maintain, in contradiction to the evangelical hiſ- 
tory, that the revelation of Chriſt's divinity, and of 
his being the Maker of the world, was made to 
his diſciples all at once, and that they perfectly un- 
derſtood the revelation as ſoon as it was made to 
them. Nothing, however, can be further from 
the truth than this ſuppoſition. The firſt diſ- 
ciples of Jeſus were, in common with the reſt of 
the Jews, prepared for the manifeſtation of our 
Lord, by the general expectation of the Meſſiah 
which about that time prevailed, by the many ex- 
traordinary circumſtances attending his birth, and 
by the preaching of John the Baptiſt “, who ſpoke 
of him in very high, though ſomewhat obſcure, 
terms. And after our Lord himſelf entered on his 
public miniſtry, he diſcloſed the glories of his 


This is particularly applicable to Andrew, our Lord's firſt 
diſciple, who had alſo-been the diſciple Jobn. 
I 3 per ſon, 
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perſon, not at once, but gradually, by a train of aſto- 
niſhing miracles, and by the appeals he was conti- 
nually making to them, as proofs of who and what 
he was. And though the declarations he made 
of his divine nature muſt now appear ſufficiently 
evident to every ingenuous inquirer; yet I will 
not take upon me to aſſert that his hearers in ge- 
-neral, or even his more immediate diſciples, per- 
fettly underſtood them at the time they were ut- 
tered. The Apoſtles. were very honeſt, but they 

were very plain men, of low education and em- 
ployments (ſee Acts iv. 13.), not remarkable for 
any brightneſs of parts, or ſtrength of underſtand- 
ing, but rather the contrary. They were, beſides, 
fo deeply tinctured with the Jewiſh prejudices con- 
cerning the Meſſiah, and the temporal or worldly 
nature of his kingdom, that when Jeſus told them, 
The Son of Man ſhall be delivered into the hands of 
men, and they ſhall kill him, and after that be is 
_ killed, he fhall riſe the third day, they underſtood 
not this ſaying; and it was hid from them, that 
they perceived it not. See Luke is, 44, 45. Mark 
ix. 31, 32. And when he afterwards ſpake unto 
them in till fuller terms, Behold we go up to Je- 
rufalem, and all things that are written by the pro- 
phets concerning the Son of Man ſball be accompliſhed. 
And he ſhall be betrayed,' and delivered unto the chief 
priefts and unto the ſcribes, and they. ſhall condemu 
him to death, and ſhall deliver him "to-the Gentiles ; 
and they Ball Scourge im, and ſhall ſpit upon him, 
and ſhall crucify and 5 bim; and the third day be 
all 


. 
Hall riſe again. Can any words! be more plain 
and expreſſive than theſe? And yet the diſciples 
underſtood none of theſe things; * and this ſaying vous 
hid from them, neither knew they the things that were 
ſpoken. (See Mat. xx. 17-—bg. Mark x. 3233s 
Luke xviii. 31-34.) In like manner, notwith- 
ſtanding the almoſt - -innumerablle - miracles the 
Apoſtles had ſeen, and the frequent declarations 
they had heard their Maſter, make coneerving the 
dignity of his perſon ; and though in his laſt; diſs 
courſe to them, before his M exage be was pleaſe 
ed to be ſtill more; explicit on this ſubject than 
he had ever been before (ſee John xiv. 611); 
yet I would not affirm that, even after this, their 
conceptions of his eſentia/ Divinity were ſufficiently 
high and exalted. But ſurely the Apoſtles-were, 
by Jeſus' repeated declarations, at leaſt: /uficiently 
prepared for thoſe fuller manifeſtations which the 
Holy Spirit was to impart to them concerning the 
glories of their Lord. Theſe things, ſaith Jeſus 
(John xiv. 25, 26.), have I ſpoken wnto you, being yet 
preſent with you. But the Comforter, 'which is the 
Holy Ghoſt, whom the Father will fend in my name, 
he ſhall teach you all things, and bring all things 
to your remembrance, whatſoever I have ſaid unto 
you. And ſoon after, John xvi.. 12—14, I have 
Yet many things to ſay unto you, but yt cannot bear 
them now... Hawbeit, when he, the Spirit of Truth, 
is come, he will guide you into all the truth (us 
Tao T HN axlaay) : he ſhall glorify me; for he 
halls wcrive of mine, and ſhew it unto you, Theſe 

| 14 promiſes 
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promiſes of our Lord, that the Holy Spirit ſhould 
teach the Apoſtles all tSbings, and lead them into 
all the truth, cannot mean leſs than that he ſhould 
fully inſtru& them in all zeceſſary and important 
truths, relative both to his kingdom and his perſon. 
If therefore the doctrines delivered by St. John, 
| chap. i. concerning the Pre-exiftence and Divinity 
of our Lord, and the making of all things by him, be 
_ neceſſary and important truths (as ſurely they muſt 
be, if they are truths at all), the other Apoſtles, 
as well as St. John, were fully inſtructed in them 
by the Holy Spirit: and it would be abſurd, if 
not blaſphemous, to talk of their ſurprize at the 
information they thus received. All, therefore, that 
Dr. P. advances in the paragraph we are conſider- 
ing, and in the ſucceeding one, being entirely 
founded on a falſe ſtate of the caſe, muſt fall to 
the ground. 

I proceed therefore to che paragraph, p. 19, 
where he ſays, 

« Leaſt of all would Chriſt have been conſi- 
dered as a man, in reaſoning and argumen- 
tation, though his external appearance 
ſhould have ſo far put men off their guard, 
as to have led them to give him that ap- 
pellation.“ 

This obſervation, though artfully couched in 
general terms, can relate only to thoſe. who be- 
lieved in Jeſus, that is, to his diſciples, It can- 
not apply to the unbelieving and perſecuting 
Jews, becauſe they did not own Jeſus to be any 

thing 
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thing more than a mere man, denying both his 
Pre-exiſtence and Divinity. Their language to 
him was, Thou art not yet fifty years old; and 
haſt thou ſeen Abraham ? John viii. 57. And again, 
For a good work we ſtone thee not, but for blaſ- 
phemy; and becauſe thou, being a man, makeſt 


_ thyſelf God. John x. 33. In reaſoning and argu- 


mentation, therefore, they would of courſe conſider 
and treat him only as a man. And as to the reaſon- 
ing or argumentation of Jeſus? diſciples with their 
Lord and Maſter, we meet but with very little of 
this in the Goſpels. They appear, as well they 
might, to have had ſuch an awful reſpect for him, 
taat, far from arguing with him, they were afraid 
even to aſe him queſtions concerning his conduct 
and doctrine. Of this we have had an inſtance, 
very early in his miniſtry, in relation to his con- 
verſing with the Samaritan woman: and on an- 
other occaſion, when he foretold his approaching 


ſufferings, though they did not underſtand his 


meaning, but were exceeding ſorry, as they could 


not but have ſome apprehenſions that he foretold 


his own death, yet they were afraid to aſk him. See 
Mat. xvii. 22, 23. Mark ix. 31, 3%. Again, 
when he had ſaid, Alittle while and ye ſhall not ſee 
me, ard again, a little while and ye ſhall ſee me, be- 
cauſe I go to the Father, and they were much 
puzzled with theſe expreſſions, and were dęſirous 
to aſk him what he meant by them, yet they did 
not. See John xvi. 16—19. In ſhort, I can find 


in the whole evangelical hiſtory but 7s inſtances 
£ ; that 
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that look like any of the diſciples arguing with 
| their maſter. . The one was at a time when the 
N hurry and confuſion of a great crowd preſſing 
upon them, may naturally be ſuppoſed to have put 
them off their guard. See Mark v. 30, 31. Luke 
viii. 45. The other was in the caſe of Peter, who 
met with ſuch a ſevere rebuke as was abundantly 
ſufficient to deter them from taking any future 
liberties of that kind. See 1 xvi. 22, 23. Mark 
viii. 32, 33. 

In the ſame paragraph Dr. P. advances another 
argument againſt the Divinity of Chriſt. | 
| «© Had the Apoſtle Paul (ſays be) conſidered 

7 | Chriſt as being any thing more than a man 
with reſpect to his nature 

Here I muſt beg the Doctor to ſtop a little, that 
we may thoroughly clear the ground as we go. I 
obſerve, therefore, that when the Jews ſaid to 
Jeſus, John viii. 57, Thou art not yet fifty years 
old; and haſt thou ſeen Abraham? He ſolemnly 
replied, Yerily, verily, 1 ſay unto you, Before Abra- 
ham was (born, Verse), I am; not I was, but 
ETO EIMI, I am, plainly intimating his diving eter» 
nal exiſtence (comp. Iſa. xliii. .13.), and in effect 
claiming the incommunicable name of God, be- 
vab or Jab. And the Jews underſtood him 
well, that they took up ſtones le caſt at him, as a2 
blaſphemer. And as Chriſt, ſpeaks thus of him- 
ſelf, ſo the Apoſtle. Paul, after aſſerting that al/ 
things that are in heaven and thut are in earth, vi- 

ble and inviſible, were created (arias) by bim aud 
8 er. 
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fon him, adds, And Hz 18 (Ar TOT EZTI not ww; 
was). Before all things, and by him all things baus 
ſubſiſted, and fill ſubſiſt (cuues unt). Col. i. 16, 174 
(Comp. Heb. i. 2, 3.) St. Paul therefore . 
withſtanding the wretched attempts“ of the So- 
cinians, and of Dr. P. in particular, Vol. i. p. 65, 
66, to evade the force of this paſſage) conſidered 
Chriſt as the Creator and Preſerver of all things 
both in heaven and earth, and as Jebovab, Jab, or 
God by nature. And the paſſage in Coloffians is 
nearly parallel to Neh. ix. 6, Thou (art) Hz (Wn, 
a title of the divine eſſence) Jehovah alone; thou 
haſt made the heavens, and the beaven of beavens, 
and all their hoſt, the earth and all which is upon 
it, the ſeas and all which is in them; and thou pre- 
ſerveſt them all. 

| Again, unto or concerning the che faith, 
_ Heb. i, 10—12, (comp, ver. 8.) Thou, Lord, in 

the beginning, haſt laid the foundation of the earth, 
and the heavens are the work of thine hands. They. 
ſhall periſh, but thou remaineſt : and they all fhall 
wax old as doth a garment; and as a veſture ſhalt, 
thou \fold"tbem up, and they ſhall be changed: but 
thou, ard the ſame, and thy years ſball not fail, Here 
St. Baul directly applies that ſublime paſſage of 
the Pſalmiſt, Pſ. cit. 25-29, to Chriſt: and the 
Ns relle in # the, OED is — 89 hx, God, 


Of theſe may be ord ont in ben Sociniaw 
Controverſy, Dialogue iii. & 32. p. 314, &c. of vol. i. wy 


edit. See alſo Vhithy on Col, i, 16. 
ver. 
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ver. 24; and Jehovah, ver. 1. 12. So that this is 
another convincing proof that St. Paul conſidered 
Chriſt as the Creator of heaven and earth, as eternal, 
and as Jehovah, or God, with reſpect to his nature. 

But Dr. P. ſays, 

© Had the Apoſtle Paul conſidered Chriſt as 
being any thing more than a man with re- 
ſpect to his nature, he could never have 
urged, with the leaſt propriety or effect, 
that, as by man came death, by man came alſo 
the reſurreftion of the dead, For it might 
have been unanſwerably replied, This is 
not the caſe; for indeed by man comes 
death, but not by man, but by God, or 
the Creator of man under God, comes the 
reſurrection of the dead.“ 

The context to the few words here quoted runs 
thus, 1 Cor. xv. 20, 21, 22: Now is Chrift riſen 
from the dead, and become the firſt-fruits of them 
that flept. For fince by man (came) death, by man 
(cometh, or ſhall come) alſo the reſurrefion of the 
dead, There is nothing in the Greek of the 21ſt 
verſe for came, and therefore we are at liberty to 
ſupply a proper word, in both parts of the ſen- 
tence; and it is evident that the reſurrefion of the 
dead (r- berg) here mentioned, refers to a future 
reſurrection of men. For, adds the Apoſtle, as in 
Adam all die, even ſo in Chrift ſhall all be made 
alive (Lworonfncoras), St. Paul teaches us in an- 
other place, Rom. v. 12, that as by one man fin 
entered into the world, and death by fin ; and fo death 


paſſed 


r 


x 
. 
1. 


1 
3 Jy 
_—_ 
E 4 
- 2 
X Y 
Fx 
- WR 
. 
1 * 
7 
wy 
J fy 
E 8 
FA 
--*, ” 
. 2 
48 
Ro 
= 
v4 
Big + 
"4 
4 
4: 
$i: 
N 
- 
1 
1 
1 7 
* 
£2] 
%a'Y 
2 
2 
85 7 
* * 
+ 
=. 
Wi 
"va 
"EY 
WR 
tf 
5 
bs + 
-*J 
A 
3 
q . 
[ Fi 
bly, 
. 
in 
4 
* 
44 
RB 
5 
2: 
OY 
N 
894 
5 
8 
br 
ing 
#7 ' 
n 
* 9 
aa 
1 
3-30 
N 
E 
| 
1 
8 
#; 
*- By 
- 
3 


l 

paſſed upon all men—or, as he expreſſes himſelf 
on reſuming the ſubject, ver. 18, As by the offence 
of one, or rather, according to the marginal rend- 
ering, As by one offence (9 vos wapanlupares) judg- 
ment came upon all men to condemnation, even ſo by 
one (act of) righteouſneſs (8 ives Inawpares) the free 
gift came upon all men unto juſtification of life. For 
as by one man's diſobedience the many (oi wo, the 
multitude, or maſs, of mankind) were conſtituted ſin- 
ners (apzerura xxteea)ncav), and became obnoxious 
to death (comp. ver. 12. 15.), / by the obedience of 
one fhall the many be conflituted righteous (man 
xaT&alnoora 6 moan), 1, e. they ſhall be juſti- 
fied in the ſight of God; and, if they believe in 
Chriſt, and obey his commands, they ſhall be fi- 
nally accepted to life eternal. Comp. ver. 17. 21. 
But what was this one a of righteouſneſs, this obe- 
dience of one, which the Apoſtle mentions, ver. 
18, 19? What could it be but the obedience of 
Jeſus Chriſt unto death, even the death of the croſs 
(Phil. ii. 8.), by which we are juſtified and recon- 
ciled to God? See ver. 9, 10, 18. As therefore in 
Adam, and in conſequence of one act of diſobe- 
dience by him, all men, produced naturally from 
him, die; even ſo in Chriſt, and in conſequence of 
his one grand act of obedience on the croſs, ſhall all, 
who are partakers of his ſpirit, be made alive. And 
indeed, for this end, Jeſus was made a little lower 
than the angels, that he might taſte death for every 
man; and foraſmuch as the children (of the ſame 


family with himſelf) are partakers of fleſh and 
blood, 
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Blood, he Bimſelf likewiſe participated of the ſame, 
that, through death, be might deſtroy (depoſe) him 
that had the power of death, that is, the devil, Heb. 
11.9. 14: and in another place, 2 Tim. i. 10, he 
is, in the ſame view, ſaid to have aboliſhed death 
itſelf. But abeliſping death is the ſame thing 
as reſtoring life: and we now ſee that this re- 
Horation to life was, with regard to us, effected by 
the death of the manhood in Chriſt, by that nature in 
him which alone could die. So that when the 
Apoſtle ſaid, As by man (came) death, fo by man 
(comes) alſo the reſurrefion of the dead, he reaſoned 
more concluſively than Dr. P. was aware of; and it 
could not have been unanſwerably replied, * This 
is not the caſe ; for indeed by man comes death, 
but by God, or the Creator of man under God, 
comes the reſurrection of the dead.” 

« Tt mult (proceeds the Doctor, p. 20.) ſtrike 
every perſon, who gives the leaſt attention 
to the phraſeology of the New Teſtament, 
that the terms Chriſt and God are perpe- 
tually uſed: in contradiſtinction to each 
other, as much as God and man; and if 
we attend ever ſo little to the theory of 
language, and the natural uſe of words, we 
ſnall be ſatisfied this could not have been 

the caſe, if the former could have been 
predicated of the latter, that is, if e 
had been God.“ 

As to the former part of this paragraph, I _ 
the a is, by this time, too well acquainted 
with 
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with Dr. P.'s confident manner of writing, to cre- 
dit his aſſertions without proof: and as to the 
latter, I reply, that what may be the Doctor's 
theory of language, and his notions concerning 
the natural uſe of words, I know not; but this I 
know, that whoever attends to the original lan- 
guage and words of the Old and New Teſtament, 
will ſee abundant evidence that Jeſus Chriſt is very 
God. Surely I ſhall not be expected to repeat 
this evidence here; but I cannot forbear obſerving 
that the Doctor's concluſion of the above para- 
graph looks very much like a flat contradiftion 
given to St. Paul, who, Rom. ix. 5, expreſsly and 
directly calls CRRISsT, Go Glefſed for ever. Amen. 
See alſo 1 John v. 20. 2 Pet. i. 1, in the Greek. 
We ſay (obſerves the Doctor) the Prince 
aud the King, becauſe the prince is not a 
king. If he had, we ſhould! have had re- 
courſe to ſome other diſtin&ion, as that of 
greater and leſi, ſenior and junior, father and 
fon, &c.“ 
What then ? _ 

«© When, therefore, the Apoſtle Paul ſaid 
that the church of Corinth was Chriſt's, and 
that Chriſt was God's (and that manner of 
diſtinguiſhing them is perpetual in the New 

7 Teſtament) %———— 

What manner of diſtinguiſhing a 2 
cc it is evident that he could have no idea 
of Chriſt _ rad in any * ſenſe of 
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This is boldly ſaid ; how traly, is another queſ- 
tion: and I have lately ſhewn, from the teſti- 
mony of St. Paul himſelf, what was his idea of 
Cbriſt being God, and in how proper a ſenſe the 
Apoſtle taught that he was ſo. As for his expreſ- 
ſion, 1 Cor. iii. 23, that Chrift was God's, conſi- 
dering the context in which it ſtands, it evidently 
imports no more, than that, as God raiſed up Jeſus 
Chriſt, who had been crucified and ſlain, and ex- 
alted him to be a Prince and a Saviour (See Acts 
v. 30, 31.), ſo Chriſt ever adminiſters his media- 
torial kingdom in ſuch a manner as may be moſt 
for the divine glory, and beſt anſwer the bleſſed 
purpoſes of this heavenly economy. 

Of the next paragraph (p. 20, 21) relative to a 
paſſage in Clemens Romanus, and to Dr. P.'s private 
opinion concerning the ſentiments of the common 
people with regard to the Trinity, I fee no occa- 
ſion to take particular notice. Our preſent ſub- 
ject, propoſed by the Doctor himſelf, is the gene- 
ral tenor of the Scriptures concerning the Divinity 
and Pre- exiſtence of Chriſt, 

I come therefore to the Doctor's concluſion of 
his firſt ſection. 

« All theſe things (ſays he) 4 conſidered, 
viz. the frequent and earneſt inculcating of 
the divine Unity, without any limitation, 
exception, or explanation, by way of ſav- 
ing to the doctrine of the Trinity; the man- 
ner in which Chriſt always ſpake of him- 
ſelf, and that in which the Apoſtles and 

Evangeliſts 
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Evangeliſts ſpake of him; he conduct of 
the three former Evangeliſts, in ſaying 
nothing that can be conſtrued into a de- 
dlaration of his Divinity or Pre-exiſtence 
and the term Cod being always uſed in 
| contradiſtinction to Chriſt, no reaſonable 
doubt can remain of the general tenor of 
Scripture being in favour of the doctrine 
ol the Divine Unit), in oppoſition to that o. 
the Trinity, and even to that of the Pre- 
exiſtence, as well as the Divinity of Chriſt.” 
And now,. reader, having ſeen my replies to 
Dr. P. on every one of theſe. points, permit me to 
alk thee, with the utmoſt ſeriouſneſs, What thinkeſt 
thou of the debate between-us? Have I, or have 
I not, in oppoſition to the Doctor, clearly. proved, 
from the general tenor of the original authentic Scrip- 
tures, that there is a Plurality, even a Trinity, in 
the OxR JIEHOVAH; that though Chriſt, while on 
earth, and humbled to the form of à ſervant, did 
ule many lowly expreſſions. concerning himſelf, 
yet he alſo aſſerted not only his Pre-exiſtence, but 
his Divinity; and that his Apoſtles and Evangeliſts, 
even the three former Evangeliſts, did the ſame? 
And, on the other hand, has Dr. P. proved, or 
even attempted to prove, that the term God is al- 
ways uſed in contradiſtinfion to Chriſt? What is 
the. anſwer of thy - conſcience to. theſe queſtions, 
which relate not to the frivolous ſubjects of an 
hour or a day, not to the empty trifles of a frail 


tranſitory lite, but enter deep into the awful con- 
K cerns 
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cerns of an approaching eternity? Imitate there- 
fore, my friend, the noble Bereans, Acts xvii. 11; 
TAKE NO MAN'S WORD 1n matters of ſuch infi- 
nite conſequence, but ſearch the Scriptures, whether 


theſe things are as Dr. P. or as I have repreſented 


them: and the Lord give thee —— in all 


things. 


And here I might properly cloſe my contro- 
verſy with Dr. P. For if the Scriptures be for me, 
how would the arguments I have advanced be ar 
all affected, though ten thouſand human writers 
ſhovld in ſome reſpects have miſconceived, and 


of courſe miſrepreſented, the important doctrines I 


have been defending? And though Councils ſhould 
have miſapprehended, and Creeds erroneouſly 
ſtared them, I would ſtill appeal to the original 
Scriptures of the Old and New Teſtament, and ſay 
with the Apoſtle, Rom. iii. 4, LET GOD BE 
TRUE, BUT EVERY MAN A LIAR. 

As ſome of my readers, however, may not be 
diſpleaſed to ſee how one of the earlieſt Chriſtian 
writers has expreſſed himſelf concerning the Divi- 
nity and Pre- exiſtencè of our Lord, I ſhall preſently 
produce a number of paſſages from his Epiſtles, 
after having made a few previous remarks on their 
authenticity, in reply to Dr. P. The epiſtles to 
which I allude, are thoſe of Ignatius. 


That Ignatius was biſhop of Antioch in Syria, in 


the latter part of the firſt, and the beginning of 
the ſecond century after Chriſt, is indiſputable, 
and admitted on all hands. And Cbryſaſtom tells 
oy us, 


E P 
us, that © he was intimately acquainted with the 
Apoſtles ; enjoyed their ſpiritual inſtruction, even 
in the moſt ſublime myſteries of Chriſtianity ; and 
was by them thought worthy of the biſhopric to 


which he was advanced *.“ There are a nuntber of 


epiſtles extant under his name. Several of theſe 
are, by all learned men, rejected as ſpurious: and 
of the eden remaining ones there are two editions, 
the one larger, the other ſhorter. The larger is 
ſo evidently corrupted and znterpolated, that per- 
haps there is, at this day, ſcarcely a man of learn- 
ing in the world, who does not prefer the other : 
and as to the ſhorter epiſtles themſelves, there 
were, in the laſt century, different opinions con- 
derning them; till at length a warm and cloſe 
controverſy aroſe between Monſ. Daills, a cele- 
brated French divine, and our eminent biſhop 
Pearſon ; the former having attacked, and the lat- 
ter defending, the genuineneſs of the ſeven ſhorter 
Epiſtles of Ignatius. Biſhop Pearſon's work, in- 
titled Vindiciæ Epiſtolarum Santi Ignatii, was firſt 
publiſhed in 1672; and gave ſuch general ſatiſ- 
faction, that ſince that time there have been few 
men of any note, who have maintained that theſe 
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Epiſtles were not, at leaſt in the main, genuine. 
As for what Dr. P. aſſerts, Vol. i. p. 100, that 
% Le Sueur, after having given an account of the 
whole matter, ſays that Mr. Daille has clearly 
proved that the firſt, or ſmall collection of Ig- 
natiuss Epiſtles was forged about the beginning 
of the fourth century, or two hundred years after 
the death of Ignatius I anſwer, that both Biſhop | 
Pearſon and Archbiſhop Wake have entirely de- 
moliſhed this weak pretence of Daill?'s *, © In the 
Epiſtles of Ignatius (meaning his ſhorter epiſtles) 
there is, ſays Dr. Jortin, a harſhneſs of ſtyle, but 
a lively ſpirit, and a noble enthuſiaſm, eſpecially 
in that to the Romans.—But though the ſhorter 
epiſtles are, on many accounts, preferable to the 
larger, I will not affirm that they have undergone 
110 alteration at all +.” „ Conſidering then, ſays 
Dr. Lardner, theſe teſtimonies I have alleged 
from Jrenæus, Origen, and Euſebius, and alſo the 
internal charaQters of great ſimplicity and piety 
which are in theſe epiſtles (I mean the ſmaller}, 
it appears to me probable that they are, for the 
main, the genuine epiſtles of Ignatius. If there be 


For a further and more particular account of theſe ſever 
genuine Epiſtles of Ignatius, may be conſulted the ancient and 
modern teſtimonies prefixed to them in Cotelerius's and Raſel's 
editions, and Pearſoni Vindiciæ Epiſt. Ignat.; and the mere 
' Engliſh reader may be very well ſatisfied with what he will 
find in Archbiſhqp Fate's Diſcourſe prefixed to his tranſlation 
of the Apoſtolic Fathers, ch. iv. ; and in Dr. Lardner's Credi- 
"bility of Goſpel Hiſtory, part ii. vol. i. book i. ch. 5. 

+ Remarks on Ecclef. — vol. i. p. 234. 239, 2d edit. 


5 only 


"Law 
only ſome few ſentiments and expreſſions which 
ſeem inconſiſtent with the true age of Ignatius, 
tis more reaſonable to ſuppoſe them to be addi- 


tions, than to reject the epiſtles themſelves en- 


tirely; eſpecially in this ſcarcity of copies which: 
we now labour under. As the interpolations of 
the larger epiſtles are plainly the work of ſome 
Arian, ſo even the ſmaller epiſtles may have been 
tampered with by the Arians, or the orthodox, or 
both; though ] don't affirm that there are in them 
any conſiderable corruptions or alterations.” 
Thus theſe two learned and able critics, Dr. 
Jortin and Dr. Lardner. But not ſo Dr. Prieſtley. 
For my own part, ſays he, p. 108, I ſcruple 
not to ſay that there never were more evi- 
dent marks of interpolation in any writ- 
ings, than are to be found in theſe genuine 
cepiſtles, as they are called, of Ignatius: 
though I am willing to allow, on reconſi- 
dering them, that, excluſive of manifeſt 
interpolation, there may be a ground- work 
of antiquity in them. The famous paſ- 
ſage in Joſephus concerning Chriſt, is not a 
more evident interpolation than many in 

theſe epiſtles of Ignatius,” 


And this laſt propoſition I directly and poſitive- 


| ly deny; and though, ſuch vapouring may impoſe 
upon the ignorant and illiterate, whether male or 
female, yet I believe Dr. P. will hardly find one 
man of a (Mr. Gilbert Wakefield excepted) 


3 to 
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to join with him in ſo extravagant an aſſertion. 
And notwithſtanding he talks thus confidently of 
the mam evident interpolations in the genuine 
epiſtles of Jenatizs, he does not produce oye. For 
the Doctor on this, as on other occaſions, finds it 
much eafier to afert than to prove. 

Guided therefore by my own deliberate judge- 
ment concerning the genvineneſs of the ſeven ſhorter 
Epiſtles of Ignatius, and fupported by the authority 
of ſuch critical ſcholars as Archbiſhop Uſer, Gro- 
tius, Hammond, Pearſon, Bull, Grabe, Fo. Albert 
Fabricius, Wake, and Cave, I ſhall now produce 
what that bleſſed martyr, the diſciple and inti- 
mate companion of the Apoſtles, hath ſaid, not 
only concerning the Divinity and Pre-exiſtence 
of our Lord and Saviour Jeſus Chriſt, but alſo 
concerning his miraculous Conception, and the Doc- 
trine of the Trinity, And I ſhall take the epiſtles 
in the order Ruſſel has placed them, in bi elabo- 
Hate and uſeful edition. 

The firſt words, then, of Ignatius's Epiſtle to the 
Smyrnæaus, after the ſalutation, are, & 1,“ I glorify 
Jeſus Chriſt, who is God ®,” Soon after, in the 
ſame firſt ſection, he ſays of our Lord, © who was 
truly of the race of David according to the fleſh, but 
the Son of God according to the will and power of 
God, truly born of a virgin, baptized by John, that 


all righteouſneſs might be fulfilled by him, truly 


—_ 6 e. to the croſs) for us in the fleſh, under 


, Aokats Inova Xferor, TON OEON, 
(or 


7 


4 


C- 166 1. 


(or in the time of) Pontius Pilate and Herod. the. 


tetrarch *.” 5 2, © And he ſuffered truly, as he 
alſo truly raiſed up himſelf f. S 10, He again 
calls Chriſt God T.“ 

Epiſtle to Polycarp, & 3, © Expect him who is 
above (or before) all time, eternal, inviſible, (though) 
for our ſakes made viſible, impalpable, and im- 
paſſible, (yer) for us paſſible, ſuffering all manner 
of ways for us J.“ § 8, © I wiſh you all happineſs 
in our God, Jeſus Chriſt J.“ 5 

Epiſtle to the Epheſians In the ſalutation he 
ſtyles Jeſus Chriſt owr God . § 1, © Stirring 
up yourſelves by the blood of God tf”. Comp. Acts 
xx. 28. | 


$ 7. © There is one phyſician, fleſhly and 


ſpiritual, generated and ungenerated, incarnate God; 
in death true life, both of _— and of God, firſt 
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paſſible and then pins, even Jeſus Chriſt 
our Lord“. | „ 
oF KR ra 4 i | pe i $ 15. 


"bt Tergo; gu, Tagrings FE KU .IINEYMATIKOZ, ret 
TN ; ATENNHTOE, EN EAPKI TENOMENOE OEOZ, (conf. 1Tim. 
ili. 16. ) ** dave rg Lon adnbinn,' (conf. Joh. vi. 51), KAT EK 
MAPIAT KAI EK ©EOY, Dre abyto; no Tore anc; I nevg 
Xęigos & Kupiog nuwr Valſius ex T. Htodoreto, Gelafio, et veteri ver- 
ſione].— This paſſage well deſerves our moſt ſerious attention, 
ſince it particularly expreſſes Ignatius s faith, with regard to 
the compound perſon of Jeſus Chriſt. I have tranſlated y:»nro5 
at aye; by generated and ungenerated ; becauſe, notwith- 


ſtanding what ſome very reſpectable men have written, I be- 


lieye this to be the true ſenſe of the Greek words, agreeably 
to the ancient Latin verſion, genitus et ingenitus, and to the 
feriptural uſe, of yermo;, Mat. xi. 11, Luke vii. 28. Aud 
am perſuaded that Ionatius has here dee the ancient 
apoſtolie doctrine, namely, that Chᷣriſt, as to his humanity, Was 
generated or begotten; but, as fo hit divinity, ungenerated or un- 
begotten : becauſe though the terms bego/ten, Son of God, and 
Son, are in the New Teſtament frequently applied to our Lord, 
yet I cannot find that they ever ricty and properly relate to 
his Divine Nature; or that the Divine Logos is ever ſaid to be 


| the Son, or only-begotten of the Father, but with reference to his 


being made fie. See John i. 14. In like manner I know nat 
that the term Father, in the Scriptures either of the Old or 
of the New Teſtament, ever denotes the relation of one Perſin 
of the Divine Trinity to another Perſon of the Divine Trinity, ab- 
firatedly, I mean, from the incarnation ; but when God, or Je- 
bowab, is called the Father in reſpect of Fe/us Chrif, there is, 1 
think, always a reference to the miraculous generation of the man- 
Hood, by the power and ſpirit of Jehovah. Firmly, therefore, 
believing that“ in the Divine Trinity none is fore or after 
other, none is greater or /e/5 than another; but that the 
whole Three Perſons-are coeternal together, and corqual 5 and 
* 4 that our Lord Jeſus Chriſt, the Son of God, is God and 
Man; 


K * F 

Sig. © There is nothing hid from the Lord 
(Jets juſt before mentioned), but even our ſe- 
cret things are nigh to him. Let us do all things 
therefore conformably to him dwelling i in us, that 
we may be his temples, and he may be our God 
within us f.“ Comp. Eph.- Nie Bf. TR * P Cor: 
ili. 16. 

318. Let my life be ſacrificed for the de- 
trine of the croſs, which is indeed a ſtumbling- 
block to the unbelievers, but to us ſalvation and 
life eternal. Where is the wiſe man? where is 
the diſputer? where is the boaſting of thoſe that 
are called wiſe? For our God Jeſus Chriſt "WAS 
according to the diſpenſation of God, conceived in. 
the womb f * 10 the mo 150 2 2 the 85 
beet. 

— 8 19. * Now the virginity of Mary, and He : who 


Man; * to he * as . his Godbrad, nd 
inferior to the Father as touching his Manhood” I heartily 
aſſent to Ignatins's doctrine, that he was both generated and 
ungenerated, INCARNATE GOD. And J muſt further remark, 
that the term aywyro;, thus applied to our Lord, cuts up 
Arianiſm by the root: of which the Arian corrupter of this 
Epiſtle was ſo ſenſible, that he has interpolated the paſſage 
under conſideration in ſach a manner, as to refer the epithet 
eryeyyyro; to God the Father and Begetter of the only begotten, Te 
"pOroyeve; Harne xa TinTves And in the Epiſtle to the Tral- 
lians, & 6, he has had the impudence to make another interpolation, 
by which Ignatius is repreſented as Highly condemning thoſe who 
think Chriſt ayumo. 
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Fey 
was born of her, were kept in ſecret from the 
prince of this world.“ — And afterwards, © God 
being manifeſted, as a man, for the renewal of eter- 
nal life *.“ 
8 20. © Jeſus Chriſt, of the race of David ac- 
cording ie the fleſh, the. Son of Man, and Son of 
God F.” 

- Epiſtle to the Magnefians, & 6, © Jeſus. Chriſt, 
who was with the Father before all ages, and ap- 
peared in the end (to us) Þ.” 

$ 7. © The Lord did nothing without the Fa- 
iber, being united to him ||. ge John xiv. 10, 
11; x. 30. 

813. Study W to be one in the 
doctrines of our Lord, and of the Apoſtles ; that 
ſo, whatſoever ye do, ye may proſper both in body 
and ſpirit, in faith and charity; in the Son, and 
in the Father, and in the Holy Spirit. — Be ſubject 
to your biſhop, and to one another, as Jeſus Chriſt 
to the Father, according to the fleſh; and the 
Apoſtles to Chriſt, and to the Father, and to the 
Spirit J.“ 10 the latter of which ens it is very 
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obſervable, 


20S 
obſervable, that Chriſt is ſaid to be ſubject to the 
Father, according to the fleſh; and that, in both, the 
three Perſons of the Trinity are not only diftinfly 
mentioned, but in the ſame order as by St. Paul 
in 2 Cor. xiii, 13. And each of theſe paſſages, 
I think, clearly proves that Ignatius was not an 
Unitarian, as Dr. P. makes him, Vol. i. p. 260. 
He might with equal truth have ſaid that he way 
a Mahometan ! 
Epiſtle to the Trallians, & 7, he, as uſual, 
ſtyles Jeſus Chriſt Gd“. | 
Epiſtle to the Romans—He ſalutes the church 
of the Romans, which hath obtained mercy from 
the majeſty of the moſt high Father (comp. Luke 
1. 35), and of his only Son Feſus Chriſt, whom he 
twice in this falutation calls © aur God F.” | 
$ 3. © Our God Jeſus Chriſt, zow that he is in 
the Father, does fo much the more appear 4.“ 
$6. © Permit me to imitate the paſſion of my 
God ||*,—No doubt theſe words of the bleſſed 
martyr will ſound very harſh to Unitarian ears; 
| for 
* ©EOY Ines Xpire, 
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[| adam 1404 pp Thy tiv TOY TIA®OYE TOY Skor Mor. 
After citing this paſſage of the bleſſed martyr, Mr. Wake- 
field (Enquiry, p. 338.) ſays, © But enough of this;” and ex- 
claims, with the b/a/þbeming high-prieſt, Mat. xxvi. 26, H, 
a ſpoken blaſphemy ; what . need have we of af 

Bebeld ! 
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for Dr. P. finding in the Epiſtle of Clement, & 2, 
the expreſſion of the /ufferings of God, ſays of it, 
Vol. i. p. 97, © This is language ſo exceedingly. 
Hoc king and unſcriptural, that it is hardly poſſible to 

think that it could be uſed by any. writer ſo near 
to the time of the Apoſtles.” And yet the Apoſtle 
Paul had directed the elders of . Epheſus 20 feed 
_ the church of God, which he had purchaſed with n1s 
own blood 25 di Ts IAIOY QrLGTOS, Acts xx. 28. 
And the expreſſion, ſuſferings of God, meaning of 
that nan who was alſo God, is ſurely not more im- 
proper than that of God's own blood, meaning the 
Slood of him who was God as well as man. 1 am 
well aware that ſome copies, in this text of the 
Acts, have Kvez inſtead of Oes; but it ſhould be 
obſerved, that the church of the Lord is a phraſe 


Behold! now ye "REN * his blaſphemy. I with, 8 

that Mr. W. had diſtinctly pointed out wherein Igaatius's bla/- 

phemy conſiſted. Was it in being deſirous of rmitating the ſu f. 

ferings of Chrift? I think St. Paul, Rom. viii. 17, 2 Tim. 
ii. 11, 12, will juſtify him. Was it in calling Chriſt God? 
Then the Apoſtles were blaſphemers. Was it in ufing the ex- 

preſſion, the /ufferings of my God? This I have vindicateg i in 
the text, | 
' * Dr. P. remarks, vol. i. p. 31, « In A. D. 58, Paul tells 
the elders of the church of Epheſus (Acts xx. 27.) that he had 
not ſhunned to declare unto them the whole counſel of God. We 
may be confident, therefore, that if he had any ſuch doctrine 
(namely, as the Godhead of Chriſ to divulge, he _ have 
taught it in the three years he ſpent in that city. And no 
doubt he bad taught it; and hence, in the very next verſe, he 
_ uſes that ſtrong expreſſion of God's own blood, without the 


Acaſt Le/tation or apology. 
; | | that 
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that occurs no where elſe in the New Teſtament ; 
whereas the church of God is according to St. 
Paul's a/ual ſtyle. See 1 Cor. i i. 2. 10. 32. xi. 22. 
xv. 9. 2 ©of; i. 1. Gal. i. 1% Pian . 
and Dr. Mill on Acts xx. 28. And we have already 
ſeen Ignatius, Epheſ. § 1, uſing the phraſe, Blood 
of God, which is a confirmation of the true read- 
ing in Acts xx. 28; and this reading, and the ex- 
preſſions of Ignatius and Clement, ibu ſup- 
port each other. Bur there is nothing wonder- 
ful in Dr. P.'s caching at Junius's opinion con- 
cerning the paſſage in Clement; becauſe he cer- 
tainly wiſhed to get rid of the obnoxious words 
wb, ννν cre, Which contain a clear and poſitive 
proof of this apoſtolical writer's faith in the Di- 
viniey of Chriſt; and that too in an epiſtle, 
the genuineneſs of which he himſelf admits. But 
although Junius, not underſtanding the text in 
Clement, attempted to amend it by a conjectural“ 
ſubſtirution of pabnpara, precepts, for wahnuara, 
ſufferings, yet the ſenſe of the true reading is 
cleared in Cotelerius's note on the place, d the 
reading itſelf ſatisfactorily defended againſt the 
conjecture of Junius, by the learned Dr. Grade, in 
his Annotation on Biſhop Bulls Latin Works, 
folio, | p. 57, 58. And as 1 have been led to take | 


Mr. Wakefuld indeed aſſerts (Enquiry, &C. p. 322, 323) 
that the reading is erroreous; for that other MSS. have the 
Precepts of God, walnuata, not mabnuarx.” But Mr. W. ouphe 
to have known, that there is but one ancient MS, _ "tits 
* extant; and that MS, has mabuara, /uftrings." 


notice 
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notice of Clement's Epiſtle, T ſhall here eite the 
beginning of his 32d ſection: © If any one ſhall 
conſider them ſingly and diſtinctly, he will ac- 
knowledge the magnificence of the gifts given 
through him (i. e. Jacob). For from him are the 
prieſts and the Levites, all who miniſter at the 
altar of God; from him the Lord Jeſus according 
to the fleſh*.” Now let the reader attentively 
compare this quotation with Rom, ix. 4, 5, and 
then determine for himſelf, whether, in the words, 
« from him the Lord Jeſus according to the fleſh,” 
Clement did not refer to Rom. ix. 5; and, conſe- 
quently, whether, in uſing them, he had not re- 
ſpect to that Divine Nature in Chriſt, which was 
not from Jacob. It is however, I hope, on the 
whole, evident, how well Clement agreed, as to the 
doctrine of Chriſt's Divinity, not only with Ignatius, 
but likewiſe with his friend and fellow-labourer St. 
Paul. (See Phil. iv. 3.) I ſhall produce another 
paſſage from his 16th ſection, which contains 
ſuch an evident proof of the Pre-exiſtence of our 
Lord, as Dr. P. notwithſtanding all the pains he 
has already taken f, or may hereafter take, will 
never be able to invalidate. The words arc, 
ce Chriſt is theirs who are humble, not who exalt 
themſelves over his flock. The ſceptre of the 
majeſty of God, our Lord Chriſt Jeſus, came not in 
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the ſhew of pride and arrogance; though he could 
have done ſo; but in humility, as the Holy Ghoſt 
had before ſpoken concerning him *;” namely, in 
the fifry-third chapter of Iſaiah, which Clement pro- 
ceeds to cite at large. Or if, inſtead of the words 
marked in Italics, we read with Jerom, though he 
could do all things,” theſe will, beſides his Pre- 
exiſtence, moreover prove his Omnipetence, and con- 
ſequenrly his Divinity. | 

But to return to Ignatius. We can now, I think, 
be at no loſs to form a proper and determinate 
judgement of his entire conformity with the Holy 
Scriptures, as to thoſe moſt important doctrines 
of the Trinity, of the Pre- exiſtence and eſſential 
Divinity of our Lord, and of his miraculous Con- 
ception by the Virgin Mary. We may alſo clearly 
perceive how many powerful notives Dr. P. had 
to depreciate thoſe moſt venerable and valuable 
remains of Chriſtian antiquity, the ſeven ſoorter 
Epiſtles of that bleſſed champion and martyr for 
the true faith. For, if their genuinene/s were once 
admitted, they muſt be ſuppoſed to contain the 
apoſtolic doctrine; and then Dr. P. would be re- 
duced to the alternative of either giving up his 
Hbionitiſh and Unitarian tenets, or of openly re- 
uouncing Chriftianity. 

Dr. P. having, in the third ſection of his In- 
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troduction, condeſcended to cite the circular let- 
ter of the church of Smyrna, concerning the mar- 
tyrdom of Polycarp, of which he thought he could 
make ſome uſe, to prove that Chrift was not the 
proper objef of prayer, it may not be amiſs to take 
particular notice of what he ſays, p. 46. 1 
As many profeſs a great regard for thoſe 
who are called apoſtolical Fathers, let us at- 
tend to the prayer of Polycarp, when he was 
tied to the ſtake, ready to be burned alive. 
Now this prayer, which is a pretty remark- | 
able one, is addreſſed to God the Father, 
and not to Chriſt ; ſo that this diſciple of 


the Apoſtle John did not think the example 0 

of Stephen any precedent for him.“ < 
Namely, 10 pray to Feſus Chriſt, as St. Stephen c 
had done in ſimilar circumſtances, Acts vii. 59, 60; t 
and yet the very prayer itſelf concludes with theſe v 
remarkable words, & 14, For this, and for all E 
things elſe, I praiſe thee, I bleſs thee, I glorify thee, ti 
with the eternal and heavenly Feſus Chriſt, thy beloved tf 
Son, with whom to Thee, and the Holy Ghoſt, be glory ca 
both now and to all ſucceeding ages. Amen . And CC 
in § 17, upon a wicked ſuggeſtion of the Jews, of 
that, if the Chriſtians were permitted to have the to 
martyr's remains, they would forſake him who was wi 
crucified, and worſhip Polycarp, the authors of the L. 
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narration, that is, the Church of Smyrna, declare, 
© that neither was it poſſible for them ever to for- 
ſake Chriſt, who ſuffered for the ſalvation of all 
ſuch as are ſaved throughout the whole world, the 
righteous for the ungodly; nor to worſhip any 
other beſides him ® !” The Chriſtians, therefore, of 
that age, who had been under the inſtruction of 
St. John, and of his ſucceſſor Polycarp, did think 
Chriſt the proper objet of prayer, which is certainly 
included in the term oe6:olai, worſhip; and Dr. 
P.'s affertion, p. 37, that © the practice of pray- 
ing to the Father only was long univerſal in the 
Chriſtian church,” is not true. | 

But to add a few words more concerning Poly- 
carp. That this excellent man had indeed been the 
diſciple of the Apoſtle John, appears from the unex- 
ceptionable atteſtation of [reneus, who, in a letter 
to Florinus, tells him, © I faw you, when I was 
very young, in the Lower Aſia with Polycarp—— 
For I better remember the occurences of that 
time, than thoſe which have lately happened, So 
that I can tell the place in which the bleſſed Poly- 
carp ſat and taught, and his going out, and his 
coming in, and his manner of life, and the form 
of his perſon, and the diſcourſes which he made 
to the people, and how he ſpoke of his intimacy 
with Jobn, and with the reſt who had ſeen the 
Lord ; and how he related their ſayings, and 
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what he had heard from them concerning the 
Lord, both concerning his miracles, and concern- 
ing his doctrine; and how Polycarp, having re- 
ceived theſe things from thoſe who had been eye- 
witneſſes of the Word of life, reported them all 
agreeably to the Seriptures*, Theſe things I then, 
through the mercy of God toward me, diligently 
heard and attended ro, recording them not on 
paper, but on my heart; and, through the grace 
of God, I am continually and carefully ruminating 
upon them.” From this very diſtinct and remark- 
able teſtimony of Jrenæus, then, we may be aſſured 
that Polycarp had thoroughly imbibed Sz. Jobn's 
doctrines of the Pre- exiſtence and Divinity of Jeſus 
Chriſt, and of his Union with the Father, and con- 
ſequently knew, that he could not worſhip the 
Father ſeparately from him, and accordingly joins 
him (as we have ſeen) with the Father, and with 
the Holy Ghoſt, at the concluſion of his prayer. 
The manner in which Dr. P. has treated the 
laſt prayer of this bleſſed martyr, affords a freſh 
inſtance of his negligent, I will not ſay unfair, 

mode of quotation, and may furniſh the judicious 
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reader of his works with a further and very uſeful 
hint, carefully to examine, not only the Doctor's 
citations, but the contexts with which they are con- 
nected, and which may often, as in the caſe be- 
fore us, give a very different colour to the ſhort 
and imperfect ſcraps he produces. 

And now, if any one aſk, Why I decline fol- 
lawing Dr. P. through the remainder of his four 
volumes ? my anſwer is, That I think my time may 
be much better employed; that, ſo far as the boly- 
Scriptures of the Old and New Teſtament are con- 
cerned, I hope I have already ſufficiently vindicated 
them from the Doctor's falſe gloſſes, in favour 
of his Ebionitiſb and Unitarian errors; that I have, 
moreover, ſhewed what was the doctrine of the 
Apoſtalical Fathers, Ignatius, Clement, and Polycarp, 
on the momentous points debated between us; 
and, laſtly, that with regard to the | follies of 
the ſucceeding Chriſtian writers, whether Greek 
or Latin, who, negleing the Hebrew, Scriptures, 
1dolized the very imperfect and faulty verſion of 
the Septuagint, and yet frequently. followed the 
ignes fatui of their own imaginations, .and of the 
Platonic and other vain Philoſophy—that as to ſuch 
follies as theſe, I have no great objection to their 
being treated with the ſeverity they deſerve, though 
I ſhould not myſelf chooſe the office of execu- 


ſtioner. 
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| FTER part of the preceding anſwer to Dr. 
« Prieſtley was gone to the preſs, a friend put 
into my hands the firſt volume of Mr. Gilbert 
Wakefield's Enquiry into the Opinions of the 
Chriſtian Writers of the three firſt Centuries con- 
cerning the Perſon of Jeſus Chriſt. And as this 
gentleman, who appears to be a much better Ori- 
entaliſt than Dr, P. has thought proper to diſputs 
the plurality of the Hebrew name of God, BTR, 
I ſhall diſtinctly conſider what he has alledged on 
this ſubject, p. 7—11, of his Introduction. 
« This term,” ſays he, © may be conſidered 
as a word that has no fingular number, with 
a plural termination, which ſometimes in- 
fluences the adjundt in oppoſition to the 
ſenſe— Ee. 
But why may it be thus conſidered? Whether 
a word in any language be ſingular or plural in 
fenſe, may be beſt learned from it's form; and 
Mr. W. admits that Aleim is in form plural. To 
ſay, therefore, that it influences the adjun#, in op- 
Pofition to the ſenſe, is begging the queſtion; for 
it is ſaying, in other terms, that Aleim is in ſenſe 
| f — ſingular, 
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ſingular, though in form plural; but this is the 
very tbing to be proved. In a note he produces 
BY, and DV32 ; but , from the verb dd, zo 
turn, or look towards, is EFT ſenſe as well as 
in form, and is uſed for the ſeveral faces or aſpects 
of the heavens, the earth, a place, and for the /e- 
veral, at leaſt two, profiles of a man, or brute, 
which turn towards or look different ways. 3, 
though rendered youth, is certainly not a noun 
ſubſtantive of time, but an adjective from the vers 
"1, 10 agitate, move briſtly, and refers to c, days, 

underſtood, and ſtrictly denotes the /prightly, ac- 
tive days or ſeaſon of life. Other words, to which, I 
ſuppoſe, Mr. W. alludes, have been conſidered and 

explained i in the anſwer to Dr. P. p. 3, 4, note. 
* whereas, in general, the ſignification (of 
Aleim) predominates, and produces a An- 

gular adjunt?.” | 
This may be admitted, in ſenſu 1 For the 
name Aleim, when uſed for the rue God, is gene- 
rally joined with ſingular adjunfs, to expreſs, as 
men of learning have often remarked, the Unity of 
Eſſence, and Operation in the ever-bleſſed Three. 
The two following ſentences in Mr. W. not be- 
ing to the preſent point, I omit *. But the third 
contains 


* What Mr. W. ſays, in note f. p. 8, ſhall, however, be con- 
ſidered here. We have in Job xii. 7, myna joined with n.“ 
True; and is it not a common idiom of the Hebrew language 
to join a verb ſingular to a noun plural, in a difributive ſenſes 
q. d. Every beaft ſhall teach thee ? See Joel i. 20. Jer. ii. 15. 
xii. 4. XXXV. 14. lix. 12. Again, Pf, Ixxviii. 15, we have 
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contains a remarkable conceſſion, to which I re- 
queſt the reader's attention. e 
C The doctrine of one Eſſence, and three Per- 
ſons, is, to be ſure, a very commodious ſo- 
lution of this grammatical problem,” i. e. 

of Aleim plural having adjuncts fingular. 
Moſt certainly. And I add, that this con- 
ſtruction runs through the whole Hebrew Scrip- 
tures, from Moſes to Malachi, in ſuch a manner, 


nan mn. We have ſo ; but then nah is not the adjec · 
tive to nn. Montanus renders the Hebrew, Et potum de- 
dit ut woraginibus multum: And he gave much drink as (from) 
the deeps ; or, to preſerve the poſition of the Hebrew words, 
we may tranſlate, He gave drizh, as (from) the deeps, plenti- 
fully. But how © the variations in the ver/ions, ſome render- 
ing by a /ingu/ar, and ſome by a plural, aſcertain the purity 
of the text,” I do not comprehend, ** Laſtly, in Prov. ix. 1, 
we find nia moan.” This is an inſtance ſomewhat dif- 
ferent from thoſe already referred to, and won ſeems to be 
here uſed p/urally (comp. ch. i. 20) for the divine Wiſdom, as 
compriſing all the treaſures of wiſdom in it, juſt as yu in - 
cludes all kinds of ſalwation, Pf. xlii. 6. xliii. 5. But it is 
evident that the die Miſdom, how comprehenſive ſoe ver, 
may yet be conſidered as One, and by conſequence may, ia 
the admirably-ae/criprive Hebrew language, be joined to a verb 
fingular. ** All theſe peculiarities, ſays Mr. W. I expect to 
ſee reconciled, before I ſhall conſtruct the doctrine of the Tr:- 
nity upon the grammatical irregularities of a Hebrew word.” 
How far what I have now written may ſatisfy Mr. W.'s ex- 
pectations, muſt be left to himſelf; how far it aught to do {o, 
to others. But though I am firmly of opinion that the man- 
ner of applying the name Aleim in the Hebrew Scriptures 
clearly proves a Plurality in the divine Eſſence, yet I would by 
no means cenfrud or ret the doctrine of the Trinity merely on 


ſuch application. 
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that it ſeems impoſſible not to impute it to de- 
ſign; and in effect not only Cafell*, but nam 
other eminently learned writers, have aſſerted that 
the name Aleim denotes the Trinity of Perſons, as 
Jebovab does the Unity of Eſence. But when 

Mr. W. aſks, - | 
© Who can be fond of having recourſe, in 
this difficulty, to ſuch an amazing propo- 
ſition, accompanied too by ſo many dif- 


ficulties of the ſame kind, equally unac- 


countable ?” 


All I can anſwer for myſelf, is, that in all caſes, 
where the Scriptures of Truth are concerned, I am - 
very fond of letting them ſpeak for themſelves, 
without regard to any human hypotheſis whatever; 


and this, notwithſtanding the propoſition, reſult- 
ing from a fair grammatical conſtruction of them, 
ſhould be an amazing one; which, I own, when 


Jehovah condeſcends to ſpeak concerning Himſelf 


to ſuch weak, ignorant creatures as we are, I am 
prepared to expect. Neither would the unaccount= 
able (provided they were not /elf-contradifory) 
difficulties, that might accompany ſuch a propo- 
ſition, deter me from embracing it. Thus, with 
regard to the Divine Trinity in Unity, | firmly be- 
lieve the Fa; becauſe, after long attention to the 


original Scriptures, I think it is in them revealed; 


though it may be accompanied with difficulties, 
by me as inexplicable, as thoſe attending the nece/- 


* See Mr. W.“: note b, p · 5. 
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Jury Exiftence and Eternity of Jehovah d parie ant?, 
his creating of matter, his omnipreſence, his omni- 
ſcience, and particularly his fore-knowledge of future 
events depending on the exertions of free agents; 
all which divine attributes however, I preſume, 
Mr. W. believes as well as myſelf, In ſhort, when 
he and I can take up the waters in the hollow of our 
hand, and meaſure the heavens with a ſpan, then 
may we, perhaps, be better qualified fully to com- 
prebend our Maker, his attributes and mode of ex- 
iſtence. And after all that has been, or can be ſaid, 
concerning the difficulty and unaccountableneſs of 
the doctrine of the Trinity, it will ſtill remain ab- 
ſolutely true, that we may as completely comprehend 
God's being Aleim, as his being Jehovah; or, in 
other words, WE MAY FORM AS ADEQUATE CON- 
CEPTIONS OF HIS SUBSISTENCE IN aA PLURALITY, 
OR IN A TRINITY, AS OF HIS NECESSARY AND AN- 
TECEDENTLY-ETERNAL EXISTENCE. | 
But let us now attend to the particular difficul- 
ties alledged by Mr. W. againſt the plural fignifi- 
cation of Alen — 

« For this ſame word,” ſays he, p. 9, © is ap- 
plied to a /ingle man, Exod. iv. 16. vii. 1, 
to the molten calf, Exod. xxxii. 4.—to 
Dagon, Jud. xvi. 23.— to the Ark, 1 Sam, 
iv. 7.,—to, Samuel, 1 Sam, xxvill. 13. 

In order to underſtand the nature of theſe appli- 
cations, and how far they prove the term Aleim 
not to have a plural fignification, let us fairly pro- 


duce and examine the texts, 
Exod, 


Lass 

Exod. iv. 16. Jehovah, ſpeaking to Moſes con. 
cerning Aaron, ſays, He ſhall be thy ſpokeſman unto 
the people : and he ſhall be, (even) he ſhall be to thee 
inſtead of a mouth, and thou fhalt be to him inſtead 
of Aleim. How ſo? By ordering him what he 
ſhould ſay to the people from Jehovah, and what 
miracles he ſhould work in their ſight. (Comp. ver. 
28, 30.) But does this text afford the leaſt ſhadow 
of a proof that the word Aleim itſelf, notwithſtand- 
ing it's plural form, has a ſingular fignification ? 

Exod. vii. 1. Fehovah ſaid unto Moſes, See, I 
have made thee Aleim to Pharaoh: and Aaron thy 
brother ſhall be thy prophet, Was Moſes Aleim to 
Pharaoh, as exhibiting to him either the Trinity 
of Perſons, or the Unity of Eſſence? In neither of 
theſe reſpects moſt aſſuredly; but as controling 
the operations of nature in a ſtupendous train of 
miracles to Pharaoh's confuſion, and at laſt to his 
deſtruction ; and, in the mean time, like the Aleim, 
delivering his commands to the Egyptian king 
by a prophet. This text therefore proves nothing 
againſt the plural fignification of the term Aleim 
itſelf, | 

The inſtance of the molten calf's being called 
Aleim map, at firſt hearing, ſound more plauſible. 
Ic is certain however, that by ſetting up this idol, 
the people did not deſign to worſhip a being 
imply one, excluſive off all Plurality ; for they not 
only ſaid to Aaron, Exod. xxxll. 1, Up, make us 
Aleim which 199) (plur.) may go before as, qui 
eant ante nos, (comp, Acts vil. 40.) but at the 

fourth 
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fourth verſe they /aid, Tyne On Probe Nog, 
Tresx (be) thy Aleim, O Tfrael, who brought 
thee up out of the land of Egypt. ISTI DII tui, 
Ifrael, gui aſcendere fecerunt te è terra gypti. 
Montanus. Where the Hebrew words as certainly 
expreſs ſome kind of Plurality as the Latin, and 
more ſtrongly than the Engliſh. I cannot therefore 
help regarding this as a molt unfortunate reference 
for Mr, W.'s cauſe. 

In Judges xvi. 23, Dagon 1s called the Aleim of 
the Philiſtines. But how are we ſure, that the 
Philiſtines by this idol intended to worſhip a Being 
abſolutely Owe, any more than the Iſraelites did 
by the molten calf, dodo by? or than the idola- 
ters mentioned Iſa. xlii. 17, who ſay to owe molten 
image (M2025, not images as in our tranſlation) 
WIR rm, VE (are) our Aleim? Many, indeed 
nt, of the ancient heathen idols were compound 
or Plural. Thus the Tyrian or Carthaginian Goddeſs 
Hecate or Diana is deſcribed by Virgil as triple, 
and as having zhree faces or beads, 


e Tergeminamque Hecaten, tria virginis ora Diane.” 
En. iv. lin. 511. 


And Mr. Spence, in his Polymetis, Plate XIV. 
Fig. 1. preſents us with ſuch a triple Hecate or 
Diana, which has not only three female heads, but 
three bodies; and p. 102, he ſays, © this way of 
repreſenting her was very common among the an- 
6p —_ of this Goddeſs.” 

It 


E F 


It appears, however, from the Argonautics, a poem 
aſcribed to Orpbeus, that the Colchians *, who were 
probably deſcended from the Egyptians, exhibited 
Hecate with three heads of different ſpecies ; that of 
a horſe, on the left ſide; of a dog, on the right; 
and that of @ wild beaſt, or perhaps of a rough- 
looking human perſon («yerwpoepss), in the midſt T- 


And though it was not the cuſtom of the Greek 


and Roman idolaters to compound various animal 
forms in one image, yet many of their idols may be 
juſtly denominated plural. For among them Diana 


was uſually attended by her dogs; Jupiter by his 
eagle; Juno by her peacock; the celeſtial Venus by 


her doves or ſparrows ; and Neptune by his ſea- 
borſes and Tritons, which were Sea-gods, half men, 
and half fiſhes : and the Venus Marina of the Ro- 
mans, or AyzJveevn of the Greeks, is repreſented as 
Juſt riſen from the ſea, ſometimes with a dolphin 


* See Herodotus, lib. ii. cap. 104. 

+ As it is very probable that ſome of my readers may not 
have the Argonautics at hand, I ſhall cite the original Greek, 
line 9737, from E/chenbachius's edition. 
| —7 d 240\0pucePog bats 

TPIEEOKE®AAOE dev, oA regæg, dr. dJern cos, 
Tæęræęorrœig "*EKATH* A Yap? erte ws 

INIHIOE xa % zata dif ne abenras 

Avoowni EKYAAKH* weoon 9':0v ATPIOMOPOOE om 

See Pierii Hieroglyph. p. 48, fol. 

Ovid mentions the zhree heads or faces of the Colchian Hes 
Fate or Diana, but without CY their ſpecies, 

Tugue, triceps Hecate— - Metam, lib, vii. lin. 194+ 
Per triplicis vultus, arcanague ſacra Diane. 


Hereid. Ep. xil. lin. 79. 


at 
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at her feet, ſometimes fitting on a ſhell held up by 
two Tritons *, But in moſt other nations, as well 
as among the ancient Colch;ans, we meet with idols 
compoſed partly of men, and partly of different ani- 
mals, birds, or fiſhes; eſpecially among the Egyp- 
tians, who, according to Tacitus (whoſe teſtimony 
1s confirmed by other writers) did even, in his 
time, worſhip moſt kinds of animals, and compound 
images f. And the Philiſtines, who were deſcended 
from Mizraim (Gen. x, 13, 14.) the progenitor 
alſo of the Egyptians, adored an idol of a com- 
pound form, as we learn from Diodorus Siculus, 
lib. ii. cap. 4, who tells us, that near Aſcalon, a 
city of the Philiſtines, there is a temple of the 
Goddeſs, called Derceto, having the face of a wo- 
man, and all the reſt of the body like a fiſh. To py 
DEoowTey EX YUYZIKOS, TO 0: anno Twpn Wav ixduog. 
And it appears from Judges xvi. 21, 23, and from 
1 Sam. v. that at two other cities of the Phil;/tines, 
namely Gaza, and Aſbdod or Azotus, the idol Dagon 
was worſhipped and had temples, Now the name 
Dagon, h, is an evident derivative from the verb 
N, to multiply, increaſe exceedingly, or from the 
noun N, @ ſiſb, fo called from their prodigious fe- 
cundity; and from what we read, 1 Sam. v. 4, there 
is great reaſon to think that Dagon was of a form 


See Spence's Polymetis, p. 220. 

+ Ee yptii plerague animalia, effigieſque compoſitas uneran- 
tur. Hiſt. lib. v. cap. 5+ Comp. Porphyr. ITegs Arens, lib. iv. 
Cap: 9. Minucius Felix, Q 28, p. 144, edit. Davies, and notes. 


fimilar 


fimilar to that of Derceto. For, when they (the 


People of Aſhdod) aroſe early on the morrow morn- 


ing, behold, Dagon was fallen upon his face to the 


ground, before the Ark of the LoxD: and the head 
of Dagon, and both the palms of his hands, were 
cur off upon the threſhold, only (the ſtump of) Da- 


gon (marg. the fiſhy part) was left to him. This 


the Targum explains by TN, Bis body; LXX. by 
n pa Aaywv, the back of Dagon ; Vulg. by Dagon 
truncus, the trunk of Dagon. Dagon then was a 
compound idol, . conſiſting of ſeveral heterogeneous 
parts, and therefore might be denominated Aleim, 
without OY the "_—_ ſignification of 
that word *, 


1 Sam. iv. 6, 7. ben the Philiſtines colic | 


that the Ark of Jehovah was come into the (Iſraelites) 
camp, they were afraid, for they ſaid the Aleim is come 
into the camp. This text is produced by Mr. W. 
as another proof that Aleim is not plural in fignifica- 
tion, becauſe applied to the Ark. But it ſhould be 
recollected that the Ark was not a mere cheſt, with- 


out any appendages; but that to the lid of it were 


cloſely united 7wo golden compound images, having 
faces and wings, and called Cherubs. See Exod. 


xxv. I7—20. xxxvii. 6—9. and comp. 1 Sam. 


iv. 4. It appears highly probable, therefore, that 
the Philifines, who were uſed to compound idols, 
did, by the name Aleim, mean either one or both 
of theſe Cherubic Images, rather than the mere Ark 


* 8 this idol ſee more in my. Hebrew and Engli 72 
Lexicon, under a7 LY, 2d. edit. 
| itſelf, 
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itſelf. No unto us: ſay they, ver. 8, who ſhall de- 


liver us out of. the hand of theſe mighty (plur.) 
Aleim ? ꝗ¹]̊ʃꝭͤ YIRT DTRN. Theſe (are) thofe 
Aleim, B57 277787 ©7 MW, that ſmote (plur.) 
the Egyptians —where it ſhould be obſerved, that 
the term Aleim is joined with no fewer than five 
plural adjunfs, in the compaſs of ſeven Hebrew 
words, Could the Philiſtines, conſiſtently with 
common ſenſe, have expreſſed themſelves thus, if 
they had intended no Plurality at all by that term, 
but had meant only the Angle Ark ? 

In 1 Sam. xxvili. 13, ſays Mr. W. Aleim is ap- 
plied to Samuel. The reader will pleaſe to look at 
the hiſtory for himſelf, and then he will ſee that 
the plain ſtate of the caſe is this. Saul, after 
ſwearing to the necromantic woman, that no pu- 
niſnment ſhould happen to her on this account, 
deſires her to bring up Samuel from the dead, ver. 
11; and ſeems not to have entertained any doubt 
of her ability to do ſo; neither does the woman 
appear the leaſt dubious but that ſhe could do 


ſomething to ſatisfy the king's expectations; nor 
does either of them betray the leaſt ſign of dread 


at the beginning of this conjuring buſineſs. But 
when the woman (actually) ſaw Samuel (ver. 12.) 
ſhe cried with a loud voice: and the woman ſpake to 
Saul, ſaying, Why haſt thou deceived me? for thou 
art Saul. And the king ſaid unto ber, Be not afraid: 
for what ſaweſs thou? And the woman ſaid unto 
Saul, I ſaw Aleim aſcending out of the earth. And 

| Saul 
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Saul either not perfectly underſtanding her, or not 
doubting but Samuel alſo was come up, and eager 
to conſult him, aſked her, Yi Ms, What is Hh 
i.e. Samuel's, not the Aleim's, form? For the noun 
is never in Scripture applied to the glorious 
appearancs of the Aleim, but very often to the form 
of a human perſon, as in Gen. xxix. 17, xxxix. 6. 

Deut. xxi. 11. Judges viii. 18. and twice in this 
very firſt book of Samuel, ch. xvi. 18. xxv. 3. And 
thus the woman underſtood Saul's queſtion; for 
ſhe anſwered, An old man cometh up, and be is co- 
vered with a mantle. And Saul perceived that it was 
Samuel himſelf, win "www. So oe it does not 
appear that, in this text, the term Hleim is applied 
to Samuel, nor conſequently can any thing be in- 
ferred from it to wo gnger! the e plural Jguifaties of 
that word. 


8 » Perhaps Saul 11. * le attention to, what f. he did, * 
cauſe he thought (as our tranſlators likewiſe appear to have 
done) that by the Aleim aſcending out of the earth, ſhe meant the 
falſe Altim. And it ſeems highly probable that ſuck necro- 


mancers, as this woman, pretended that they were able to bring 


up not only the dead, but their Gods alſo, to their aſſiſtance. 
Thus, in the proceſs of that conjuration which is deſcribed in 
the Ar gonautics, we are told, line 965, that the three Furies, a 
kind of infernal Goddeſſes, heard the invocation of Orębeus, 
"Pn£a0% xivewres ajadnroo Brgebes, 
And burſt the confines of their drear *. 
And, line 970, 
Arina d' aidae tia 1 ak 
Straight thro" the /mould'ring flame from hell aroſe 


Pandora, and with her the cher hend Goddeſs Hecale, de- 


feribed, p- 155, and note. 


But 


| 
1 
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But Mr. W. adds, that Aleim is applied 

ce to individual objects in other places; and in 
connection, at the ſame time, with Plural 
adjuntts.” 

As he neither cites nor refers to theſe other 
places, I can ſay nothing particularly to them; but 
I am firmly perſuaded, that, upon the ſtricteſt 
ſcrutiny, it would be found, that wherever Aleim 
is connected with plural adjunis, it has alſo a 
plural ſigniſication. 

“ Upon ſo ſlender a thread,” ſays he, © has 
ſuch a weighty doctrine | as that of the Tri- 
nity namely] been ſuſpended.” | 

I aſk, By whom? For although many excel- 
lently learned men have aſſerted, that this doctrine 
was denoted or implied by the name Aleim; yet I 
know of none who would maintain that the term 
itſelf preciſely expreſſed a Trinity, but only a Plu- 
rality in the divine Nature. And what is here 
_ repreſented as ſo ſlender a thread, will, I am con- 
fident, prove a cord ſo ſtrong, for the upholding 
of this latter doctrine, that it will not be in the 


* Thus, for inſtance, the truly learned Glaſer, Illud 
verd (nomen plurale nn ſcilicet) Sacroſanctæ Triados Per- 
ſonarum in una fimplicifiima effentia divins, myſterium cla- 
ri/ſim? tradit, et voce plurali nx idem myſterium exprimi, 
deſcriptio creatoris Elohim, Gen. i. et alibi ſæpius, in Scrip- 
turis tradita oſtendit. Addendum tamen, quod nomen Elo- 
him proximo ſignificatu perſonarum P/uralitatem in divina eſ- 
ſentia innuat, non determinate Trinitatem. Philologia Sacra, 


Üb. iii. Tract. I. Canon. XXV. col. 629. edit, Ligſ. 1743+ 
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power of Dr. . Mr. W. and all their adherents, 
to l 1 


| And ſo 8 is the cauſe that flies | 


to ſuch feeble aſſiſtance for ſupport! 
Mr. W. has juſt been trying his beſt ro embaraſs 
this cauſe, and I to clear it. Whether has ſuc- 
ceeded, I cheerfully ſubmit to the judgement of the 
impartial reader. I 
Gen. i I. 26, and xi. 125 have been uſually al- 
leged in defence of the 7 rinitarian Hypo- 
theſis. In the firſt paſſage we thus read: 
; And God ſaid, Wr will make man ;—and in 
tthe latter, WE will go down, and w will 
confound. The Targum of Onkeles, and all 
the Verſions, correſpond to the Hebrew, ex- 
f cept the Arabic, which in Gen. xi. 7, has, 
But I will ſettle ihe Mailer fo as to 2 at va- 
riance their dialełt.D“ 


Be it ſo: But the Hebrew itſelf 1 is ſo "tad in 


both the texts, as not to require any appeal to the - 


Targum and Verſions for illuſtrating i it; and I do 
not think the Arabic i improves the ſenſe. 

ce J have no doubt, proceeds Mr. W. but 

this is expreſſed in conformity to the ideas 

of the Jews, who repreſent the Almighty 

as if he were in conſultation with a Con- 

1 of Angels.” 

17 the ideas of the Jews be admitted, then from 

the words of Gen. i. 26, And the Al xIu ſaid, ws 

will make nan in 00R image, after our "likeneſs, it 


| will vii not only that the Angels Aſiſted the 
| M Aleim 
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r 
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Aleim 10 making man, bur that man was made in 
their image, as well as in that of the Aleim. But 
this latter. ſuppoſition is inconſiſtent with the fol- 
lowing verſe; So the ALEIM created man in RIS 
own image, in the image of the ALzM created he 
him; and beth the latter and former imagination 
are incompatible with Gen. v. 1, In the day that 
the ALEIM created man, in the likeneſs of the Aug 
made he him. And beſides, with regard to this 
Jewiſh nation of the Almighty's conſulting with 
Angels, I would aſk, as the Prophet Ifaiah doth, 
ch. xl. 13, 14, Who hath diretted the Spirit of Ix- 
HOVAH, or (being) nis counſellor hath taught mim ? 
| With whom took HE counſel ? and as the Apoſtle, 
Rom. xi. 34, Wbo hath known the mind of the 
Lord ? or who bath been nis cbunſellor? For this 
office the higheſt Angel and the meaneſt reptile 
are alike qualified. And the Rabbinical fiction 
juſt mentioned was, like many others of the ſame 
mint, coined to evade the Chriſtian Doctri e of the 
Trinity, and appearing to do ſo is, for that reaſon, 
readily accepted by Mr. W. He aſſerts, however, 
that 
20 Abundant proofs of this notion may be 
found in the Old J. eftament.” 

And yet I can there find nothing that ſeems to 
favour it, except Micaiah' s viſion, 1 Kings xxii. 
19, 20. 2 Chron. xviii. 18, 193 and this viſion i is 
evidently parabolical. Comp. I Kings xxii. 17. 

« And it is worthy of obſervation, he "a ; 


that the 7 * of Jonathan Ben Uziel 
9 4 
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paraphraſes the former text as follows.: : 
And Jovan ' ſaid to the Angels, who mi- 
niſter before bim: —and the latter thus, 
Come, ſaid Ihovan 10 the ſeventy Axoxls, 
who ſtand before him. And this appears to 
me a very ſatisfactory explanation of the 
paſſages in queſtion.“ 

Then I muſt ſay that Mr. W. is ſoon ſatisfied: 
and ſo indeed moſt of us are with any thing that 
coincides with our favourite prejudices. But, ſe- 
riouſly, can Mr. W. or any man of ſenſe, be fo 
eaſily ſatisfied with the explanation of Gen. i. 26, 
given by an expoſitor, who had a little before 
paraphraſed ver. 16, thus, Aud Jehovah made two 
great lights, and they were equal in glory one-and- 
twenty years, bating ſix hundred and ſeventy-two 
parts of an'hour, and afterwards the Moon 2 
againſt the Sun a falſe accuſation, and was made leſs ? 
And at the 27th verſe, the ſame admirable Tar- 
gumiſt has it, that Jehovah created man in his like- 
neſs, in the image of Jehovah created he him, with 
two- hundred and forty-eight members (P98) and 
three hundred and ſixty-five nerves (o). Now is 
not this a moſt curious aſtronomer, calculator, and 
anatomiſt, and a moſt Jy EX you tor of 
Scripture ? 

It were eaſy to gather other flowers equally fra- 
grant from the blooming garden of this“ counter-. 
feit Jonathan Ben Uriel. Tang at Gen. ii. 7, he 


* See Walton's Prolegom. XIL 11. and Prideaux's Connect. 
Part II. Book VIII. p. 538, 8vo. edit. 
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tells us, that God took duſt from the houſe of the 
Sanctuary, and made man red, black, and white 
(wm BNv p )) and at ver. 9, that the tree of life 
was five hundred days journey in beight: But it is 

time to attend him and Mr. W. to Gen. xi. 7, 
c“ Jehovab ſaid to the ſeventy Angels that ſtood 

before him.” _ | 

But why ſeventy ? Oh ! for the beſt reaſon in 
the world; namely, becauſe the grand Jewiſh coun- 
cil, Sanbedrin or Beth-Din ( 12) conſiſted of 
® ſeventy members; and therefore, to be ſure, Je- 
Bovab muſt have as many counſellors to aſſiſt Him ! 
His Beth-Din (for fo the Jews called likewiſe the 
pretended Conſiſtory of Angels) muſt, by all means, 
be as as numerous as that in Jeruſalem f. IM 
: cc n 


See Calmet's Dictionary in SANHEDRILM, and my Greet 
and Engliſh Lexicon in Eundgior, 

' + Obſerving that Mr. W. in his Introduction, p. 31 note c, 
referred to his Commentary on St.” Matthew, ch. xxi. 7, con- 
cerning the plara! noun Aliim being joined with fingular ad- 
Juntts, and the argument thence. ariſing for the Doctrine of 
the Trinity, I borrowed the book, to ſee whether he had ad- 
duced any new objections from Scripture againſt this argument. 
All I meet with of this kind in the place referred to, is as 
follows ; 

This conclufion from the word cn does not limit 

the Per/ons of the Gedbead to Three.” | 

Granted: It does not; but only proves a Plurality is the 
Divine Effexce, as has been already remarked, p. 160, and fre- 
quently intimated in the Anſwer to Dr. P. See p· 3. 5.6, 8, &c. 

„ Befides, adds Mr. W. if this argument in defence of a 

Trinity bad been juſt, we might have expected to find 
mm alſo fometimes joined to a verb plural.“ 
11 True. 
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ce 1 the ſame manner, ſays Mr.W. Gen. i Ut, 


22. where the Hebrew is: Behold | Adam 


was like one of vs; the Targum laſt men- 


© tioned has, And the Lord God ſaid ts the 


ANGELS, who were n before him : 
Behold ! Adam”- 
But even this Rabinical * argumiſt ſeems to 


= 


have thought it' too groſs, and too nearly ap- 


proaching to direct Blaſpbemy, to make Jebovab 
ſay to the miniſtering Angels, Bebold ! Adam was 
like ons or us; For he gives the words a very 
different, and even oppoſite, turn; Behold! Adam 
is fingular in the earth, as I am ſingular () in 
the high heavens. And the reader can now be at 
no loſs to account for Mr. W.'s judicious break at 
et Adam 
I ſaw it. 


i 


F 


True. And kaving, 1 hope, effectually diſcharged Fons- 


than's ſeventy Angels, I ſay that mm is ada ſo joined im 


Gen. xi. 6, 7. And Jehovah aid W will go down, and WI 
vill confound. Will then this repeated conſtruction convert 
Mr. W. to the truth? In order to promote ſo good a work, I 
would moreover refer him to Iſa. vi. 8, where the Lord (1278) 
who is alſo Jehova of Hoſts (comp. ver. 1, 5.) ſays, bo will 
ge for vs ? and to Mal. i. 5, If -be maſters (22138) where 1s 
amy fear ? ſaith Jehovaly of Hoſts. I would alſo recommend to 
his ſerious conſideration, Joſh. xxiv. 19, Jer. x. 10. Iſa. vi. 3. 

And I muſt add, that it might have been more becoming, if 
he had expreſſed himſelf with more modefly and /e/s contempe 
concerning an argument, which has been highly regarded by 
many of the mo/# liarned men ſince. the Reformation, and 
which, I doubt not, will ſill maintain its ground, notwith- 
Randing the utmoſt efforts of all ſack writers as Mr, W 
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The epoſtolical writer Hermas had the ſame 
notion. In his 3 interpretation of the fifth 
fimilitude in his vifion, he ſays, Amici autem 
illi, ques in confilio advocavit, ANGELI ſunt 
| ſantti, quos primo creavit,” | 

But, though this writer is here intitled apoſtolical, 
yet he is not of ſufficient authority to ſupport ſuch 
an unſcriptural tenet, as Jehovab's conſulting with 
created Angels, Mr. W. himſelf, at p. 313, re- 
preſents him as an entbuſiaſt, and ſays, © he lays 
down a doctrine which ſeems to me highly perni- 
 cious and perfełily unſcriptural.” Adding, Akin to 
this are the obſervations inimediately ſubjoined.” 

« But why, afks our author, need I be thus 
ſcrupulous in producing the opinions of 
Rabbies and Fathers in my favour ??— 

He has produced the opinions of one Rabbi, (if 
honeſt Jonathan was a Rabbi) and of one Father; 
and, I dare ſay, few perſons will think him over- 
ſcrupulous in ſelecting them. But I ſuppoſe they 
were the beſt, that were to be had, of each fort, 

* When the teſtimony of 7wo great Apoſtles 
is upon record? 

Teſtimony to what? That God conſulted with 
Angels, either in the creation of man, or in con- 
founding the project at Babel? Or that he ever 
ſpake 4% them, or of them, as on @ footing with 
himſelf? But let us hear Mr. W. 's proofs. _ _ 

« 7 earneſily teſtify unto thee before God, and 
the Lord Jeſus Chrift, and the ELEOT Ax- 


orts, 3 Tink. v. A. | 
| . But 


EF WF: » 
But what more can theſe words prove, than that 
there are ele Angels, and that they have /ome 


% * * 


knowledge” of what i is done in the church of Chriſt ? -_ 


Comp, ph: iii. 10. 1 Cor. xi. 10. 
'. & Favour unto you, and peace from him, who ic, 
a and who was, and is to come, ANDY FROM 


THE SEVEN SPIRITS wHICH ART BEFORE HIS | 


"THRONE, and from Jaſus Chriſt. Rev. i. 4 
But ſurely it is very injudicious, and very un- 
ſafe to attempt the eſtabliſhing, of an important 
5 doctrine, on a detached part of a ſentence in this 
highly myſtical book of Revelation. The“ gene- 
rality of commentators, both ancient and modern, 
by the ſeven Spirits before his throne, underſta 
either the Holy Spirit of God, or his Hinbolical Re- 
preſentatives. And would it not be ſtrange in- 
deed, that St, John, who could not but know, 
that when God raiſed up Chriſt from the dead, he 
ſet him at his own right-hand in the heavenly places, 


FAR ABOVE ('YTITEPANQ) all principality and power, 


and every name that is named, not only in this world, 
but in that whick is to come; (Eph. i. 21.) An- 
GELS and Authorities and Powers being made ſub- 
ject unto bim; (1 Pet. iii. 22.) God having very 
highly exalted him (unegyluee) and given bim a 
name, which is above every name; that at the 
name of Ixsus every knee ſhould bow of (things, or 
| beings) in heaven, and (things) in earth, and (things) 
under the earth, (Phil. ii. 9, 10.) Would it not, 
I ſay, be very ſtrange, that the beloved diſciple, 


See Daubux, Vitringa, and Dodaridge. 
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who muſt have known all this ſhould yet, in n ſuch 


a ſolemn addreſs to theſe of Ala, place 
the name of Jeſus after. that of trtates lag elg, con- 
ſidered merely ab ſuch? The quotation thefore, 


from Rev. 1.4, ein by no means prove What it i is 


brought for 5 namely, that Jebovab admits created 


Angels for HIS counſellors, i or peaks to them as HIS 


aſſociates. ee eee, 


Having Sie T hope, fully ati: Mr. W.“ 5 
Rabbinical interpretation of Gen. i. 26. xi. 7, may 
I not be permitted · to aſſert that theſe two texts 
remain /rong and palpable proofs of the Plurality 
of the Aleim, our Creators ? 5 e 
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